Ritual in and the Maasai and the Tawsug
Introduction
In this essay I would like to talk about ritual in the Tawsug and the Maasai. I wish to discuss particularly some of the rites of passage these cultures use to maintain their societal order. According to Eagly gender stereotypes stem from people’s observations, direct and indirect of males and females. (Eagly, 2019, p3) Therefore, it is reasonable to say that ritual practices also have an important role in how we see gender within a society. Rituals will either reinforce or challenge the society’s way of understanding gender, for example in traditional western heterosexual weddings brides normally wear a white wedding dress symbolising the purity of the bride. Reinforcing social ideals of no sex before marriage given to us by the bible.
	“But because of the temptation to sexual immorality, each man should have his own wife and each woman her own husband.” (Corinthians, 7:2)
Within the examples I give later on in this essay we can see the rituals give increased emphasis on the males, with women either not having to do the rituals the men do or are relegated to smaller rituals. The increased importance of the male rituals in the societies maintains the social norms of men being the ruler over women in these societies.  
Example 1, The Tawsug
This particular group of people are Malay but live in the southern Philippines and still remain culturally distinct from the rest of the Philippines even having their own autonomous area. The Tawsug also converted to Islam in the 13th century. (J. Franklin Ewing, 1958. p33) They practice circumcision in a ceremony called Mag-Islam it is performed on pre-pubescent boys usually around the age of twelve, the time is decided by the father and it takes place either before or after a feast. (j. Franklin Ewing. 1958. P36) During the ceremony an Imam (see glossary), and a number of male volunteers joined with a number of female chanters are employed. The boy going through the initiation squats on a mat while two men hold a white cloth over the boys head. The Imam causes the foreskin to protrude through a hole in a piece of bamboo where they cut it with a steel knife whilst saying “Bismallah” or “in the name of god” in English. (J. Franklin Ewing, 1958. P 36) At the end of the operation the chanting stops, and the Imam applies dapaw niug (powdered coconut husk) to the open wound and binds it with a white cloth. The removed foreskin is placed in half of a coconut and buried by the entrance to the home. Unless this is done the boy could expect to have trouble later in life when getting married. (J. Franklin Ewing,1958. P37)
Two days after the circumcision the boy goes and washes himself in the sea and takes of the white cloth binding the wound. Should the wound not be healed the boy will bathe in the sea and apply more dapw niug everyday until it is healed. After this process the boy is considered Muslim. Much like my later example of the Maasai the Tawsug also practice female circumcision in a ceremony called Mag-Sunat, which is also less important to the community and doesn’t have a feast or chant with it. J. Franklin Ewing describes the female circumcision as such 
“Only women are allowed to witness it. The midwife takes a steel knife and rubs it over the anterior portion of the labia majora (the exact area is an interpretation of the writer). Evidently there is no clitoridectomy or anything similar.” (1958. p37) 
The Tawsug also perform a hair cutting ceremony called Pag-Gunting, in which passages from the Qoran are chanted while the baby is suspended in a cloth tube on the end of a wooden staff. The staff is then spun around the Imam as they perform prayers and cover the child’s hair in perfume. A lock of hair is then taken and put in a coconut drained of water and suspended from a tree. In modernity this practice has been influenced by Christianity and some of the Tawsug refer to this practice as baptism. (J. Franklin Ewing, 1958. p35) Children’s heads in the Tawsug are kept shaved for several years after maintaining only a lock of hair at the front of the head. It is believed that the Gimud or soul is contained there until the child grows up by which time the soul can change its locale at will even into clothing. (J. Franklin Ewing, 1958. p35) 

Example 2, The Maasai
The Maasai perform a variety of Rituals, in this paper I wish to discuss their Enkipaata and the Emuratta ceremonies. Emuratta is the circumcision ceremony and Enkipaata is the ceremony which must be done before the boys can do the Emuratta ceremony and become warriors. (Ole Maimai, 2020)
Before the Emuratta ceremony the boys must first go through the initiation ceremony Enkipaata, which is organised by the fathers. This entails the 14 to 16 year old males of the Maasai travel the land announcing the formation of their age group (Ernestina Coast, 2000. p91) The Maasai people build houses for the initiating boys in one large Kraal which is chosen by the Oloiboni a prophet. This is where all the initiating boys gather and chose the Olopolosi olkiteng or chief of boys, this position is not desired by the members of the community as they are the one who has the take on all of the group’s sins. (Ole Maimai, 2020) The day before the circumcision ceremony the boys must sleep out in the forest until dawn comes, then they have to come back to the Kraal with the mindset of a raider and dance non-stop for the day. (Ole Maimai, 2020)
After Enkipaata Emuratta, the circumcision ceremony takes place. A boy must herd some cattle for seven days straight and on the eighth and final day is when the circumcision takes place. It is at this time the boy must take a cold shower to prepare them for the ceremony. As the boy returns to the community and gets closer the operation area members of the greater community including friends and male members of the family they are greeted with encouragement and threats (Ole Maimai, 2020) 
"If you kick the knife, we will kill you! If you run away from the knife, your society will disown you.” (Ole Maimai, 2020) Example of a threat said at one of the ceremonies 
Circumcision in the Maasai is the rite of passage that turns a boy into a warrior after the circumcision the role of warrior is passed down and the security of the village is handed to the boys. (Ole Maimai, 2020)
Circumcision is done on both genders although modern interference means that it is just the men in non-traditional Maasai communities. Females do not have to go through the same initiation as the men and in fact they aren’t assigned an age group like the boys their age group is defined by their marriage to their husband. (Ernestina Coast, 2000. p92)
The Eunoto ceremony is conducted 10 years after the circumcision and ascension into warriorhood. It marks the transition from being a warrior into a senior warrior. This ceremony involves the warrior’s heads being shaved by their mothers 

Comparison 
[bookmark: _GoBack]The Tawsug and Maasai people both practice circumcision of males and females. Similarly, within these societies the males have larger ritual practice then the females. A note left by Ole Maimai in his online article explains why he cannot talk about female circumcision “Note: Due to respect for my culture and its gender boundaries, as a man, I am not permitted to discuss details about women's initiation.”(2020) Furthermore, Nice Leng'ete a member of the Maasai (also the first woman to meet with the messai elder council) convinced the elders of the Maasai to ban the practice. Before this it was customary to perform the circumcision around the age of 8 and marry the girls off to older men. (E. Tsang, A. Kennedy 2018) This is much the same as the Tawsug who will also marry their children while giving a “bride-gift” to the brides father which is supposed to be compensation for the loss of the female from the family. (M. Galang, 2015) (J. Franklin Ewing, 1958. p35) After the marriage the bride must drink milk given to her from her new mother in law who also places some on her forehead, which signifies that the woman is now the property of her husband. (M. Galang, 2015) The Tawsug perform a ritual inside the house of the brides father where she is given a special mat, where she has to squat with her back to the door to await the groom. The groom then comes into the room and lifts up the bride and turns her around 3 times until she is facing him. At which poin the groom passes his hand over the forehead of the bride while saying “bismallah” (J. Franklin Ewing, 1958. p 40) Overall, we can see that both societies place more value on being a male and females primary objective within their society is that of child carers and other domestic activities. 



Glossary 
Sex- the biological gender assigned to you at birth
Gender- What sex you identify with for example you could be born male and consider yourself a woman and vice versa 
Virgin- someone who hasn’t has sex 
Purity- a freedom of corruption
Social Norms – “communally agreed upon, morally significant behavioural standards that are, at least in part responsible for uniquely human forms of cooperation” (Matt J. Rossano, 2012, p1)
Clan- people who recognise descent from a common ancestor 
Maasai- the name given to the Maasai by the Maasai themselves meaning “my people” (Ole Maimai, 2020)
Ritual- “behaviour that is formal stylised, repetitive, stereotyped, and performed earnestly as a social act” (Alan Macfarlane, 1997
Kraal- a traditional African hut village surrounded by a fence or wall.
Imam- the religious and prayer leader of a mosque
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