Do we have a duty to lift others out of extreme poverty?
Extreme poverty is a significant moral challenge for ethicists to grapple with. It stokes a fire of disempowerment, starvation and suffering amongst the most vulnerable of human beings, animals and communities. For decades the philosopher Peter Singer has vehemently argued we have a strong moral obligation to those in deep poverty. All the way back in 1972 Singer wrote a highly influential philosophy paper Famine, Affluence, and Morality (Singer, 1972). In this paper Singer introduces a thought experiment about a child drowning in a shallow pond. He writes: 
if I am walking past a shallow pond and see a child drowning in it, I ought to wade in and pull the child out. This will mean getting my clothes muddy, but this is insignificant, while the death of the child would presumably be a very bad thing (Singer, 1972, p. 231).
Singer argues if we see a child drowning in a shallow pond, we ought to rescue that child even if it gets our clothing muddy. This comparison works to challenge those that could afford to give to charity at a small cost to themselves in order to help a child in need. This striking and creative thought experiment challenges us to reflect on privilege and inaction. It is a powerful argument to consider when those who can afford to give refuse. However, there are many layers to this debate. We must consider the objections and possible extensions that can be made to this argument. A child drowning in a pond is not the same as a person in poverty, although there is something to say about the differences there are still important equations to be made about inaction. For example, regardless if a drowning child is the same as a person in poverty, a drowning child might not be caused by war and famine so the solutions to help will be different. However completely ignoring the duties we have or denying them is deeply inconsistent and morally problematic. 
In this paper I agree with the conclusion that we do indeed have duties to those in extreme poverty; however, I elaborate more on why we have these duties, what these duties actually and intersect how “we” as a community, society and moral agents apply to moral practise. I do not disagree with Singer’s thought experiment nor do I dismiss it as unhelpful, but I do discuss those that do disagree, and instead offer new versions of Singer’s argument to demonstrate how it can be elaborated on for more flexibility. These moral agents can include the poor themselves in context. I make sure to address the systematic issues of poverty, the duties of charity, the individual, collective and the media. This is not just a one person or “rich person” solution, although those with more resources must be challenged to give more. To actually combat poverty, we must consider its causes and its solutions outside just giving to charity. It is still vital to encourage those to give to charity considering the unyielding issue of power and social dynamics within the geopolitical community. This provokes challenges that must be addressed, for dealing with resource redistribution of the state. This involves exploration for how the state is, compared to how it ought to be. I discuss the bigger picture and the duties of leaders, voters and all moral agents in practising and fulfilling both aid and problem solving to do justice to those in need. This aims to make those in need able to better look after themselves and their communities. I do not argue that this excuses us not to give to charity but it challenges us to consider how to help empower and educate all moral agents beyond that, including us and the needy themselves. 
I consider a Freirean imperative to empower those in need with education and proper representation and challenge the individual not just to give to charity but engage in outreach, education and challenge their leaders and media to fulfil their duties too. As a community with dialog, education and action we can all seek and reach for a better, kinder and more just world for all moral patients and moral agents. This is a goal we must subscribe to even if at times we are forced into non-ideal solutions. Justice and kindness are worth dreaming about and worth fighting for.             
Who is “we”, that have these duties 
An important question that must be addressed is who the “we, represents in the essay question. I argue this is not just individuals but the whole community. We the community and we the moral agents are the those of us with duties to lift people out of extreme poverty. All moral agents and society as a whole are what represents the “we”.   
Singer’s drowning child analogy, responding to objections of oversimplification and abstraction  
Singer’s drowning child analogy has been critiqued for its simplicity and abstraction. The philosopher Scott Wisor challenges Singer’s argument as being “characterized by oversimplification, reductionism, and abstraction” as well as being, “intentioned but poorly informed” (Wisor, 2011, p. 19). He argues this because it “ignores morally salient features of the real world” and actually argues this can cause a “variety of harmful implications for anti-poverty work” (Wisor, 2011, p. 19).  To some extent he has a point when this argument is applied as an exact equation, however it still serves as an example of those of us in privilege or leadership who should fulfil moral duties.  
Wisor’s objections to Singer’s approach does still have merit nevertheless. He argues that Singer does not discuss enough about social institutions, not necessarily charities, involved in aiding the poor. Wisor also criticises Singer, for failing to discuss enough about the need for the poor to be involved in challenging political and social dynamics. We might argue that it is like the difference of saving a drowning man to a drowning child. Maybe the man wants to be thrown something to grab onto rather than us going in the pond to save him. Should we be considering how we empower the man by teaching him how to swim, after we save him? Rather than just going in the water to save him. It is important to note that while Singer’s argument is a drowning child, its purpose is to highlight, if we can prevent something very bad from happening, without thereby sacrificing anything of comparable moral importance, we ought morally to do it. This cuts through complex excuses for inaction. It might indeed be that this issue is much more layered and complicated than with a drowning child but both the drowning child and the Government and community that refuse to do anything, ought to consider it as a reminder of not just a life that they could rescue from drowning, but the lives they can help empower and the systems they can build to prevent future drownings.
We must consider some of Wisor’s key objections in detail and respond to them in relation to the essay question. One is the issue of agency; the idea of a helpless child being compared to those in poverty might imply to some that those in poverty are moral patients not moral agents. Wisor writes: “Treating poor people as mere receptacles of consumption or deprivation, rather than as agents, is both objectionable in itself and likely to lead to bad development outcomes.”(Wisor, 2011, p. 21). I agree with this statement, however I would like to challenge this with my own example of the drowning man to highlight the complexity of agency. Let us say the man is reckless, he does not know how to swim and yet he has decided to go for a swim anyway. There are signs around the pond that say “no swimming, high current”, still the man decides to swim. The issue with my thought experiment however is it implies people in poverty are reckless but the fact remains even if they were, for example those in poverty because of extreme gambling addictions, it still serves as an analogy to help those in need and recognise the difference of moral agents compared to patients. This incentives the community itself to help those who in need by empowering their own agency when relevant. I am arguing that Singer’s drowning child can be adapted to different contexts to better represent different examples of poverty but the original still serves to demonstrate the very simple point, that we ought to help those in need with little cost to ourselves. This is a matter of moral duty, but it is not just casual bystanders alone who have the duty. Suppose there are lifeguards, when they save the man, they will scold him and educate him based on his moral agency.  We should argue if there are no lifeguards maybe the community has duties to demand some.     
This brings up an important part of Singer’s drowning child. It can be adapted to represent the duties that those in poverty have to themselves. The philosopher Ashwini Vasanthakumar argues that ascribing duties to the poor is important for recognising their moral agency. In her paper On why the poor have duties too she gives an example of how the outcome of helping the poor could even motivate further corruption, if the poor do not fulfil duties to their own cause (Vasanthakumar, 2023). She gives an interesting example:
A poor person wanting to help her neighbour may know which police officer to bribe, but this will only prop up the system of corruption and relations of exploitation in which they are both enmeshed (Vasanthakumar, 2023).
This example is astute, if a poor person bribes a police officer to help a neighbour, they may even be able to help an even poorer person with a transaction they can afford. While I do not condone this action, I caution shaming the person for doing this. We ought to try to empower them to make use of resources without making corruption and exploitation more rife. We cannot condemn those whose own moral agency is not fully empowered. In order for the poor to embrace their own duties they must be aware of them and empowered by the whole community.  
Let us imagine the drowning child is not the only child in the pond. Imagine now the child grabs another child who can swim and pulls them down with them. While the age of the child will matter it makes sense to empower the child to do what is right and call for help rather than risk another child’s safety. This can be used to demonstrate how those in extreme poverty have duties to their peers, and should not exploit other poor people if there are other resources to support them. However, it also serves to argue both a drowning child and a person in extreme poverty without empowerment, may be affected by desperation.
Not only is Singer’s argument something we can expand on, we can expand on it to explore our essay question in more detail. It is important to note that Wisor still is warranted for calling out Singer’s focus on individual duties and charity without more focus on systematic issues and empowerment of the poor, this does not make Singer’s analogy unusual or redundant. It can serve not to equate exactly to those in poverty but to equate to those who refuse to help people in poverty when they can, with little sacrifice to themselves. It can be as explained earlier expanded to address the duties of those who are in poverty too. If somebody is in poverty it does not make it morally right for them to steal from others in poverty, but one might still hold them to a lower standard of wrongdoing than those who are not in poverty that steal from the poor. We might argue this can also be used as an example for how duties change. Those that are more wealthy such as billionaires could give thousands of pounds to the needy every hour and still be wealthy billionaires after decades. This is something we should also consider politically. Do we not have duties relating to our political choices? This also applies to our choices regarding who we praise or blame and our attitudes and actions regarding wealth inequality both locally and globally.     
The Duties of the social sciences and society as whole
To truly address poverty, we must move beyond individual acts of rescue, confronting the systemic structures that perpetuate it. The scholar David J. Harper argues in Poverty and Discourse that psychology itself has historically been guilty of not addressing poverty (Harper, 2003). He makes the point that this psychology intersects with issues such as the media and charities. One must consider effective altruism but also our attitudes and duties regarding other power structures and how we incentivise to change or call them out. This is something that must be challenged, starting with addressing power and social structures and the problem of internalised oppression.   
The philosopher Alasdair MacIntyre has written a great deal about virtue ethics and moral agency. In one of his most famous papers Social Structures And Their Threats To Moral Agency, MacIntyre highlights the role and importance of power structures in society and moral agency (MacIntyre, 1999). He does not argue that power structures completely undermine moral agency but highlights how culture and power structures can intersect with it. 
If we were to spell out further what it is to be a moral agent, it would be crucial to note that one cannot be a moral agent without understanding oneself as a moral agent at the level of one’s everyday practice and that one cannot exercise the powers of a moral agent, unless one is able to understand oneself as justifiably held responsible in virtue of one’s ability to exercise those powers. But there are good reasons for believing that how human beings are able to understand themselves depends in key part upon and is always in some ways limited by the nature of the social and cultural order they inhabit (MacIntyre, 1999, p. 314).
Here MacIntyre introduces how the moral agent’s understanding and existence intersects with everyday practise, understanding of the self but also the nature of their social and cultural world. We should consider how this has relevance to the duties agents have to those in poverty. How a society represents this social and cultural issue can impact the understanding and value of duties. This highlights that leaders, community and government have duties to build effective and morally functioning social and power structures. Those of us that have more fully realised sense of moral agency have a higher standard of moral duty to those in need. We need to consider how awareness and society empower the agent and the duties we have to expand better social and power structures to more communities. As addressed before those in extreme poverty do have duties to themselves but duties must be empowered by empowering moral agency in these people.     
The great and compassionate mind of Paulo Freire, set the road to understanding issues of oppression in relation to power and social dynamics. In one of his most famous and influential books The Pedagogy Of The Oppressed , Freire highlights how the struggle of the oppressed is linked to their dehumanisation (Freire, 2000). He writes “although a concrete historical fact, is not a given destiny but the result of an unjust order that engenders violence in the oppressors, which in turn dehumanizes the oppressed.”(Freire, 2000, p. 44) This is a compelling statement about power structures and social dynamics, he continues a few pages later, “The oppressed, having internalized the image of the oppressor and adopted his guidelines, are fearful of freedom.” (Freire, 2000, p. 47).  This means the oppressed can become fearful of freedom and suffer internalised oppression. We must consider how this impacts the duties of the poor to their own movement and the duties held by those in power and those who create the social structures that enable disempowerment. 
In the article Raising critical consciousness in the struggle against poverty: Breaking a culture of silence, several scholars have written about the duties and application of Frerien thought to social work in regard to poverty (Boone et al., 2019). There is good study on the social sciences adopting more dialogical and collective approaches to those in poverty. 
Since anti-poverty policies have become increasingly supportive of individualised empowerment strategies “to induce a process of poor people’s personal growth in order to adapt to a generally accepted standard of living”, less attention is given to oppressive power relationships in society (Roets et al., 2012: 811) (Boone et al., 2019, p. 8). 
This exposes the need for social sciences as a study and as an applied method for social justice to be efficient in addressing the issue of poverty. This is a duty they have but also a duty that “we the community”, must be involved with. Critics argue that even participation of those in poverty has been lacking. This issue must be addressed in ways that do not merely individualise responsibility for poverty. In response they move more towards being more dialogical and collective. For dialog this is not just mere conversation or participation, it is a pedagogy where we must actively work to push the perception of poverty from being an individual problem or a psychological burden to understanding it as a collective concern with structural undertones. This is summarised in the abstract alone, where authors concisely encapsulate the effectiveness of Freirean thought into practise. 
While drawing on the ideas of Paulo Freire, our study in Associations where People in Poverty Raise their Voice (Flanders, Belgium) reveals how practitioners engage in enabling a critical consciousness of people in poverty. They do so by reframing poverty as a collective concern and connecting experiences of people to a structural social analysis (Boone et al., 2019, p. 1). 
We have an imperative to address internalised oppression and power structures. A collective concern makes sense both psychologically and ethically in regard to our duties to those in extreme poverty. 
David J Harper’s work helps us explore issues of social and power structures and systematic oppression. Harper writes “the finding of rates of individualistic explanations of poverty may be due not only to dominant cultural values” (Harper, 2003, p. 192) he addresses this explaining that the news media coverage:
The news media are the major source of information on poverty for the general public. A recent report by the Third World and Environment Broadcasting Project noted that 82% of Britons relied on television as their main source of information on the South (Christian Aid News, 1995; see also Department for International Development, 2000, and Voluntary Service Overseas, 2002) (Harper, 2003, p. 192).
This means that the news media also has duties to representing the poor. In our modern era we should address even personal and alterative news sources, all of us have duties not to misrepresent those in poverty and we also have duties to challenge the media when it poorly represents the poor. One might argue that misinformation is an epistemological mistress she digs her claws into the community and plants strings to move them as oblivious puppets based on the knowledge she provides. This is why education is vital for empowering the duties of all of us. 
Harper makes this point after responding to a quote from the work of political scientist Shanto lyengar. Let us unpack the quote Harper springboards his point from with its original destination. We will extend the quote as well covering even more of it than Harper does (Harper, 2003, p. 192).
Race appears to be a meaningful contextual cue when Americans think about poverty. (It is indeed unfortunate that NORC saw fit not to vary the race of the poor family in their vignette design.) Our sample of white, middle-class Americans was sensitive to the color of a poor person's skin. When the poor person was white, causal and treatment responsibility for poverty were pre- dominantly societal; when the poor person was black, causal and treatment responsibility were more individual. The fact that race was relevant does not imply that participants' were overtly anti-black. If this were the case, the racial differences should have been consistent across the differential individual vie- tims. That the observed racial differences fluctuated with the particular victim suggests that race more effectively evoked stored knowledge concerning re- sponsibility for poverty when it was paired with particular demographic cat- egories  (Iyengar, 1990, p. 35).
This point intersects with the role and duties of the media but it’s main points mainly address the issues of systematic racism and misinformation. The unusual and troubling conclusion was that middle-class Americans in this instance considered white people’s poverty to be more societal but when the person was black, they regarded it as more individual. This shows us that systematic racism is being ignored despite there being evidence that black people experience more societal obstacles than white people. (Braveman et al., 2022).     
Critical pedagogy, The media, government the duties of the community and further expanding on Singer’s Drowning Child analogy   
Peter Singer’s drowning child can be expanded to address the duties of the community, media and government. The thought experiment still does not need to be equated in everyway to highlight different context and perspective in the debate to highlight new points. 
This next version includes the philosopher Paulo Frerrie and Jürgen Habermas. Jürgen Habermas is a German philosopher who has written extensively about communitive rationality and the public sphere. It is important to firstly define these concepts. 
Communitive rationality is defined by the Routledge Encyclopaedia of philosophy as:
According to Habermas, communication through language necessarily involves the raising of ‘validity-claims’ (distinguished as ‘truth’, ‘rightness’ and ‘sincerity’), the status of which, when contested, can ultimately only be resolved through discussion. (Dews, 1998).
This simply means we should focus on truth, righteousness and sincerity through communitive practise and dialectics. This is apt for dealing with social justice including geopolitical and local poverty.  
Standford Encyclopaedia of Philosophy defines the public sphere as follows:
The public sphere is one of Habermas’s most well-known concepts, introduced in his habilitation thesis, published in 1962 as The Structural Transformation of the Public Sphere: An Inquiry into a Category of Bourgeois Society. Belonging to neither the state, the economy, nor the family, the public sphere is where private individuals come together to communicate about matters of general concern (Finlayson and Rees, 2023).
This means the public sphere is a social space where individuals freely discuss and debate issues of common interest. It is a space for critical inquiry, discussion and debate. In the thought experiment this is blended with critical pedagogy and represents the community coming together to problem solve compassionately and rationally the issue of the drowning children leading to pushing the media and the government to fulfil their duties and evolve society in a more just and fair direction.    
We must also define critical pedagogy. The paper Critical pedagogy as a teacher approach to education defines such as: 
Critical pedagogy can also be defined as an educational philosophy that focuses on inequality issues such as social class, power, gender, race, and believes that individuals can transform society by raising critical awareness (Fakazlı, 2021).
This means a concept of education that empowers the oppressed and humanises oppresses through education about oppression and social justice.
Let us suppose there is a community that suffers from systematic racism. There is a shallow pond deep enough to pose a danger to the local children who cannot swim. The edges of the pond are slippery and it is a common occurrence that children pick wildflowers around the pond and play very nearby. This community teaches children how to swim, if they fall in there is no risk of drowning. However, there is a catch. The community does not allow black children into the swimming school. To the challenge is not just any hero, but the brilliant and compassionate philosopher Paulo Ferrie. Not only does he save the black child getting his clothing muddy but he takes the child aside and asks them to take him to his family. Frerie ends up opening up a swimming school that does not only take in black people who want to learn how to swim but uses dialog and critical paedology to empower the students in the fight and recognise injustices that affect them so they can take the lead.
Another philosopher joins the fight It’s living German philosophy legend Jürgen Habermas. He discusses with Ferrie the importance of the public sphere and communitive rationality. The media and the Government in result end up challenged by the whole community. The public sphere, communitive rationality and critical pedagogy result in societal change and progress. 
The duties of the whole community are empowered. While giving to charity is warranted and an obligation for those who can afford it with little cost to themselves, there needs to be a synthesis of different response and action. This means not only do we have duties to those in extreme poverty it all dialectically intersects with the duties of the whole community to help and empower those in extreme poverty.
We must consider education and critical pedagogy. We must deal with issues like representation in the media too. Good journalism and education help represent and empower.  
We have duties to also create a more pro-social community with better social and power structures that will help us in the goal of not just effective altruism but justice and fairness regarding duties that intersect.   
Conclusion  
We without a doubt have duties to those in extreme poverty. By extending and elaborating Peter Singer’s drowning child this paper affirms these obligations with more detail, pushing more focus not just on individual duties but the duties of the whole community and society. 
The paper tackles duties toward systemic issues, the media, governments and argues that the poor have duties to their own cause and their peers, however this demands empowerment, critical pedagogy, resources and collective action to actualise it.  
We can strive for a more just, kind, and equitable world.  This will fulfil our moral imperative and duties holistically to lift others from suffering and create a kinder, fairer and more just world.
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