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Traditional Chinese Folk culture with TaiSui star deity ---Jupiter’s calender myth
Word Count:3111
Taoism is a religion that originated in China and has maintained a strong mindset of respect and admiration for nature and life during its lengthy history, establishing a unique system of beliefs about the gods and immortals, among whom Taisui is one of the most prominent deities. In traditional Chinese astronomy, the planet Jupiter is called Taisui,
 which means year star. The yearly deity Taisui is worshipped by Chinese people all over the globe at the start of the traditional Chinese New Year. Although a cult remains reasonably popular as one of the most prominent types of folk belief, a relatively little academic study has been performed on the topic. 

However, the Taoist folk culture suffers great paradoxes at the same time. Folk beliefs are not recognized nor controlled by the Chinese government by the religious administration legislation
. The name Hua Taisui (relating to the worship ritual of the Taisui Star God) was formerly categorized as a feudal superstition propaganda term on the Internet, and the spreading of materials about Taisui rituals and charms has been forbidden. This traditional folklore and cultural activity have been thrust into the center of a media controversy.

The study aim will investigate the myth of the Taisui and the ceremonial traditions of Taoism, emphasizing the significance of Taisui worship in the traditional Taoist cosmology and its influence on folk culture and humanistic phenomena.

Introduction

The origins of the Taisui and Taisui rituals

Astronomical significance as well as mythology

The Taoist deity system consists of the following components: First, nature gods, which evolved from primitive nature worship and included the transformation of natural occurrences, mountains, rivers, and the land into Taoist deities. The clan gods emerged from ancestor worship, clan leaders, and people's heroes, among others. The third category consists of gods with specific duties, such as the deity of the stove and the god of the door. The fourth is the greatest god, the master of all things, who rules the world like the first three. The ancients considered Jupiter to be the star of the year, arising from the genuine worship of the stars and connoting authentic worship
.

Taisui, also known as the star of the year, is a traditional Chinese chronological unit concerning its orbital cycle of 12 years. It is then designated each year after the Chinese zodiac, consisting of 12 kinds of animals.
 During the Warring States period(475-221B.C), there was a "yearly star chronology" that used the position of the yearly star (i.e., Jupiter) in the sky to indicate the year. It was used for ancient astrological projections. According to the Yu Record,
 "The seventh year in the reign of the Emperor Ming Hongwu, in the middle of the spring and autumn should do the daily sacrifice for Taisui;" "The eleventh year（1532） in the reign of the Emperor Jiajing to construct Taisui altar, dedicated to Taisui diety." According to Du You's TongDian
, Northern Wei (386-535C.E)Emperor Dao Wu had already erected a separate temple for the "twelve divine years" (i.e., twelve Taisui gods). This also demonstrates that the Taisui, as the god of each year, is tied to the yearly fortune or misfortune, and the individuals born each year directly connect with the corresponding Taisui star deity. Taisui diety, also called Yearly General, is the divinization of the star of the year in Taoism. The early Wudoumi Dao is related to the worship of the five stars. Taoism also absorbed the traditional folk custom of "the south celestial realms for life and the north celestial realms for death," The south celestial realms are responsible for people's lives, and the north heavenly realms are accountable for people's death, as the deity of human destiny.
 In this way, the stars in the sky are transformed into the gods of life and death, and the General of the Year is intricately tied to each individual's existence, in which each individual may locate their natal star to protect them.
In Taoism, the god of the year Taisui is the most powerful deity. Hence he is also referred to as the son of heaven
. The god of the year is responsible for the year's prosperity and misfortune, thus bringing the people a lucky or an unfortunate year. It is one of the essential rites for Taoist adherents.

In ancient myth, Taisui was the youngest son of King Zhou of the Shang Dynasty(1600-1046 B.C). During the national tragedy, the fox fairy Daji assassinated his mother; afterward, he met the Taoist God Mengshen,
 who taught Taoist magical practices. After years of study, he successfully ascended to become the god of the 60th year. With his straightforward and generous attitude, he often helps the world to expel evil and rescue. Aware of his virtues and accomplishments, the Heavenly Court designated him to be the god of earthly sins and blessings, reward the righteous and punish the evil. It placed sixty gods and generals, also known as the sixty Jiazi gods, under its jurisdiction; each would rule and govern for one year to praise virtue and punish vice on the earth.

The account also supports this in Biography of the God of Taisui. In the late Ming and early Qing dynasties, the names of the sixty gods were all changed. During the North and South Dynasties, each was given a name. The names of the sixty Taisui gods are derived from historical figures. After these sixty named gods were born on the earth, most of them became honest and upright officials and cared about the people; some were referred to as "mothers of mercy" and others as "fathers" by the people. They ultimately became gods, built moral ideals for humanity, and served as ethical role models for people. At the beginning of each year, adherents of Taoism worship the gods of their destinies to ask for benefits and prevent catastrophes.

Taoism also refers to the Taisui "General," a total of sixty Taisui Gods. While the remarkable accomplishments of the sixty generals have been passed down, people's faith in the Taisui gods has also been long-standing. The main Taisui include General Shi Kuang, General Zheng Dan, General Fang Jie, General Guan Zhong, General Hong Chong, and General of the Year of the Dragon. 
General Shi Kuang was from the Ming dynasty (1368-1644 A.D.)and grew up with enormous desires; although from a humble background, he always returned the lost property to its rightful owner. He was brilliant, diligent in his studies, and well-versed in literature and history as an adult. During his tenure as a teacher, he was meticulous and built a set of rules and regulations, and his pupils had tremendous regard for his expertise. Later, when he retired to his hometown, he gave all of his money to the peasants and was well admired by the locals. After his death, he was also venerated as the Auxian. General Zheng Dan, a poet of the Ming Dynasty, composed poems such as "River shadow falls on the city, the sound of autumn on the border" and "Thousands of pots and pans on the route to the Huxu Fortress, a hundred pheasants in the mountain city into the border state." His poems are mostly about natural phenomena and not about the sounds of the wind. He was clean and trustworthy when he was an official, and the locals adored him. His poems reflect his moral and official character. General Fang Jie of the Song Dynasty(960-1279 A.D.) was a magistrate. During his time as a magistrate, he implemented several initiatives for the benefit of the people, including tax reduction, water conservation, and the rectification of certain unjust instances. During their term of office, he was self-disciplined and hardworking and did not attempt to gain favor with the powerful or his superiors.

According to the locals, Fang Jie's administration of Tongan County was replete with accomplishments: no barren fields, no unprofessional individuals, and no unfair lawsuits, among others. They referred to Fang Jie as a good representative for the people. During the Spring and Autumn Period(770-476 C.E), General Guan Zhong was a native of Qi. His family was impoverished when he was a child, but he became friends with Bao Shuya, a prominent official of Qi. Bao Shuya proposed Guan Zhong as a rare talent to Duke Huan of Qi even though Guan Zhong had been fired from his official job three times.

During his term as vizier of Qi, Guan Zhong offered several sound policies for the country's administration, such as ensuring that the people lived and worked in peace and satisfaction, continuously enhancing the selection of talents, and enacting laws that matched the country's growth. With Guan Zhong's assistance, Qi became one of the most potent vassal states. During his time as governor, he rebuilt border walls, constructed aqueducts inside his domain, and stocked up on crops to feed his men. During his period in authority, he regularly beat the enemy, arrested all thieves and pirates, and was named Crown Prince. The Taisui, as mentioned above, or "great generals and soldiers," were admired by the populace for their noble qualities, patriotism, service to the people, and integrity. People see them as role models, which is a significant reason they are included on the list of the sixty Taisui gods.
The Taoist deities share a feature in that they are "teachers of others" in morality, signifying kindness, justice, and sanctity. A distinguishing characteristic of traditional Chinese ethical culture is forming a typical picture of a saint with a moral wipe model of the presen
t. Long ago, Laozi said: "Goodman is the teacher of the bad.
"Real man becomes diety and follows the Taoism spiritual teaching that the heavenly court observes human behavior which, with good virtue, can go to heaven and ascend to be a god; at the same time, this is also the main component of the god's category.

The form of the Taisui ceremony

Chapter 3 of An Introduction to Chinese Gods and Goddesses is titled "Gods and Goddesses in the Human Realm." It has been shown that the expression "the year is moved by the god Taisui" comes from the study of geomancy, as previously stated. The "Qing tares class notes" state: "An Taisui is positioned according to the twelve characters of the year, shifting every year, while the building is taking place in the spot where it remains, when the eclipse happens at the same time death might happen
." Huainanzi Astronomical Training" said: "Taisui, The star of the year where it lands, the cereals are abundant and prosperous. The sign which opposite it, the whole year meet a disaster."
In the folk custom, there is a ceremony known as "Hua Taisui" that involves writing the name of the year's Taisui star deity on red paper, choosing the first month's auspicious day and time, and offering four types of fruits (including apple, banana, pear, and orange), four types of tea (black, green, white, and red), incense and candles. The ceremony is performed on the lunar calendar's 24th day of December and is repeated every 15th of the month as it will bring good fortune. 

Talisman
Since the 12th century, traditional written talismans have been the primary technique of Taisui Star god worship. Chinese prefer to visit a Taoism temple and ask experts to design a talisman to safeguard the new year since they believe the talisman can counteract any adverse effects. Wearing it for a year might also offer calm and joy. TaiSui is the most revered and influential heavenly spirit in the art of selecting auspiciousness; it determines the disposition of each person for the whole year.
The Taisui star god talisman is based on the traditional Taoist ceremony and was created to pray for blessings. It will take the owner's name, birth date, and eight characters from their birth chart, write their names and lunar calendar birth date using an ink pen or brush on the reverse of the Taisui Talisman, and then place it on the top portion of the front door or bedroom door, either inside or outside. Each Taisui paper talisman may only be used once, and if it is damaged or falls off on its own, it signifies the talisman protects its owner from bad luck; it should then be buried in the ground. If it is not fallen or broken before the following Lunar New Year, remove and bury it immediately.
Ceremony
The worship of the Taisui star deity has a long history in China. After the Yuan and Ming dynasties, it was included in the national ceremonies. It was first documented in the Rites of Zhou. According to Taoist custom, the worship of the Taisui is always conducted at the end of the year and the beginning of the year. Taoist temples will hold the "Taisui worship " ritual at these times. After the start of the Spring season, according to the Chinese calendar, the new Taisui star god will be in charge, and all the Taoist and folk ceremonies will be performed with a great sacrifice and solemn puja. It is a prayer for the world to have a bountiful crop and peace and for people to avoid calamities and diseases in the New Year. It is also a prayer for good health, family harmony, business success, and all their dreams come true. The sincerity of a believer's petition for blessings is a prerequisite.

According to ancient texts, "Taisui, as the ruler, the head of the gods, the Lord of all the fury, and the king of the world, can not be offended." To avoid insulting the god of the year, everyone respects and fears him due to his lofty status. For the new year's blessings, some organizations may gather employees to perform the worship rite and burn the lamp when the star descends. Before the spring festival, each individual who has participated in a Taisui ceremony will return to the temple to conduct a rite of gratitude for the deity's guardianship and protection. Each participant should also recite the Taisui star deity blessing sutra during the ritual by presenting a pig head, fruits, cakes, burning incense, and firecrackers as sacrifices.

The Religious Cosmology of Fate Contained in the Cult of the Taisui
In 1871, Sir Edward Taylor described culture as " the complex whole which includes knowledge, belief, art, law, morals, custom, and any other capabilities acquired by man as a member of society." 

Fate is a culturally distinctive worry in China. On the one hand, much literature has mentioned the crucial existing idea of fate to determine life's philosophical view. On the other hand, the Chinese were resolved to use rituals to discover, control, or alter their destinies, as noted in several literatures works. There are five theories of fate philosophical view. 
The first is fatalism: fate is fixed and unalterable. Everyone is born with a fixed four-pillar astrological chart. According to the chart, a definite structural destiny is predetermined and fixed. The second is moral determinism: God encourages virtue and punishes evil. An individual's rewards and punishments are determined by their ethical conduct. The third is anti-fatalism, which states that human endeavor may always fight your destiny, allowing you to alter your starting and origin levels. The fourth is naturalistic fatalism, which posits that fate is governed by nature and operates spontaneously based on the synergy and harmony between humans and nature. Lastly, there is the Confucian theory of "waiting for destiny." Do one's best and let destiny decide the outcome. It acknowledges that there are things that humans cannot control but distinguishes between personal responsibility and destiny.

Before the emergence of Taoism, Fatalism was the most famous view in ancient China. Confucianism inherited the theory of fate from the Yin and Zhou dynasties(1600-1046 B.C): "I am born with a destiny right from the heaven"
 and believed that "death and life have destinies, and wealth and prosperity are designed before I am born."
 At the end of the Eastern Han Dynasty(25-220A.D), Taoism came in and brought a violent impact on the traditional view of fate. Taoism developed from the ancient beliefs of immortals and witchcraft. It emphasizes the maintenance of individual lives, with immortality as the highest goal of human pursuit. This religious characteristic determines that Taoism must have a belief as to the premise of life, that life is not determined by heaven but by the man himself. One of the significant Taoism tribes is the Talisman tribe, which focuses on driving spiritual power onto magical talisman or ritual to change lives and achieve good fortune.

Xunzi has pertinent details of Taisui, while Wang Chong's Analects of the Eastern Han Dynasty contains a detailed explanation of Taisui devotion. The worship of Taisui may be claimed to have begun before the development of Taoism and to have swiftly grown and developed after the foundation of Taoism, with a history dating back more than 2,000 years.
 It was mainly employed as a devotional activity for kings and nobles during the feudal era. Therefore it did not create a trend at that time. Individuals in the new society, particularly after the reform and opening up and the economy's growth, started to consider their worth more and find their place in the worship of Taisui.
The worship of the Taisui shows the mixture of the Chinese people's beliefs in moral determinism and anti-fatalism, which anticipates good fortune by ceremonial religious means, and naturalistic fatalism, in which the stars impact one's destiny each year.
Conclusion

Certain rituals are necessary for the transmission of Taoism and Taoist culture, and the worship of the Taisui unquestionably contributes to the preservation of Taoism's history. The activities associated with Taisui worship have undoubtedly helped the transmission of Taoism, bringing together believers from all over the globe and helping Taoism to promote Taoist culture and ideals. Thus, it is evident that the religion of Taisui has been absorbed, inherited, and developed by Taoism and that, like Taoist culture, it conforms to the Taoist cosmology of astral worship and natural harmony constituting a thousand-year-old cultural continuity. In addition, it features a distinctive Chinese concept of destiny and cosmology, addressing the effect of the gods' realm and the natural world on life.

However, from the perspective of worshipping Taisui, even though the number of people worshipping Taisui is very high, if this worship is solely on secularisation and utilitarianism, and does not consider the spirit of the times and traditional values represented by Taisui, then the value of this worship of Taisui will be discounted and easily categorized as superstitious activities. People should progressively grasp the significance of passing on traditional moral culture. How to pass on and develop the excellent moral reputation given by this traditional folk and Taoist culture is a topic deserving of careful thought.
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