1. [bookmark: _GoBack]Critically compare the influence of Herodotus and Plutarch on modern, popular or academic, conceptions of Spartan women. 
Herodotus and Plutarch are two of our main sources for understanding Spartan women and they both clearly influence the various conceptions of them. Herodotus even begins his Histories with the description of the kidnapping of Helen of Sparta setting this as the precedent for the cause of the conflict between the Greeks and Persians. Herodotus’ response to this is rather cynical as he says: ‘Abducting young women, in their opinion, is not, indeed, a lawful act; but it is stupid after the event to make a fuss about avenging it.’[footnoteRef:2] This perhaps shows Herodotus’ narcissistic attitude towards women, however the foundation of his works begins with this tale therefore we immediately see the significance that women will have, particularly Spartan women, throughout his books. Plutarch also gives a characterisation to Spartan women in his Lacaenarum Apophthegmata, ‘sayings of Spartan women’, which reports famous lines from individual Spartan women, similar to what Herodotus does. The key conceptions that we have of Spartan women are based on the themes of freedom, education, marriage and motherhood.	It is a common conception that the Spartans practiced infanticide as an attempt to only raise the strongest possible Spartan men,[footnoteRef:3] Plutarch is the only source which mentions this fastidious practice, although Pomeroy explains that there is no suggestion of this happening to girls at birth and that ‘we may deduce from Plutarch’s description that at birth girls were simply handed over to the women’;[footnoteRef:4] as well as the fact that Sparta’s population was declining and they required more Spartan women to raise the number of Spartiates.[footnoteRef:5] It is interesting that Plutarch is our only source for this unorthodox custom which may lead us to believe it is untrue, however we must consider that Plutarch was a later source, writing over 500 years after some of our classical Greek sources like Herodotus, and he would have had access to various sources that we do not have today. Unlike the Athenians, the Spartans fed their female babies just as well as the male babies so that they would grow to be physically fit, childbearing women.[footnoteRef:6] There is a lot more information about the education of male Spartans in the agoge than there is of educating Spartan girls. Both ancient sources and modern scholarship tend to agree that there was some degree of an institutionalized educational system in place for girls whilst the agoge existed for the boys and ‘Sparta was the only polis where the training of girls was prescribed and supported by public authority’;[footnoteRef:7] this is presented in Alcman’s lyrics which describe the activities of the Spartan girls.[footnoteRef:8] Initially, the girls would be brought up by their mothers and taught everything that there was to know about being a suitable Spartan wife and mother; according to Xenophon they were also encouraged to sing, dance and partake in athletics.[footnoteRef:9] Plutarch mentions that the women were ‘trained to speak in public, praising the brave, reviling cowards and bachelors’,[footnoteRef:10] which shows the influence that women would have had over the men as it would have encouraged the men to not show weakness; the women are also noted for going in groups to spectate the men’s activities and laugh at the weakest individual or anyone unmarried. Athletics is an important part of the Spartan women’s regimen as it allowed them to display their physical prowess and prove that they are fit to bear Spartan babies. The first example we see of an individual Spartan woman showing off physical ability is Cynisca who was the first woman to win in an Olympic event of chariot racing.[footnoteRef:11] Pausanias writes how this set the proceedings for other women to follow and attain Olympic success, especially for the women of Sparta who would have been inspired by this role model of Cynisca.[footnoteRef:12]											The problem we have with the ancient sources is that all of the literary authors are non-Spartan, some of them being Athenian, thus their descriptions of Sparta is that of an outsider which immediately taints their perception of Sparta and is the first step to creating this famous ‘mirage’ surrounding Sparta. Furthermore, these authors, including Plutarch, have an undoubtably sexist view towards women and this too contributes to the mirage and are understanding of Spartan women as we see the authors personal views get in the away of historical fact. Plutarch writes that: ‘a woman ought to do her talking either to her husband or through her husband’.[footnoteRef:13] Conveying the notion that women had no place in voicing their opinions or beliefs. Aristotle is another example of an ancient writer who shares this view: ‘Silence gives grace to women’,[footnoteRef:14] and he also writes that ‘as for the women it is said that Lycurgus did attempt to bring them under the laws, but since they resisted he gave it up’.[footnoteRef:15] This suggests that women’s degree of freedom in Sparta stems from the fact that women refused to do as Lycurgus said and he merely could not be bothered to prevent them. This is what makes Plutarch’s and Herodotus’ portrayal of the individual Spartan women all the more exceptional and extraordinary as their general attitude towards women is typical of a male in that time period, believing that women had a tendency to be fickle and naïve, yet when it comes to their perception of the Spartan women they are shown as intelligent and strong. 								Seeing women speaking and acting in the sources is uncommon, one place we do see it is in Herodotus. We see this in his presentation of women in the Persian court, wives and mothers of the kings of Persia, as well as the women of Sparta, notably the wives and daughters of the kings. This presence of women evidently has a link to kingship; thus, the influence of women is limited to those of royal birth but does not discredit their feats in any way. We see this in Herodotus when he is writing about one of the most famous Spartan women, Gorgo, the daughter of King Cleomenes, when she cries out to her Father (who is being offered money) saying: ‘Father, you had better go away, or the stranger will corrupt you.’[footnoteRef:16] This is a young girl, about nine years old, advising the King that he ignore the stranger to avoid being corrupted as the Spartans should not be so easily tempted by material commodities as they had no need for such possession of wealth. This portrays the intelligence and influence that this girl, despite being so young, had to dissuade her Father from corrupt actions. Gorgo’s intelligence is shown again by Herodotus when she scrapes away the wax from a tablet to reveal the hidden message sent by Demaratus; another account of this is she shaves the head of a slave in order to reveal the message tattooed on the slave’s skull.[footnoteRef:17] Herodotus never gives any examples of an individual Athenian woman, but mentions them as a collective group when they hear of an incident and decide to stoned the wife and children of Lycidas.[footnoteRef:18] Here there is no woman taking a leadership role, which is a key distinction presented in Herodotus in the difference between Spartan women and Athenian women. This conveys the idea that Spartan women had a relative amount of freedom and ability to act and speak as they pleased, which is where we get this common notion of being a proud and outspoken Spartan woman, even though they did not have the rights of the male citizen, they are still considered as role models for women of any generation even today as Thomas Day elaborates by describing them as ‘fearless and intrepid’.[footnoteRef:19] This is likely where we get the popular notion that Spartan women were these free and liberated women, unlike any others of their time. This leads to popular modern displays of individual Spartan women like Gorgo to be manipulated far from the truth, as we see in the movie 300, she is presented as some sort of ‘warrior queen’ who takes part in the fighting and even leads the army at one point; this is of course ludicrous and taken out of context significantly. However, it just shows the effect of the Spartan mirage and the extent to which a story deriving from Herodotus, (where the mirage begins) can be changed to suit a particular audience.	 The ancient authors all contribute to this mirage, but they still allow us to see continuities in the representation of Spartan women who are part of the ideation of Sparta; it does not matter how much our modern perceptions and ideologies are implemented because scholarship is always fundamentally dependent on the ancient sources.												Overall, we see a repeating pattern in scholarship with the views on Spartan women and whether a certain aspect is agreed upon or not, the ancient sources will always be the same and our perception of Sparta through this mirage can only go so far. The idea that Spartan women were free and brought up well is only perceived this way due to the attitudes and customs that other places at the time held; through a modern lens, life for a Spartan woman was not exactly equal to that of a Spartan man. Therefore, we are commonly led to the popular belief that this was always the case for Spartan women.																	 [2:  Hdt. 1.4.]  [3:  Plut. Lyc. 16.1.]  [4:  Pomeroy 2002: 36. ]  [5:  Pomeroy 2002: 35. ]  [6:  Pomeroy 1994: 36.]  [7:  Pomeroy 2002: 7.]  [8:  Pomeroy 2002: 6, 27-28.   ]  [9:  Xen. Const. Lac. 1.4.]  [10:  Plut. Lyc. 14.3-6; Pomeroy 2002: 9.]  [11:  Xen. Ages. 9.6. ]  [12:  Paus. 3.8.]  [13:  Plut. Mor. 32.]  [14:  Aristot. Pol. 1.1260a.]  [15:  Aristot. Pol. 2.1270a.]  [16:  Hdt. 5.51.]  [17:  Hdt. 7.239.]  [18:  Hdt. 9.5.]  [19:  Day, 1811.] 






Bibliography
Ancient Sources:
Aristophanes. Lysistrata. Retrieved from http://www.perseus.tufts.edu/hopper/text?doc=Perseus:text:1999.01.0242. 
Plutarch. Plutarch's Lives. Translation by. Perrin, B. Cambridge, MA. Harvard University Press. London. William Heinemann Ltd. 1914.
Plutarch. Lacaenarum Apophthegmata. Moralia. Translation by. Babbitt, F. London: William Heinemann Ltd. 1931. 
Herodotus, The Histories. Translated by Sélincourt, A. 1954. London: Penguin Books Ltd. 
Xenophon. Constitution of the Lacadaemonians. Retrieved from http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0210%3Atext%3DConst.+Lac.%3Achapter%3D1%3Asection%3D1. 
Xenophon. Hellenica. Retrieved from http://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.01.0206%3Abook%3D6%3Achapter%3D4%3Asection%3D16.
Aristotle. Politics. translated by H. Rackham. Cambridge, MA, Harvard University Press; London, William Heinemann Ltd. 1944.
Pausanias. Description of Greece. Retrieved from http://perseus.uchicago.edu/perseus-cgi/citequery3.pl?dbname=GreekFeb2011&getid=1&query=Paus.%203.8. 
Thucydides. History of the Peloponnesian War. Translated by. Hobbes, T. 1843. 

Modern Scholarship:
Pomeroy, S. B. 2002. Spartan Women. New York: Oxford University Press.
Cartledge, P. 2001. Spartan Reflections. Los Angeles: University of California Press.
Lefkowitz, M. R., and Fant, M. R. 1982. Women’s Life in Greece and Rome. London: Gerald Duckworth & Co, 84-85. 
Blundell, S. 1995. Women in Ancient Greece. Cambridge: Harvard University Press.
King, J. K., DeForest, M. 1993. Woman’s Power, Man’s Game: Essays on Classical Antiquity in Honour of Joy K. King. Wauconda: Bolchazy-Carducci Publishers.
Fantham, E., Foley, H. P., Kampen, N. B., Pomeroy, S. B., and Shapiro, H.A. 1994. Women in the Classical World. New York: Oxford University Press. 
Hodkinson, S., and Powell, A. 1994. The shadow of Sparta. London: Routledge. 
Redfield, J. 1977. The Women of Sparta. The Classical Journal, 73(2), 146-161. Retrieved from www.jstor.org/stable/3296868
Scott, A. 2011. PLURAL MARRIAGE AND THE SPARTAN STATE. Historia: Zeitschrift Für Alte Geschichte, 60(4), 413-424. Retrieved from www.jstor.org/stable/41342859
Pomeroy, S. B. 2008. Spartan Women among the Romans: Adapting Models, Forging Identities. Memoirs of the American Academy in Rome. Supplementary Volumes, 7, 221-234. Retrieved from www.jstor.org/stable/40379356
Dillon, M. 2007. Were Spartan Women Who Died in Childbirth Honoured with Grave Inscriptions? Hermes, 135(2), 149-165. Retrieved from www.jstor.org/stable/40379113
Claughton, J. 2008. Herodotus and the Persian Wars. Cambridge: Cambridge University Press.
Hornblower, S. 1983. The Greek World 479-323 BC. London: Routledge. 
Hodkinson, S., and Powell, A. 2010. Sparta: The Body Politic. Swansea: The Classical Press of Wales. 
Pomeroy, S. B. 1994. Goddesses, Whores, Wives and Slaves: Women in Classical Antiquity. London: Pimlico.
Connolly, P., and Dodge, H. 1998. The Ancient City: Life in Classical Athens and Rome. Oxford: Oxford University Press. 
Biographical sketch of Thomas Day: The Belfast Monthly Magazine, Vol. 6, No. 34 (1811), pp. 382-388.

