(i) [Doreen] Massey argues that ethnicity and gender are deeply implicated in the ways we inhabit and experience place. She asks whose identities are supported by definitions of place which emphasise stability, oneness and security, and suggests that the answer is primarily white western males. In societies where genders are constructed as highly differentiated, boys need boundaries to separate themselves from their mothers and it is masculinity which is particularly threatened when boundaries dissolve. Colonised peoples have not know their homelands as safe stable places but have experienced invasion by imperial violence, and even been displaced by slavery and involuntary emigration. However, Massey’s reference to ‘white’ once more excludes the Irish [or Welsh] experience of colonisation and its consequences.
[…]
The concept of diaspora … reorientates conventional notions of place and exposes their ideological underpinnings. Homes and places could be thought of as meeting-places where the outside and inside intersect in ever-changing ways, rather than fixed containers of particular groups of people whose characteristics need control and surveillance.
The second set of ideas focuses more directly on connections between homes and particular kinds of identities. The most widely recognised is that of gender. The phrase ‘a woman’s place is in the home’ denotes simultaneously a social position and a geographical location, and implies the binary opposite for men. Massey argues that ‘the attempt to confine women to the domestic sphere was both a specifically spatial control and, through that, a social control on identity’ (Massey 1994: 179). It prevented women from having access to an independent income, but also restricted women’s knowledge alternative ways of living in worlds not defined by husbands and families. At the same time, women were needed to manage the home as a place of security and safety for men, which explains its characterisation as a stable, symbolic centre rather than a place of control and labour. Masculine definitions of both the home and its opposites - the street and the city - have been accepted as universally applicable. In reality ‘the characterization of place as home comes from those who have left’, usually men (Massey 1994: 166). Similarly, more anxiety about the uncontrolled aspects of city life, that is life outside the home, has been expressed by men than women. Escape from the home may therefore represent freedom for women, but a frightening loss of boundaries for men.
But ‘race’ and ethnicity also cut across these gendered meanings. Whereas homes may signify control and imprisonment for women in dominant societies, they may represent places of safety for racialised groups whose physical and cultural integrity is threatened by the dominant group outside..

(ii) Family and home are two interlinked notions which feature strongly in the nationalist discourse of Ireland [and Wales]. They were used symbolically to represent the independent nation as self-sufficient and bound by close common ties of heredity and support. The ideal form was the farm family, which stood in stark contrast to the anomie of urban Britain. Ireland was represented by the rural west, where images of places as stable, bounded and unchanging were underpinned by generations of the same family ‘keeping the name on the land’ by passing it from father to son. Both notions were thus strongly gendered, while appearing to combine groupings of women and men in mutually beneficial relationships.
Ciaran McCullough (1991) argues that the ideology of the family was promoted in order to stabilise a society which was in reality full of tensions, including land disputes between neighbours and family disputes over inheritance.
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