
INTRODUCTION

‘THe SUBJECT OF THE GOVERNANCEOFTHEFAQIH (vilayat-i

faqih') provides us with the opportunity to discuss certain related

matters and questions. The governanceof the faqih is a subject

thatin itself elicits immediate assent andhaslittle need of demon-
stration, for anyone whohas somegeneral awarenessofthe beliefs

and ordinancesof Islam will unhesitatingly give his assent to the

principle of the governance of the faqih as soon as he encounters

it; he will recognize it as necessary andself-evident.If little atten-

tion is paid to this principle today, so that it has come to require

demonstration,it is because of the social circumstances prevail-

ing among the Muslimsin general, and in the teaching institu-

tion in particular. These circumstances, in turn, have certain
historical roots to which I will now briefly refer.

From the very beginning, the historical movementof Islam

has had to contend with the Jews, for it was they whofirst estab-

lished anti-Islamic propaganda and engaged in variousstrata-

gems, and as you can see, this activity contuunues down to the

present. Later they were joined by other groups, whowereincer-

tain respects more satanic than they. These new groups began

their imperialist penetration of the Muslim countries about three
hundred years ago, and they regarded it as necessary to work for

the extirpation of Islam in order to attain their ultimate goals.

It was not their aim to alienate the people from Islam in order to

promote Christianity among them, for the imperialists really

have no religious belief, Christian or Islamic. Rather, through-

out this long historical period, and going back to the Crusades,
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they felt that the major obstacle in the path of their materialistic

ambitionsand the chief threat to their political power was noth-

ing but Islam andits ordinances, and the belief of the people in
Islam. They therefore plotted and campaigned against Islam by

various means.

The preachers they planted in the religious teaching insti-

tution, the agents they employed in the universities, government

educational institutions, and publishing houses, and the orien-

talists who work in the service of the imperialist states—all these

people have pooled their energies in an effort to distort the prin-

ciples of Islam. As a result, many persons, particularly the educated,

have formed misguided and incorrect notions of Islam.

Islam is the religion of militant individuals who are com-

mitted to truth andjustice. It is the religion of those who desire
freedom and independence.It is the school of those whostruggle

against imperialism. But the servants of imperialism have pre-

sented Islam ina totally different light. They have created in men’s

mindsa false notion of Islam. The defective version of Islam, which

they have presented in the religious teachinginstitution,1s intended

to deprive Islam of its vital, revolutionary aspect and to prevent

Muslims from arousing themselvesin order to gain their freedom,

fulfill the ordinances of Islam, and create a government that will

assure their happiness and allow them to live lives worthy of hu-

man beings.

For example, the servants of imperialism declared that Islam

is not a comprehensivereligion providing for every aspect of hu-

man life and has no laws or ordinances pertaining to society.

It has no particular form of government. Islam concernsitself

only with rules of ritual purity after menstruation and parturi-

tion. It may have a few ethical principles, but it certainly has noth-

ing to say about humanlife in general and the orderingofsociety.

This kind of evil propaganda has unfortunately had an effect.

Quite apart from the masses, the educated class—university stu-

dents and also manystudentsat the religious teaching institutions

—have failed to understand Islam correctly and have erroneous
notions. Just as people may, in general, be unacquainted with a

stranger, so too they are unacquainted with Islam; Islam lives

amongthe people of this world as if it were a stranger.? If some-

body were to present Islam asit truly is, he would findit difficult
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to make people believe him. In fact, the agents of imperialism in
the religious teaching institutions would raise a hue and cry
against him.

In order to demonstrate to some degree how great the differ-

ence is between Islam and whatis presented as Islam, I would

like to draw your attention to the difference between the Qur’an

and the books of hadith,> on the one hand, and the practical trea-

tises of jurisprudence, on the other. The Qur’an and the booksof

hadith, which represent the sources for the commandsand ordi-

nances of Islam, are completely different from the treatises writ-

ten by the mujtahids* of the present age both in breadth of scope

and in the effect they are capable of exerting on thelife of society.
Theratio of Qur’anic verses concernedwith theaffairs of society to

those concerned with ritual worship is greater than a hundred to

one. Of the approximately fifty sections of the corpusof hadith

containing all the ordinances of Islam, not more than three or

four sections relate to matters of ritual worship and the duties

of man toward his Creator and Sustainer. A few more are con-

cerned with questionsof ethics, and all the rest are concerned with

social, economic, legal, and political questions—in short, the

gestation of society.

You who represent the younger generation and who, God

willing, will be of service to Islam in the future muststrive dili-

gently all your lives to pursue the aims I will now set forth and
to impart the laws and ordinances of Islam. In whatever way you

deem most beneficial, in writing or in speech, instruct the people

about the problemsIslam has had to contend withsinceits incep-

tion and about the enemies and afflictions that now threaten it.

Do not allow the true nature of Islam to remain hidden,or peo-

ple will imagine that Islam is like Christianity (nominal, not true

Christianity), a collection of injunctions pertaining to man’s

relation to God, and the mosquewill be equated with the church.
At a time whenthe West was realm of darkness and obscurity

—with its inhabitants living in state of barbarism and America

still peopled by half-savage redskins—and the two vast empires

of Iran and Byzantium were undertherule of tyranny,class priv-

ilege, and discrimination, and the powerful dominatedall with-

out any trace of law or popular government, God, Exalted and
Almighty, by means of the Most Noble Messenger (peace and
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blessings be upon him), sent laws that astound us with their mag-

nitude. Heinstituted laws and practices for all humanaffairs and

laid down injunctions for man extending from even before the

embryo is formed until after he is placed in the tomb. In just the

same way that there are lawssetting forth the duties of worship

for man, so too there are laws, practices, and normsfortheaffairs

of society and government. Islamic law is a progressive, evolv-

ing, and comprehensive system of law. All the voluminous books

that have been compiled from the earliest times on different areas

of law, such as judicial procedure, social transactions, penal law,

retribution, international relations, regulations pertaining to

peace and war, private and public law—taken together, these

contain a mere sample of the laws and injunctionsof Islam. There

is not a single topic in humanlife for which Islam has not pro-

vided instruction and established a norm.

In order to make the’ Muslims, especially the intellectuals

and the younger generation, deviate from the path of Islam,for-

eign agents have constantly insinuated that Islam has nothing to

offer, that Islam consists of a few ordinances concerning men-

struation andparturition, andthatthis is the properfield of study

for the akhunds.®

There is something of truth here,for it is fitting that those

akhunds who havenointention of expoundingthe theories, in-

junctions, and world-view of Islam and who spend mostoftheir

time on precisely such matters, forgetting all the other topics of

Islamic law, be attacked and accused in this manner. They too

are at fault; foreigners are not the only ones to be blamed. For

several centuries, as might be expected, the foreigners laid certain

plans to realize their political and economic ambitions, and the

neglect that has overtaken the religious teachinginstitution has
madeit possible for them to succeed. There have been individuals

among us, the ‘ulama,§ who have unwittingly contributed to

the fulfillment of those aims, with the result that you nowsee.

It is sometimes insinuated that the injunctions of Islam are

defective, and said that the lawsof judicial procedure, for exam-

ple, are not all that they should be. In keeping with this insinua-

tion and propaganda, agents of Britain were instructed by their

masters to take advantage of the idea of constitutionalism in order

to deceive the people and concealthe true natureof their political

30



ISLAMIC GOVERNMENT

crimes (the pertinent proofs and documents are now available).

At the beginning of the constitutional movement, when people

wanted to write laws and draw up a constitution, a copy of the

Belgian legal code was borrowed from the Belgian embassy and a
handful of individuals (whose names I do not wish to mention

here) used it as the basis for the constitution they then wrote, sup-

plementing its deficiencies with borrowings from the French

and British legal codes.’ True, they added someof the ordinances

of Islam in order to deceive the people, but the basis of the laws

that were now thrust upon the people was alien and borrowed.

What connection do all the variousarticles of the Constitu-

tion, as well as the body of Supplementary Law® concerning the

monarchy, the succession, and so forth, have with Islam? They

are all opposed to Islam; they violate the system of government

and the lawsof Islam.

Islam proclaims monarchyand hereditary succession wrong

and invalid. When Islam first appeared in Iran, the Byzantine

Empire, Egypt, and the Yemen,the entire institution of monar-

chy wasabolished. In the blessed letters that the Most Noble Mes-

senger (peace and blessings be upon him) wrote to the Byzantine

Emperor Heraclius and the ShahanshahofIran, he called upon

them to abandon the monarchical and imperial form of govern-

ment, to cease compelling the servants of God to worship them

with absolute obedience, and to permit men to worship God,

Who has no partner and is the True Monarch. Monarchy and

hereditary succession represent the samesinister, evil system of

government that prompted the Lord of the Martyrs! (peace be

upon him)to rise up in revolt and seek martyrdom in an effort

to prevent its establishment. He revolted in repudiation of the

hereditary succession of Yazid,'! to refuse it his recognition.
Islam, then, does not recognize monarchy and hereditary

succession; they have no place in Islam. If that is what is meant by

the so-called deficiency of Islam, then Islam is indeed deficient.
Islam has laid down nolawsfor the practice of usury, for banking

on the basis of usury, for the consumption of alcohol, or for the

cultivation of sexual vice, having radically prohibited all of these.

The ruling cliques, therefore, which are the puppets of imperi-

alism and wish to promotethese vices in the Islamic world, will

naturally regard Islam as defective. They must import the appro-
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priate laws from Britain, France, Belgium, and most recently,
America. The fact that Islam makes no provision for the orderly

pursuit of these illicit activities, far from being a deficiency, is a

sign of perfection and a source ofpride.

The conspiracy worked out by the imperialist government of

Britain at the beginning of the constitutional movement had two

purposes. The first, which was already known at that time, was

to eliminate the influence of Tsarist Russia in Iran, and the second

was to take the laws of Islam out of force and operation by intro-

ducing Western laws.!?
The imposition of foreign laws on our Islamic society has

been the source of numerous problemsand difficulties. Know!l-

edgeable people working in our judicial system have many com-

plaints concerningthe existing laws and their modeof operation.

If a person becomes caught up in the judicial system of Iran or

that of analogous countries, he may have to spend a wholelife-

time trying to prove his case. In my youth I once encountered a

learned lawyer whosaid, ‘‘I can spend my whole life following a

litigation back and forth through the judicial machinery, and
then bequeath it to my son for him todo the same thing!’ Thatis the

situation that now prevails, except, of course, when one of the

parties has influence, in which case the matter is examined and

settled swiftly, albeit unjustly.

Ourpresent judicial laws have brought our people nothing

but trouble, causing themto neglect their daily tasks and provid-

ing the occasionfor all kinds of misuse. Very few people are able

to obtain their legitimate rights. In the adjudication of casesit

is necessary not only that everyone should obtain his rights, but

also that correct procedure be followed. People’s time must be

considered, as well as the way of life and profession of both par-

ties, so that matters are resolved as swiftly and simplyas possible.

A case that a shari‘a'5 judge in earlier timessettled in one or

two days cannotbesettled now in twenty years. The needy, young

andold alike, must spend the entire day at the Ministry of Justice,

from morning to night, wasting their time in corridorsor standing

in front of someofficial’s desk, and in the end they will still not

know what has transpired. Anyone who is more cunning, and
more willing and able to give bribes, has his case settled expedi-
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tiously, but at the cost of justice. Others must wait in frustration

and perplexity until their entire lives are gone.

The agents of imperialism sometimes write in their books and

their newspapers that the legal provisions of Islam are too harsh.

One person was even so impudentas to write that the lawsof Islam

are harsh because they originated with the Arabs, so that the

“harshness” of the Arabsis reflected in the ‘‘harshness”’ of Islamic

law!

I am amazedat the waythese people think. They kill people
for possessing ten gramsof heroin andsay, ‘That is the law”’ (I

have been informed that ten people were put to death some time

ago, and another person more recently, for possession of ten grams

of heroin).!4 Inhuman laws like this are concocted in the name

of a campaign against corruption, and they are notto be regarded

as harsh. (I am not sayingit is permissible to sel] heroin, but this

is not the appropriate punishment. Thesale of heroin must in-

deed be prohibited, but the punishment must be in proportion to

the crime.) When Islam, however, stipulates that the drinker of

alcohol shouldreceive eighty lashes, they considerit ‘too harsh.”

They can execute someone for possessing ten grams of heroin

and the question of harshness does notevenarise!

Many forms of corruption that have appeared in society de-

rive from alcohol. The collisions that take place on our roads, and
the murders and suicides, are very often caused by the consump-

tion of alcohol. Indeed, even the use of heroin is said to derive

from addiction to alcohol. But still, some say, it is quite unobjec-

tionable for someone to drink alcohol (after all, they do it in the

West); so let alcohol be bought andsoldfreely.

But when Islam wishes to prevent the consumption ofalco-

hol—oneof the major evils—stipulating that the drinker should

receive eighty lashes, or sexual vice, decreeing that the fornicator

be given one hundred lashes (and the married man or woman be

stoned), then they start wailing and lamenting: ‘“‘What a harsh

law that is, reflecting the harshness of the Arabs!” They are not

aware that these penal provisions of Islam are intended to keep

great nations from being destroyed by corruption. Sexual vice

has now reached such proportions that it is destroying entire

generations, corrupting our youth, and causing them to neglect
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all forms of work. Theyare all rushing to enjoy the various forms

of vice that have becomeso freely available and so enthusiastically

promoted. Why should it be regarded as harsh if Islam stipulates
that an offender should be publicly flogged in order to protect

the younger generation from corruption?

At the same time, we see the masters of this ruling class of

ours enacting slaughters in Vietnam overfifteen years, devoting

enormous budgets to this business of bloodshed, and no one has

the right to object! But if Islam commandsits followers to engage

in warfare or defense in order to make men submit to laws that
are beneficial for them, and kills a few corrupt peopleor instiga-
tors of corruption, then they ask: ‘“‘What’s the purpose for that

war?”

All of the foregoing represent plans drawn upseveral cen-

turies ago that are now being implemented and bearingfruit.

First, they opened a schoolin a certain place,!5 and we over-
looked the matter and said nothing. Our colleagues also were

negligent in the matter and failed to preventit from being estab-
lished so that now, as you can observe, these schools have muiti-

plied, and their missionaries have goneoutinto the provinces and

villages, turning our children into Christians or unbelievers.

Their plan is to keep us backward, to keep us in our present

miserable state so they can exploit our riches, our underground
wealth, our lands, and our human resources. They want us to

remain afflicted and wretched, and our poorto be trappedin their
misery. Instead of surrendering to the injunctionsof Islam, which

provide a solution for the problem of poverty, they and their
agents wish to go on living in huge palaces and enjoying lives

of abominable luxury.

These plans of theirs are so broad in scope that they have

even touched the institutions of religious learning. If someone

wishes to speak about Islamic governmentand the establishment

of Islamic government, he must observe the principle of taqiya'®

and count upon the opposition of those who have sold themselves

to imperialism. When this book was first printed, the agents
of the embassy undertook certain desperate measures to prevent

its dissemination,'’ which succeeded only in disgracing them more

than before.
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Matters have now cometo the point where some people con-

sider the apparel of a soldier incompatible with true manliness

and justice, even though the leaders of our religion wereall sol-

diers, commanders, and warriors. They put on military dress and

went into battle in the wars that are described for us in ourhis-
tory; they killed and they were killed. The Commander of the

Faithful'® himself (upon whom be peace) would place a helmet

on his blessed head, don his coat of chain mail, and gird on a

sword. Imam Hasan?9 and the Lordof the Martyrs (peace be upon

them) acted likewise. The later Imams did not have the oppor-

tunity to go into battle, even though Imam Baqir?® (peace be upon

him) was also a warrior by nature. But now the wearing of mili-

tary apparel is thoughtto detract from a man’s quality of justice,?!

and it is said that one should not wear military dress. If we want
to form an Islamic government, then we mustdo it in our cloaks

and turbans; otherwise, we commit an offense against decency

and justice!

Thisis all the result of the wave of propaganda that has now

reached the religious teaching institution and imposed on us the

duty of proving that Islam also possesses rules of government.

That is our situation then—created for us by the foreigners

through their propaganda andtheir agents. They have removed

from operation all the judicial processes and political laws of

Islam and replaced them with European importations,thus dimin-

ishing the scopeof Islam and oustingit from Islamic society. For
the sake of exploitation they haveinstalled their agents in power.

So far, we have sketched the subversive and corrupting plan

of imperialism. We must now take into consideration as well cer-

tain internal factors, notably the dazzling effect that the material

progress of the imperialist countries has had on some members of

our society. As the imperialist countries attained a high degree

of wealth and affluence—the result both of scientific and tech-

nical progress and of their plunder of the nations of Asia and
Africa—these individuals lost all self-confidence and imagined

that the only way to achieve technical progress was to abandon

their own laws and beliefs. When the moon landings took place,

for instance, they concluded that Muslims should jettison their

laws! But what is the connection between going to the moon and

the laws of Islam? Do they notsee that countries having opposing
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laws and social systems compete with each other in technical

and scientific progress and the conquest of space? Let them go
all the way to Mars or beyond the Milky Way; they will still be

deprived of true happiness, moral virtue, and spiritual advance-

ment and be unable to solve their own social problems. For the

solution ofsocial problemsandtherelief of human misery require

foundationsin faith and morals; merely acquiring material power

and wealth, conquering nature and space, have no effect in this

regard. They must be supplemented by, and balanced with, the

faith, the conviction, and the morality of Islam in order truly to

serve humanity instead of endangering it. This conviction, this

morality, these laws that are needed, we already possess. So as
soon as someone goes somewhereor invents something, we should

not hurry to abandon ourreligion and its laws, which regulate

the life of man and provide for his well-being in this world-:and
the hereafter.

The same applies to the propagandaof the imperialists. Un-

fortunately, some members of our society have been influenced

by their hostile propaganda, although they should not have been.

The imperialists have propagated amongus the view that Islam

does not have a specific form of government or governmental

institutions. They say further that even if Islam does havecertain

laws, it has no method for enforcing them,so thatits function is

purely legislative. This kind of propaganda forms part of the

overall plan of the imperialists to prevent the Muslims from be-

coming involved in political activity and establishing an Islamic
government. It 1s in total contradiction with our fundamental

beliefs.

Webelieve in governmentandbelieve that the Prophet (upon

whom be peace) was bound to appoint a successor,as he indeed did.
Wasa successordesignated purely for the sake of expounding law?

The expounding of law did not require a successor to the Prophet.

He himself, after all, had expounded the laws; it would have

been enough for the laws to be written down in a book and put

into the people’s hands to guide them in their actions. It was
logically necessary for a successor to be appointed for the sake

of exercising government. Law requires a personto executeit. The

same holds true in all countries of the world, for the establish-

ment of a law is of little benefit in itself and cannot secure the
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happiness of man. After a law 1s established, it is necessary also to
create an executive power. If a system of law or governmentlacks an
executive power, it is clearly deficient. Thus Islam, just as it
established laws, also brought into being an executive power.

Therewasstill a further question: who wasto hold the execu-

tive power? If the Prophet (upon whombe peace and blessings) had
not appointed a successor to assume the executive power, he

would have failed to complete his mission, as the Qur’antesti-
fies.22 The necessity for the implementationof divine law,the need

for an executive power, and the importance of that power in

fulfilling the goals of the prophetic mission and establishing a

just order that would result in the happiness of mankind—all

of this made the appointment of a successor synonymous with

the completion of the prophetic mission. In the time of the Prophet,

laws were not merely expounded and promulgated; they were also

implemented. The Messenger of God was an executorof the law.

For example, he implemented the penal provisions of Islam: he

cut off the hand of the thief and administered lashings and ston-

ings. The successor to the Prophet must do the same;his task 1s

not legislation, but the implementation of the divine laws that

the Prophet has promulgated. It is for this reason that the for-

mation of a governmentand the establishmentof executive organs
are necessary. Belief in the necessity for these is part of the gen-

eral belief in the Imamate,as are, too, exertion and struggle for the

sake of establishing them.
Pay close attention. Whereashostility toward you has led them

to misrepresent Islam, it 1s necessary for you to present Islam

and the doctrine of the Imamate correctly. You musttell people:

‘“‘We believe in the Imamate; we believe that the Prophet (upon
whom be peace) appointed a successor to assume responsibility
for the affairs of the Muslims, and that he did so in conformity

with the divine will. Therefore, we must also believe in the neces-

sity for the establishment of government, and we muststrive to

establish organs for the execution of law and the administration

of affairs.’’ Write and publish books concerning the lawsof Islam

and their beneficial effects on society. Improve your style and

method of preaching andrelated activity. Know that it is your

duty to establish an Islamic government. Have confidence in
yourselves and know that you are capable of fulfilling this task.
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The imperialists began laying their plansthree or four centuries
ago; they started out with nothing, but see where they are now!

Wetoo will begin with nothing, and we will pay no attention to

the uproarcreated by a few ‘“‘xenomaniacs’’*’ and devoted servants

of imperialism.

Present Islam to the peoplein its true form, so that our youth

do not picture the akhundsassitting in somecorner in Najaf or

Qum, studying the questions of menstruation and parturition

instead of concerning themselves with politics, and draw the

conclusion that religion must be separate from politics. This
slogan of the separation of religion and politics and the demand

that Islamic scholars not intervene in social and political affairs

have been formulated and propagated by the imperialists; it is
only the irreligious who repeat them. Were religion and politics

separate in the time of the Prophet (peace and blessings be upon

him)? Did there exist, on oneside, a group of clerics, and opposite

it, a group of politicians and leaders? Were religion and politics

separate in the time of the caliphs—even if they were notlegit-

imate—or in the time of the Commanderofthe Faithful (upon

whom bepeace)? Did two separate authorities exist? These slogans

and claims have been advanced by the imperialists and their po-
litical agents in order to prevent religion from ordering theaffairs

of this world and shaping Muslim society, and at the same time

to create a rift between the scholars of Islam, on the one hand,

and the masses and those struggling for freedom and independ-

ence, on theother. They have thus been able to gain dominance

over our people and plunderourresources, for such has always

been their ultimate goal.
If we Muslims do nothing but engage in the canonical prayer,

petition God, and invoke His name,the imperialists and the op-

pressive governments allied with them will leave us alone. If we

were to say, ‘Let us concentrate on calling the azan*4 and saying

our prayers. Let them comerob us of everything we own—God

will take care of them! There is no power or recourse except in

Him, and God willing, we will be rewarded in the hereafter!’’—if

this were our logic, they would notdisturb us.

Once, during the occupation of Iraq, a certain British officer

asked: “Is the azan I hear being called now from the minaret
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harmful to British policy?’”’ When hewastold that it was harmless,
he said: ‘Then let him call for prayer as much as he wants!”

If you pay no attention to the policies of the imperialists,

and consider Islam to be simply the few topics you are always

studying and never go beyond them,then the imperialists will
leave you alone. Pray as much as you like; it is your oil they are

after—why should they worry about your prayers? They are after

our minerals, and want to turn our country into a marketfor their

goods. That is the reason the puppet governments they havein-

stalled prevent us from industrializing, and instead, establish
only assemblyplants and industry that is dependent on the outside

world.

They do not want us to be true humanbeings, for they are

afraid of true humanbeings. Even if only one true human being
appears, they fear him, because otherswill follow him and he will
have an impact that can destroy the whole foundationof tyranny,

imperialism, and government by puppets. So whenever sometrue

human being has appeared, they have either killed him or im-

prisoned and exiled him, and tried to defame him by saying:

‘This is a political akhund!’’ Now the Prophet (peace and bless-
ings be upon him)wasalso a political person. This evil propa-

ganda is undertaken by the political agents of imperialism only
to make you shun politics, to prevent you from intervening in

the affairs of society and struggling against treacherous govern-
ments and their anti-national and anti-Islamic policies. They

want to work their will as they please, with no oneto bar their

way.
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THE NECESSITY FOR

ISLAMIC GOVERNMENT

A BODY OF LAWS ALONEis notsufficient for a society to be

reformed. In order for law to ensure the reform and happinessof

man, there must be an executive power and an executor. For this

reason, God Almighty, in addition to revealing a body of law

(i.e., the ordinances of the shari‘a), has laid down a particular

form of government together with executive and administrative

institutions.

The Most Noble Messenger (peace and blessings be upon
him) headed the executive and administrative institutions of Mus-

lim society. In addition to conveyingthe revelation and expound-

ing and interpreting the articles of faith and the ordinances and

institutions of Islam, he undertook the implementation of law

and the establishmentof the ordinances of Islam, thereby bringing
into being the Islamic state. He did not contenthimself with the

promulgation of law; rather, he implemented it at the sametime,

cutting off hands and administering lashings and stonings. After

the Most Noble Messenger, his successor had the same duty and

function. When the Prophet appointed a successor, it was not

for the purpose of expoundingarticles of faith and law;it was for

the implementation of law and the execution of God’s ordinances.
It was this function—the execution of law andtheestablishment

of Islamic institutions—that made the appointmentof a successor
such an important matter that the Prophet would havefailed to

fulfill his mission if he had neglected it. For after the Prophet, the

Muslimsstill needed someone to execute laws and establish the

institutions of Islam in society, so that they might attain happi-

ness in this world and the hereafter.
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By their very nature, in fact, law and social institutionsre-

quire the existence of an executor. It has always and everywhere
been the case that legislation alone haslittle benefit: legislation

by itself cannot assure the well-being of man. After the establish-

mentof legislation, an executive power must comeinto being, a

power that implements the laws and the verdicts given by the
courts, thus allowing people to benefit from the lawsand thejust
sentences the courts deliver. Islam has therefore established an
executive power in the same waythat it has brought lawsinto

being. The person who holds this executive power is known as
the vali amr.?5

The Sunna?”¢ and path of the Prophet constitute a proof of

the necessity for establishing government. First, he himself estab-
lished a government, as history testifies. He engaged in the im-

plementation of laws, the establishment of the ordinances of

Islam, and the administration of society. He sent out governors

to different regions; both sat in judgment himself and appointed
judges; dispatched emissaries to foreign states, tribal chieftains,

and kings; concluded treaties and pacts; and took command in

battle. In short, he fulfilled all the functions of government. Sec-

ond, he designated a ruler to succeed him, in accordance with
divine command. If God Almighty, through the Prophet, desig-

nated a man who wasto rule over Muslim society after him, this

is in itself an indication that government remainsa necessity after

the departure of the Prophet from this world. Again, since the

Most Noble Messenger promulgated the divine command through

his act of appointing a successor, he also implicitly stated the

necessity for establishing a government.

It is self-evident that the necessity for enactmentof the law,

which necessitated the formation of a governmentby the Prophet

(upon whom be peace), was not confined orrestricted to his time,

but continues after his departure from this world. According to

one of the noble verses of the Qur’an, the ordinances of Islam are

not limited with respect to time or place; they are permanent

and must be enacted until the end of time. They were notrevealed

merely for the time of the Prophet, only to be abandonedthereafter,
with retribution and the penal code of Islam no longerto be en-

acted, or the taxes prescribed by Islam no longercollected, and the

defense of the lands and people of Islam suspended. The claim that
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the laws of Islam may remain in abeyanceorare restricted to a

particular time or place is contrary to the essential credal bases

of Islam. Since the enactmentof laws, then, is necessary after the

departure of the Prophet from this world, and indeed, will re-
main so until the end of time, the formation of a government and

the establishmentof executive and administrative organs are also

necessary. Without the formation of a governmentandthe estab-

lishment of such organsto ensure that through enactmentof the

law, all activities of the individual take place in the framework
of a just system, chaos and anarchy will prevail and social, in-

tellectual, and moral corruption will arise. The only way to pre-

vent the emergence of anarchy and disorder and to protect society

from corruption is to form a government and thus impartorder

to all the affairs of the country.

Both reason and divine law, then, demonstrate the necessity

in our time for what was necessary during the lifetime of the

Prophet and the age of the Commanderofthe Faithful, ‘Ali ibn

Abi Talib (peace be upon them)—namely the formationof a gov-

ernment and the establishment ot executive and administrative
organs.

In orderto clarify the matter further, let us pose the following

questions: From the time of the Lesser Occultation?”? down to the

present (a period of more than twelve centuries that may continue

for hundreds of millenia if it is not appropriate for the Occulted

Imam to manifest himself), is it proper that the laws of Islam

be cast aside and remain unexecuted, so that everyone acts as he

pleases and anarchy prevails? Were the laws that the Prophet of

Islam labored so hard for twenty-three years to set forth, promul-

gate, and execute valid only for a limited period of time? Did God

limit the validity of His laws to two hundred years? Was every-

thing pertaining to Islam meantto be abandonedafter the Lesser

Occultation? Anyone whobelieves so, or voices such a belief, is

worse situated than the person whobelieves and proclaimsthat

Islam has been superseded or abrogated by another supposed
revelation.?8

No onecansay it is no longer necessary to defend the fron-

tiers and theterritorial integrity of the Islamic homeland; that

taxes such as the jzzya, kharaj, khums and zakat®9 should no longer

be collected; that the penal code of Islam, with its provisions for
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the payment of blood moneyandthe exacting of requital, should

be suspended. Any person whoclaimsthat the formation of an

Islamic governmentis not necessary implicitly denies the neces-

sity for the implementation of Islamic law, the universality and
comprehensiveness of that law, and the eternal validity of the

faith itself.

After the death of the Most Noble Messenger(peace andbless-

ings be upon him), none of the Muslims doubted the necessity
for government. Noonesaid: ‘““‘Weno longer need a government.”’

No one was heard to say anything of the kind. There was unani-

mous agreement concerning the necessity for government. There

was disagreement only as to which person should assumerespon-

sibility for government and head thestate. Government, there-

fore, was established after the Prophet (upon whom be peace and

blessings), both in the time of the caliphs and in that of the

Commanderof the Faithful (peace be upon him); an apparatus
of government cameinto existence with administrative and exec-

utive organs.

The nature and character of Islamic law and thedivine ordi-
nancesof the shari‘a furnish additional proof of the necessity for
establishing government, for they indicate that the laws were laid

downfor the purpose of creating a state and administering the

political, economic, and cultural affairs of society.
First, the laws of the shari‘a embrace a diverse body of laws

and regulations, which amounts to a complete social system. In

this system of laws, all the needs of man have been met: his deal-

ings with his neighbors, fellow citizens, and clan, as well as chil-

dren and relatives; the concerns of private and maritallife; regu-
lations concerning war and peace and intercourse with other
nations; penal and commercial law; and regulations pertaining

to trade and agriculture. Islamic law contains provisions relat-
ing to the preliminaries of marriage and the form in which it

should be contracted, and others relating to the development of
the embryo in the womband what food the parents should eat

at the time of conception.It further stipulates the duties that are

incumbent upon them while the infant is being suckled, and

specifies how the child should be reared, and how the husband
and the wife should relate to each other and to their children.

Islam provides laws and instructionsfor all of these matters, aim-
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ing, as it does, to produce integrated and virtuous human beings

whoare walking embodiments of the law,orto putit differently,

the law’s voluntary andinstinctive executors. It is obvious, then,

how muchcare Islam devotes to governmentand thepolitical and

economicrelations of society, with the goal of creating conditions

conducive to the production of morally upright and virtuous

humanbeings.

The Glorious Qur’an and the Sunna contain all the laws and

ordinances man needsin orderto attain happiness and theperfec-
tion of his state. The book al-Kafi*° has a chapter entitled, ‘All

the Needs of Men Are Set Out in the Book and the Sunna,”’ the

‘“‘Book’’ meaning the Qur’an, which is, in its own words, ‘‘an
exposition of all things.’’3! According to certain traditions, the

Imam? also swears that the Book and the Sunnacontain without

a doubt all that men need.

Second, if we examine closely the nature and character of

the provisionsof the law, werealize that their execution and im-

plementation depend upon the formation of a government, and

that it is impossible to fulfill the duty of executing God’s com-

mands without there being established properly comprehensive

administrative and executive organs. Let us now mention cer-

tain types of provision in orderto illustrate this point; the others

you can examine yourselves.

The taxes Islam levies and the form of budget it has estab-

lished are not merely for the sake of providing subsistence to the

pooror feeding the indigent amongthe descendantsof the Prophet

(peace andblessings be upon him); they are also intended to make

possible the establishment of a great government and to assure

its essential expenditures.
For example, khumsis a huge source of income that accrues

to the treasury and represents one item in the budget. According

to our Shi‘i school of thought, khumsis to be levied in an equita-

ble manner on all agricultural and commercial profits andall
natural resources whether above or below the ground—in short,

on all forms of wealth and income. It applies equally to the green-

grocer with his stall outside this mosque and to the shipping or

mining magnate. They must all pay one-fifth of their surplus

income, after customary expenses are deducted, to the Islamic
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ruler so that it enters the treasury. It is obvious that such a huge
incomeserves the purpose of administering the Islamic state and

meeting all its financial needs. If we were to calculate one-fifth

of the surplus incomeof all the Muslim countries (or of the whole

world, should it enter the fold of Islam), it would become fully

apparentthat the purpose for the imposition of such a tax is not

merely the upkeep of the sayyzds** or the religious scholars, but on

the contrary, something far more significant—namely, meeting

the financial needs of the great organs and institutionsof govern-

ment. If an Islamic governmentis achieved, it will have to be ad-

ministered on the basis of the taxes that Islam has established

—khums, zakat (this, of course, would not represent an appre-

ciable sum),** jizya, and kharaj.

Howcould the sayyids ever need so vast a budget? The khums

of the bazaar of Baghdad would be enough for the needs of the

sayyids and the upkeep of the religious teaching institution, as

well as all the poor of the Islamic world, quite apart from the

khumsof the bazaars of Tehran, Istanbul, Cairo, and othercities.

The provision of such a huge budget must obviousfy be for the
purpose of forming a government and administering the Islamic

lands. It was established with the aim of providing for the needs
of the people, for public services relating to health, education,

defense, and economic development. Further, in accordance with

the procedures laid downby Islam for the collection, preservation,

and expenditure of this income, all forms of usurpation and

embezzlement of public wealth have been forbidden, so that the

head of state and all those entrusted with responsibility for con-

ducting public affairs (i.e, members of the government) have

no privileges over the ordinary citizen in benefiting from the
public income and wealth; all have an equal share.

Now,should we cast this huge treasury into the ocean, or bury

it until the Imam returns, or just spend it on fifty sayyids a day
until they haveall eaten their fill? Let us suppose we giveall this

money to 500,000 sayyzds; they would not know whatto do with

it. We all know that the sayyzds and the poor have a claim on the

public treasury only to the extent required for subsistence. The

budgetof the Islamic state is constructed in such a waythat every
source of incomeis allocated to specific types of expenditures.
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Zakat, voluntary contributions and charitable donations, and

khumsare all levied and spentseparately. There is a hadith to the

effect that at the end of the year, sayy:ds must return any surplus

from what they havereceived to the Islamicruler, Just as the ruler
must aid them if they are in need.

The jizya, which is imposed on the ahl adh-dhimma,® and

the kharaj, which is levied on agricultural land, represent two

additional sources of considerable income. Theestablishmentof
these taxes also proves that the existence of a ruler and a govern-

mentis necessary. It is the duty of a ruler or governorto assess the

poll-tax to be levied on the ahl adh-dhimmain accordance with
their incomeandfinancial capacity, and to fix appropriate taxes

on their arable lands andlivestock. He must also collect the kharaj

on those broad lands that are the ‘‘property of God”’ and in the

possession of the Islamic state. This task requires the existence of
orderly institutions, rules and regulations, and administrative

processes and policies; it cannotbe fulfilled in the absenceof order.
It is the responsibility of those in chargeof the Islamicstate,first,

to assess the taxes in due and appropriate measure and in accord-
ance with the public good; then,to collect them; andfinally, to

spend them in a manner conducive to the welfare of the Muslims.

Thus, you see that the fiscal provisions of Islam also point

to the necessity for establishing a government, for they cannot

be fulfilled without the establishmentof the appropriate Islamic
institutions.

The ordinances pertaining to preservation of the Islamic

order and defense of the territorial integrity and the independ-

ence of the Islamic umma* also demandedthe formation of a gov-
ernment. An example is the command: “Prepare against them
whatever force you can musterand horses tethered” (Qur’an, 8:60),
which enjoins the preparation of as much armeddefensive force

as possible and orders the Muslimsto be always onthealert and
at the ready, even in time of peace.

If the Muslims had acted in accordance with this command

and, after forming a government, made the necessary extensive

preparationsto be in a state of full readiness for war, a handfulof

Jews would never have dared to occupyourlands, and to burn and

destroy the Masjid al-Aqsa*’ without the people’s being capable
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of making an immediate response. All this has resulted from the
failure of the Muslimsto fulfill their duty of executing God’s law
and setting up a righteous and respectable government. If the

rulers of the Muslim countries truly represented the believers and

enacted God’s ordinances, they would set aside their petty dif-

ferences, abandon their subversive and divisive activities, and

join together like the fingers of one hand. Then a handful of

wretched Jews (the agents of America, Britain, and otherforeign

powers) would never have been able to accomplish what they have,

no matter how much support they enjoyed from America and

Britain. All this has happened because of the incompetence of

those who rule over the Muslims.

The verse: ‘“‘Prepare against them whatever force you can

muster’’ commandsyouto be as strong and well-prepared as pos-

sible, so that your enemies will be unable to oppress you and trans-

gress against you. It is because we have been lacking in unity,

strength, and preparedness that we suffer oppression and areat

the mercy of foreign aggressors.

There are numerous provisions of the [aw that cannot be

implemented without the establishmentof a governmental appa-
ratus; for example, blood money, which must be exacted and

delivered to those deserving it, or the corporeal penalties imposed

by the law, which mustbe carried out underthe supervision of the
Islamic ruler. All of these laws refer back to the institutions of

government, for it is governmental poweralone that is capable of

fulfilling this function.

After the death of the Most Noble Messenger (peace andbless-

ings be upon him), the obstinate enemiesof the faith, the Umay-

yads*8 (God’s curses be upon them) did not permit the Islamic

state to attain stability with the rule of ‘Ali ibn Abi Talib (upon
whom be peace). They did not allow a form of government to

exist that was pleasing to God, Exalted and Almighty,and to his

Most Noble Messenger. They transformedtheentire basis of gov-

ernment, andtheir policies were, for the most part, contradictory

to Islam. The form of government of the Umayyadsand the Abba-

sids,39 and the political and administrative policies they pursued,

were anti-Islamic. The form of government was thoroughly per-

verted by being transformed into a monarchy, like those of the
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kings of Iran, the emperors of Rome,andthe pharoahsof Egypt.

For the most part, this non-Islamic form of governmenthasper-

sisted to the present day, as we can see.

Both law and reason require that we not permit governments

to retain this non-Islamic or anti-Islamic character. The proofs

are clear. First, the existence of a non-Islamic political order neces-

sarily results in the non-implementation of the Islamic political

order. Then, all non-Islamic systems of governmentare the sys-

temsof kufr,*° since the ruler in each caseis an instanceof taghut,"!

and it is our duty to remove from the life of Muslim society all

traces of kufr and destroy them.It is also our dutyto create a favor-

able social environmentfor the education of believing and vir-

tuous Individuals, an environmentthat is in total contradiction

with that produced bythe rule of taghut and illegitimate power.

The social environmentcreated by taghut and shirk‘? invariably

brings about corruption such as you can now observein Iran,the

corruption termed “corruption on earth.’’#3 This corruption must

be swept away, and its instigators punished for their deeds. It

is the same corruption that the Pharaoh generated in Egypt with

his policies, so that the Qur’an says of him,“Truly he was among

the corruptors”’ (28:4). A believing, pious, just individual cannot

possibly exist in a socio-political environmentof this nature and

still maintain his faith and righteous conduct. He is faced with

two choices: either he commits acts that amountto kufr and con-

tradict righteousness, or in order not to commit such acts and not
to submit to the orders and commandsof the taghut, the just in-

dividual opposes him andstruggles against him in orderto de-

stroy the environment of corruption. We havein reality, then,

no choice but to destroy those systems of government that are

corrupt in themselves and also entail the corruption of others,

and to overthrowall treacherous, corrupt, oppressive, and crim-

inal regimes.

This is a duty that all Muslims mustfulfill, in every one of

the Muslim countries, in order to achieve the triumphantpoliti-
cal revolution of Islam.

Wesee, too, that together, the imperialists and the tyrannical

self-seeking rulers have divided the Islamic homeland. They have

separated the various segments of the Islamic ummafrom each
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other andartificially created separate nations. There once existed

the great Ottoman State, and that, too, the imperialists divided.
Russia, Britain, Austria, and other imperialist powers united,

and through wars against the Ottomans, each came to occupy

or absorb into its sphere of influence part of the Ottoman realm.
It is true that most of the Ottomanrulers were incompetent, that

some of them were corrupt, and that they followed a monarchical

system. Nonetheless, the cxistence of the Ottoman State repre-

sented a threat to the imperialists. It was always possible that

righteous individuals might rise up amongthe people and, with

their assistance, seize control of the state, thus putting an end to

imperialism by mobilizing the unified resources of the nation.

Therefore, after numerous prior wars, the imperialists at the end
of World War I divided the Ottoman State, creating in its terri-

tories about ten orfifteen petty states.44 Then each of these was

entrusted to one of their servants or a groupoftheir servants,al-

though certain countries were later able to escape the grasp of the

agents of imperialism.
In order to assure the unity of the Islamic umma, in order to

liberate the Islamic homeland from occupation and penetration

by the imperialists and their puppet governments,it is imperative

that we establish a government. In orderto attain the unity and

freedom of the Muslim peoples, we must overthrow the oppressive

governmentsinstalled by the imperialists and bring into existence

an Islamic governmentof justice that will be in the service of the

people. The formation of such a government will serve to pre-

serve the disciplined unity of the Muslims; just as Fatimat az-
Zahra* (upon whom bepeace) said in her address: ‘“The Imamate

exists for the sake of preserving order among the Muslims and

replacing their disunity with unity.”
Throughthe political agents they have placed in power over

the people, the imperialists have also imposed on us an unjust
economic order, and thereby divided our people into two groups:

oppressors and oppressed. Hundreds of millions of Muslimsare

hungry and deprived of all form of health care and education,
while minorities comprised of the wealthy and powerful live a

life of indulgence, licentiousness, and corruption. The hungry

and deprived have constantly struggled to free themselves from
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the oppression of their plundering overlords, and their struggle
continuesto this day. But their way is blocked by the ruling minor-

ities and the oppressive governmentalstructures they head.It is

our duty to save the oppressed and deprived. It is our duty to be

a helper to the oppressed and an enemyto the oppressor. This is

nothing other than the duty that the Commanderofthe Faithful
(upon whom be peace) entrusted to his two great offspring*® in

his celebrated testament: ‘‘Be an enemy to the oppressor and a

helper to the oppressed.”’

The scholars of Islam have a duty to struggle againstall at-

tempts by the oppressorsto establish a monopoly over the sources

of wealth or to makeillicit use of them. They must not allow

the masses to remain hungry and deprived while plundering

oppressors usurp the sources of wealth and live in opulence. The

Commanderof the Faithful (upon whom be peace) says: ‘I have

accepted the task of government because God, Exalted and Al-

mighty, has exacted from the scholars of Islam a pledge not to

sit silent and idle in the face of the gluttony and plundering of

the oppressors, on the one hand, and the hungerand deprivation

of the oppressed, on the other.”’ Here is the full text of the pas-

sage wereferto:

“I swear by Him Whocauses the seed to open and creates the souls of

all living things that were it not for the presence of those who have come

to swear allegiance to me, were it not for the obligation of rulership

now imposed upon mebytheavailability of aid and support, and were

it not for the pledge that God has taken from the scholars of Islam not

to remain silent in the face of the gluttony and plundering of the op-

pressors, on the one hand, and the harrowing hunger and deprivation

of the oppressed, on the other hand—wereit not for all of this, then I

would abandon the reins of government and in no wayseek it. You

would see that this world of yours, with all of its position and rank,is

less in my eyes than the moisture that comes fromthe sneeze of a goat.’"#”

How can westay silent and idle today when wesee that a

band of traitors and usurpers, the agents of foreign powers, have

appropriated the wealth and the fruits of labor of hundreds of

millions of Muslims—thanksto the support of their masters and

through the powerof the bayonet—granting the Muslimsnot the

least right to prosperity? It is the duty of Islamic scholars andall
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Muslims to put an end to this system of oppression and, for the

sake of the well-being of hundreds of millions of human beings,

to overthrow these oppressive governments and form an Islamic

government.
Reason, the law of Islam, the practice of the Prophet (upon

whom bepeace andblessings) and that of the Commanderof the

Faithful (upon whom be peace), the purport of various Qur’anic

verses and Prophetic traditions—all indicate the necessity of form-

ing a government. As an exampleof the traditions of the Imams,

I now quote the following tradition of Imam Riza‘? (upon whom
be peace):

‘Abd al-Wahid ibn Muhammadibn ‘Abdus an-Nisaburi al-‘Attar

said, ‘I was told by Abu’l-Hasan ‘Ali ibn Muhammad ibn Qutayba

al-Naysaburi that he was told by Abu Muhammadal-Fad] ibn Shadhan

al-Naysaburi this tradition. If someone asks, ‘Why has God, the All-

Wise, appointed the holders of authority and commandedusto obey

them?’ then weanswer, ‘For numerousreasons. One reason is this: Men

are commanded to observe certain limits and not to transgress them in

order tq avaid thecarnuntionthatwouldresult. This cannothe attained

or established without there being appointed over them a trustee who

will ensure that they remain within the limits of the licit and prevent

them from casting themselves into the dangerof transgression. Wereit

not for such a trustee, no one would abandon his own pleasure and

benefit because of the corruption it might entail for another. Another
reason is that we find no group or nation of men that ever existed with-

outa ruler and leader, since it is required by both religion and worldly

interest. It would not be compatible with divine wisdom to leave man-

kind to its own devices, for He, the All-Wise, knows that men need a
ruler for their survival. It is through the leadership he provides that

men make war against their enemies, divide among themselves the

spoils of war, and preserve their communalsolidarity, preventing the

oppression of the oppressed by the oppressor.

‘ “A further reason is this: were God not to appoint over men a

solicitous, trustworthy, protecting, reliable leader, the community

would decline, religion would depart, and the norms and ordinances

that have been revealed would undergo change. Innovators would in-

crease and deniers would erode religion, inducing doubt in the Mus-
lims. For we see that men are needy and defective, judging by their
differences of opinion andinclination and their diversity of state. Were

a trustee, then, not appointed to preserve what has been revealed through
the Prophet, corruption would ensue in the manner we have described.

Revealed laws, norms, ordinances, and faith would be altogether

changed, and therein would lie the corruption of all mankind.’ ''*9
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We have omitted the first part of the hadith, which pertains to

prophethood,a topic not germaneto our present discussion. What

interests us at present is the second half, which I will now para-

phrase for you.
If someone should ask you, ““‘Why has God, the All-Wise,

appointed holders of authority and commanded you to obey

them?” you should answer him asfollows: ‘“‘He has doneso for

various causes and reasons. Oneis that men have been set upon

a certain well-defined path and commanded notto stray from it,

nor to transgress against the established limits and norms,forif

they were to stray, they would fall prey to corruption. Now men

would not be able to keep to their ordained path and to enact

God’s laws unless a trustworthy and protective individual (or

power) were appointed over them with responsibility for this

matter, to prevent them from stepping outside the sphere of the

licit and transgressing against the rights of others. If no such re-

straining individual or power were appointed, nobody would

voluntarily abandonanypleasureorinterest of his own that might

result in harm or corruption to others; everybody would engagein

oppressing and harmingothersfor the sake of their own pleasures

and interests.

“Another reason and cause is this: we do not see a single

group, nation,or religious community that has ever been able to

exist without an individual entrusted with the maintenance of

its laws and institutions—in short, a head or a leader; for sucha
person is essential for fulfilling the affairs of religion and the

world. It is not permissible, therefore, according to divine wisdom,

that God should leave men, His creatures, without a leader and

guide, for He knowswell that they depend-on the existence of such

a person for their own survival and perpetuation.It is under his

leadership that they fight against their enemies, divide the public
income among themselves, perform Friday and congregational

prayer, and foreshorten the armsof the transgressors who would

encroach on the rights of the oppressed.

‘‘Another proof and causeis this: were God not to appoint an

Imam over men to maintain law andorder, to serve the people

faithfully as a vigilant trustee, religion would fall victim to obso-

lescence and decay. Its rites and institutions would vanish; the

52



ISLAMIC GOVERNMENT

customs and ordinances of Islam would be transformed or even

deformed. Heretical innovators would add thingsto religion and
atheists and unbelievers would subtract things from it, presenting

it to the Muslims in an inaccurate manner. For we see that men

are prey to defects; they are not perfect and must needsstrive after

perfection. Moreover, they disagree with each other, having vary-

ing inclinations and discordantstates. If God, therefore, had not

appointed over men one who would maintain order and law and

protect the revelation brought by the Prophet, in the manner we

have described, men would fall prey to corruption; the institu-

tions, laws, customs, and ordinances of Islam would be trans-

formed; and faith and its content would be completely changed,

resulting in the corruption of all humanity.”

As you can deduce from the words of the Imam (upon whom

be peace), there are numerous proofs and causes that necessitate

formation of a government,and establishment of an authority.

These proofs, causes, and arguments are not temporaryin their
validity or limited to a particular time, and the necessity for the

formation of a government, therefore, 1s perpetual. For example,

it will always happen that men overstep the limits laid down by

Islam and transgress against the rights of others for the sake of

their personal pleasure and benefit. It cannot be asserted that such

was the case only in the time of the Commanderof the Faithful

(upon whom be peace) and that afterwards, men becameangels.

The wisdom of the Creator has decreed that men shouldlive in

accordance with justice and act within the limits set by divine law.

This wisdomis eternal and immutable, and constitutes one of the

norms of God Almighty. Today and always, therefore, the exist-

ence of a holder of authority, a ruler who acts as trustee and main-

tains the institutions and lawsof Islam, is a necessity—a ruler who
prevents cruelty, oppression, and violation of the rights of others;

whois a trustworthy and vigilant guardian of God’s creatures;

who guides men to the teachings, doctrines, laws, and institu-

tions of Islam; and who prevents the undesirable changes that

atheists and the enemiesof religion wish to introduce in the laws

andinstitutions of Islam. Did not the caliphate of the Commander

of the Faithful serve this purpose? The samefactors of neces-

sity that led him to become the Imamstill exist; the only differ-
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ence is that no single individual has been designated for the

task.5° The principle of the necessity of government has been made

a general one, so thatit will always remain in effect.
If the ordinances of Islam are to remain in effect, then, if

encroachment by oppressive ruling classes on the rights of the

weakis to be prevented,if ruling minorities are not to be permitted

to plunder and corrupt the people for the sake of pleasure and

material interest, if the Islamic order is to be preserved andall

individuals are to pursue the just path of Islam without any devi-
ation, if innovation and the approval of anti-Islamic laws by

sham parliaments?! are to be prevented,if the influence of foreign

powers in the Islamic lands is to be destroyed—governmentis

necessary. None of these aims can be achieved without govern-
ment and the organsofthestate. It is a righteous government, of

course, that is needed, one presided over by a ruler who will bea

trustworthyand righteoustrustee. Those who presently govern us

are of no useatall for they are tyrannical, corrupt, and highly

incompetent.

In the past we did not act in concert and unanimity in order

to establish proper government and overthrow treacherous and

corrupt rulers. Some people were apathetic and reluctant even to

discuss the theory of Islamic government, and some wentso far as

to praise oppressive rulers. It is for this reason that we find our-

selves in the present state. The influence and sovereignty of Islam

in society have declined; the nation of Islam hasfallen victim to

division and weakness; the laws of Islam have remained in abey-

ance and been subjected to change and modification; and the

imperialists have propagated foreign laws and alien culture

among the Muslims through their agents for the sake of their

evil purposes, causing people to be infatuated with the West. It

wasourlack of a leader, a guardian, and ourlack ofinstitutions
of leadership that madeall this possible. We need righteous and

proper organs of government; that muchis self-evident.
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