Discuss Hume’s view that we have no evidence for the existence of the self as something over and above a bundle of sensations 

One aim of this essay will be to explain Hume’s distinction between ideas and impressions, and Hume’s Bundle theory of the self. Furthermore, this essay will also aim to highlight the criticism of Hume’s theory raised by Thomas Reid and how despite these criticisms Hume’s theory still has valuable insights to offer about the concept of the self.
Hume states that there are two distinct perceptions of the mind, these are impressions and ideas. The difference between impressions and ideas exist in the degrees of force and liveliness with which they enter the mind.[footnoteRef:30012] Impressions enter the mind vigorously. Impressions are what allow people to comprehend all sensations, passions and emotions as they make their first appearance. Ideas are the faint images of these things in thinking and reason.[footnoteRef:22833] The common experiences of impressions and ideas are very different to one another, but in particular circumstances they may interact. In sleep, a fever or madness or any other strong emotions, our ideas may approach our impressions. Sometimes our impressions are so faint that we cannot distinguish them from our ideas. Other than these near resemblances in a few instances, impressions and ideas are generally quite different.[footnoteRef:2864] Hume thought that for a concept to be legitimate it must be able to trace its origin back to an impression.[footnoteRef:2556] Hume argued for this by contemplating two phenomena. The first is that every simple impression has a correspondent idea, and every simple idea corresponds with impressions and ideas; the existence of one of these has a considerable influence on the other.[footnoteRef:19784] This could be seen as evidence of impressions being dependent on ideas, or ideas being dependent on impressions.  [30012:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas]  [22833:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [2864:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [2556:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas]  [19784:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
] 

[bookmark: _Int_3FN4k21y]To find out on which side this dependence lies Hume considered their order of appearance. Through constant experience he found that the simple impressions always take precedence over their correspondent ideas, but never appear in the opposite order.[footnoteRef:23588] For example, to give an individual who has not yet experienced the colour orange the idea of this colour, they must first be presented with the object, or in other words they are presented with the impression.[footnoteRef:12658] The individual’s ideas about the colour orange does not produce the correspondent impressions, nor does the individual perceive the colour, or feel any sensation merely upon thinking of it.[footnoteRef:1298] The second phenomenon happens when the senses which give rise to impressions stop working or never worked, such as an individual who born blind or deaf or develops one of these. Not only does this individual lose the impressions but also the correspondent ideas. Furthermore, where the senses have never been used to produce a particular impression, it is not possible to form an idea. For example, it is not possible to form a just idea of what an apple tastes likes without first having tasted it.[footnoteRef:27050]  [23588:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [12658:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC Section 1 Of The Origins Of Our Ideas]  [1298:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [27050:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
] 

Hume does acknowledge that there is one phenomenon that could contradict the argument that ideas are dependent upon impressions, and may suggest that in some cases ideas can come before impressions.[footnoteRef:27632] There are several distinct ideas of colour, which enter by the eyes; these colours are really different from each other though at the same time resembling.[footnoteRef:18819] If it is true that different colours each produce a distinct idea, then it must also be true of different shades of the same colour.[footnoteRef:17316] Hume give the example of a person who had sight for thirty years and they become well acquainted with colours of all kinds, except for one particular shade of blue, which they never had the fortune to see. Is it possible for this individual from their own imagination to create for themselves the idea of this shade of blue, though it had never been conveyed to them by their senses?[footnoteRef:2624] Hume believes that most people will think that this individual could use their imagination to create for themselves the idea of this shade of blue.[footnoteRef:22790] This may serve as proof that simple ideas are not always derived from correspondent impressions, but Hume does point out that this is a very particular case, thus making it the exception to the rule, which does not discredit the argument as a whole.[footnoteRef:14627] [27632:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [18819:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [17316:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [2624:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas
]  [22790:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas

]  [14627:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas

] 

Hume points out that there are some philosophers[footnoteRef:30556] who imagine that every moment we are consciously aware of what we call the self, and can feel the existence of the self and its continuance in existence.[footnoteRef:6234] These thinkers claim that this is one of the strongest sensations. However, Hume argues that experience contradicts all these positive claims about the self, and furthermore these claims do not provide an idea of the self.[footnoteRef:30511] Hume asked the question: from what impression could this idea be derived from? This question is impossible to answer without creating a contradiction and being absurd, yet is it a question that must be answered, if it is possible to have an idea of the self that would pass for being understandable; it must be an impression that is responsible for causing every idea.[footnoteRef:2834]  [30556:  Hume does not specify which philosophers he is referring to here ]  [6234:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4, Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity
]  [30511:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity
]  [2834:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity
] 

However, the self is not one impression, but is that to which our several impressions and ideas are supposed to have reference. If there is any impression that gives rise to the idea of the self, then that impression should remain the same over time through a person’s life since the self is supposed to exist after that manner, but there is no impression that is constant.[footnoteRef:14822] Hume points out that the sensations of pain, pleasure, grief, joy and passions all succeed each other and never all exist at the same time, thus it cannot be from any of these impressions that the idea of the self is formed; consequently Hume states that there is no idea of the self.[footnoteRef:17868] [14822:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity

]  [17868:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity

] 

Hume questions what will become of the perceptions that we tie to the idea of the self if this idea does not truly exist. All these perceptions are distinguishable from one another, exist and be considered separately. Hume then questions how these perceptions belong to the self and how are they connected to it. Hume also points out, ”when I enter into what I call myself, I always stumble on some particular perception or other, of heat or cold, light or shade, love or hatred, pain or pleasure.”[footnoteRef:24404] Hume points this out to highlight that it is that not possible to catch oneself without a perception and only this can be observed, he also points out that any time when an individual's perceptions are removed, like by sleeping, they are insensible to their self. Furthermore, when one‘s impressions are removed by death they can no longer: think, feel, see, love, or hate after disintegration of their body. Hume then points asides the metaphysical parts of his argument and aims to affirm humankind that they are, ”nothing but a bundle or collection of different perceptions, which succeed each other with an inconceivable rapidity, and are in perpetual flux and movement”[footnoteRef:21479] [24404: Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity

 ]  [21479: Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 4 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity

 ] 

One criticism of Hume’s bundle theory that comes from Thomas Reid is that Hume does not provide any evidence for the concept of the impressions and ideas, but sets out with them as a principle thus treating the impressions and ideas as a known fact when that is not necessarily the case.[footnoteRef:16511] This is a flaw in Hume’s bundle theory of the self as his argument rests upon the foundation of the concept of impressions and ideas and that the only legitimate ideas are ones that can be traced back to the impressions.[footnoteRef:25785] Another flaw with Hume’s bundle theory of the self is that by the his conclusion that humanity is nothing more than a bundle of sensations Hume should not be able to make claims about the impressions and ideas, as Reid states “Hume‘s system does not even leave him a self to claim the property of his impressions and ideas.“[footnoteRef:18566]  Another criticism of Hume’s bundle theory that Reid has is that if the self is nothing but a bundle of sensations, then the absurd question of, ‘are the impressions and ideas conscious?' has to be asked.[footnoteRef:29745] Reid points out that the self being nothing, but a bundle of sensations made from the ideas and impression would mean that these would have to be capable of being conscious, yet it would seem absurd to ascribe consciousness onto the impressions and ideas. Moreover, Reid also points out that the self being nothing, but a bundle of impressions and ideas would also lead to the ludicrous idea that the impressions and ideas can do things which the idea of the self is thought to do such as: judging, reasoning, affirming, denying, eating, drinking, being happy, and being sad.[footnoteRef:13727] Reid arguments about the flaws with the impressions and ideas in Hume’s bundle theory could be said to show that Hume has an uneven foundation for his claim that the self is nothing, but a bundle of sensations. This is because the foundation of Hume’s argument are the impressions and the ideas and that an idea is only legitimate if it can be traced back to an impressions, but there are many qualities associated with the self that would make it absurd for the self to be this bundle made from impressions and ideas, and Hume does not provide any evidence for existence of the impressions and ideas.  [16511: Reid Thomas, Essays on the Intellectual Powers of Man, Essay 2, Chapter 5 Theories Of Perception, Pages 118-119]  [25785:  Reid Thomas, Essays on the Intellectual Powers of Man, Essay 2, Chapter 5 Theories Of Perception, Pages 118-119 
]  [18566:  Reid Thomas, Essays on the Intellectual Powers of Man, Essay 2 Chapter 5 Theories Of Perception, Page 121]  [29745:  Reid Thomas, Essays on the Intellectual Powers of Man, Essay 6, Chapter 3 Of  First Principles In General Pages 383-384]  [13727:  Reid Thomas, Essays on the Intellectual Powers of Man, Essay 6, Chapter 3 Of  First Principles In General Pages 383-384] 

However, Reid argument against Hume’s bundle theory of the self does not necessarily disprove Hume’s argument due to at least to have Reid’s arguments possibly being flawed. The first is that Reid’s argument that Hume does not provide evidence for the impressions and ideas, does not necessarily work as the existence of the impressions and ideas may be proved by an individual experiencing an impression and the correspondent ideas that are created from this impression. This is because the impressions and by extension the correspondent ideas can be connected to the experience of the world, such as observing a fruit for the first time like an apple, this observation or in other words impression of the apple not only acts as proof for the existence of the impressions, but also the correspondent ideas as these impressions and ideas have come from the experience of observing the apple.[footnoteRef:10847] Thus, it is still possible for foundation of Hume’s bundle theory of the self that hold and therefore support Hume’s conclusion that the self is nothing, but a bundle of sensations. The second argument of Reid that might be flawed is when he criticise Hume’s bundle theory of the self by pointing out how under Hume conclusion that the self is nothing, but a bundle of sensations, leaves Hume without a self to make any claims about the properties of the impressions and ideas.[footnoteRef:19008] In order to point out the possible flaw in Reid‘s argument, his argument first needs to be taken further. This can be done by pointing out that despite Hume arguing that the self is nothing but a collection or bundle of sensations, he still uses language associated with the self, such as the words like ‘I’ and 'myself' in his work ‘A Treatise On Human Nature’.[footnoteRef:19598] This raises the question of if Hume thought of the self as nothing, but a collection or bundle of sensations how can he logically use words associated with the self in any of his works? There are two possible explanations as to how and why Hume still used words associated with the self in his works. The first is that while it would make sense for Hume to not use words associated with the self it is possible that Hume felt it would be inconvenient for writing his works and for his readers if he went out of his way to avoid using language associated with the self. The second explanation could be that Hume did not see a problem with his argument about the self and using words associated with the self, as he did not necessarily argue that the self has absolutely no form of existence, rather that it just does not amount to more than a bundle or collection of sensations; thus it could be said that when Hume is referring to his self through words such as ’I’ what he means is the collection or bundle of sensations that Hume’s self is made up of. If the latter explanation is accepted, then Hume does have a self to make claims about the properties of the impressions and ideas, as Hume’s self would consist of the bundle or collection of sensations that are formed from the impressions and ideas. [10847:  Hume, David, A Treatise of Human Nature, Book 1 Of The Understanding, Part 1, Of Ideas, Their, Composition, Connexion, Abstraction, ETC, Section 1 Of The Origins Of Our Ideas

]  [19008: Reid Thomas, Essays on the Intellectual Powers of Man, Essay 2 Chapter 5 Theories Of Perception, Page 121 ]  [19598: Hume David, A Treatise of Human Nature, Book 1 Of The Skeptical And Other Systems Of Philosophy, Section 6 Of Personal Identity ] 

In conclusion while there are some potential flaws in David Hume’s bundle theory of the self as highlighted by Thomas Reid this theory still provides valuable talking points about the self as it is possible to overcome some of the potential flaws in the theory.
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