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C. Compare and contrast two sky myths from two different cultures.
1. Identify
[bookmark: _Hlk58634220][bookmark: _Hlk60650125][bookmark: _Hlk58717553][bookmark: _Hlk60118335]This essay critically compares and contrasts two papers. The two papers chosen are David Leeming, ‘Cherokee Sun God’, The Oxford Companion to World Mythology, Oxford Companions, (Nov. 2005), pp.71.1 It was a story recorded by James Mooney (1891, 1900) during consultations with Cherokee elders in western North Carolina in the late nineteenth.2 and Manabu Waida, ‘Symbolism of the moon and the waters of immortality’, History of Religions, The University of Chicago Press, pp. 411. It was a story handed down among the people of Tarama, one of the Miyako Islands in Japan.3 According to David Leeming, the author of ‘Oxford Companion to World Mythology’, myths are defined that for the most part religious narratives that transcend the possibilities of common experience and that express any given culture’s literal or metaphorical understanding of various aspects of reality.4 This essay will compare and contrast above mentioned two myths via the themes of similar points, different points and their sacred magic.
2. Locate 
[bookmark: _Hlk60878090]The Cherokee were the hunting mountaineers of the South in Allegheny region from the interlocking head-streams of the Kanawha and current Tennessee southward almost to the site of Atlanta, and from the Blue ridge on the east to the Cumberland range on the west, a territory comprising an area of 109,247 km2, now included in the states of Virginia, Tennessee, North Carolina, South Carolina, Georgia, and Alabama.5 Most of the state has a humid subtropical climate, with the exception of some of the higher elevations in the Appalachians. On the other hand, Tarama of Ryukyu is small island, a territory comprising an area of 19.75 km² located in the southernmost part of Japan. Tarama island is exposed to typhoons and droughts, belongs to the rainforest climate. The main industry is sugar cane and fishery. The layer of topsoil is not very thick with poor soil.6 It was identified that there are some common contents and differences in two myths. The next section, I will summarize the author’s arguments and theories.                                      
[bookmark: _Hlk60861305]1 David Leeming, ‘Cherokee Sun God’, The Oxford Companion to World Mythology, Oxford Companions, (Nov. 2005), pp.71
2 Christopher B. Rodning, LATE PREHISTORIC AND PROTOHISTORIC SHELL GORGETS FROM SOUTHWESTERN NORTH CAROLINA, Southeastern Archaeology, Summer 2012, Vol. 31, No. 1 (Summer 2012), (Taylor & Francis, Ltd. on behalf of the Southeastern Archaeological Conference) p. 33-56
[bookmark: _Hlk60692643]3 Manabu Waida, ‘Symbolism of the moon and the waters of immortality’, History of Religions, The University of Chicago Press (May, 1977), pp. 411
[bookmark: _Hlk60355173]4 David Leeming, Oxford Companion to World Mythology (p.xi). Oxford University Press. Kindle
5 Laurence French and Jim Hornbuckle, The Cherokee Perspective, The Cherokees—Then And Now, (Appalachian State University), pp.4
6 Mark J. Hudson, The Ryukyu Islands and the Northern Frontier of Prehistoric, New Perspectives in Southeast Asian and Pacific Prehistory, (ANU Press), pp195
Summary
‘Cherokee Sun God’
[bookmark: _Hlk60437502][bookmark: _Hlk59786401][bookmark: _Hlk60438708][bookmark: _Hlk60374577][bookmark: _Hlk59923009][bookmark: _Hlk60609251]She was particularly jealous of the moon, because the people looked up lovingly at him with smiling faces. One day the sun decided to destroy her ungrateful grandchildren, the moon by remaining for a long time at her daughter’s house in the center of the sky. Her prolonged presence caused a terrible concentrated heat to parch the world below. The earth people asked a man through the Little men to kill the sun’s daughter. However, she locked herself in her house and the world turned dark and impossibly cold. Again, as instructed by the Little Men, after each of the seven humans found the sun’s daughter dancing in the outer circle, they struck her with his magic rod and put her in the box. The men were able to carry the sun’s daughter toward home. But from inside the box she complained bitterly, and finally the men let her out. As soon as the box was opened the sun’s daughter flew away as a redbird. Now the sun, giving up hope of ever seeing her daughter again, flooded the earth with her tears. Humans sent up dancers to placate the sun and thus stop the flood. When they sang a particular song, she smiled, and the world went back to normal. 
‘Symbolism of the moon and the waters of immortality’
[bookmark: _Hlk59770618][bookmark: _Hlk60690463]At one time the light of the moon (wife) was much brighter than that of the sun (husband). Out of envy the sun asked his wife several times for some of her light, because he felt that those who walk at night would not need such illumination. She did not listen to his request. When his wife was going out of home in full dress, he took hold of this as a chance to approach her from behind and push her down to earth. She fell into the mud, and was badly besmeared. At this time a peasant happened to come by, carrying a yoke with two buckets of water, and washed her with his water. The moon then returned to the sky and tried to illuminate the world as she did before, but found she had lost the glow that she used to have. The peasant was invited to the moon in reward for his service, and he may still be clearly seen on the night of full moon, carrying a yoke with two buckets. What is note-worthy in this story is that it explains the presence in the moon of the man with a yoke and buckets as reward for his good service, whereas in our composite form of myth it is explained as punishment for the messenger's failure to carry out his mission. According to Nevsky, some people on the main island of Ryukyu also believe that the moon spots represent the man carrying a yoke with two water buckets.
Similarity of key information
- There two myths are success stories. 
The world went back to normal by humans support in the Cherokee myth.
The moon returned to the sky and tried to illuminate the world as she did before by human support in the Ryukyu myth.
- Common characters in two myths
The sun, the moon, human, 
- Personified celestial bodies
The sun was grandmother and the moon was her grandchildren in Cherokee myth. The sun was husband and the moon was wife in Ryukyu myth. Their thought is similar to the one of human-being.
- The moon was attractive.
People on the earth lovingly looked the moon in Cherokee myth. The light of the moon (wife) was much brighter than that of the sun (husband) and she went out in full dress in Ryukyu myth. 
- Human-being messenger
Human-being messenger used the magic rod to strike her and put her in the box.  The men were able to carry the sun’s daughter toward home in Cherokee myth. 
- Who solved the problem?
Human solved the problem.
Difference of key information
- Their Territory size
109,247 km2
19.75 km²
- Place where they live in.
Cherokee race lived in current Tennessee in the United States.
Tarama people of Ryukyu lived in a small island. 
- Gender of the sun and the moon
The sun was female and the moon was male in Cherokee myth. The sun was male and the moon was female in Ryukyu myth.
- Who was the sun jealous of?
Cherokee sun was jealous of her grandchildren.
Ryukyu sun was jealous of his wife.
[bookmark: _Hlk60480744]- What did the jealous sun do?
The sun’s prolonged presence caused a terrible concentrated heat to parch the world below.
The sun approached her from behind and pushed her down to earth.

- The Little Man
The earth people were instructed by the Little Man whenever they faced trouble in Cherokee myth. 
- Their sacred magic
Seven humans struck her with his magic rod and put her in the box and the sun’s daughter flew away as a redbird from the box in Cherokee myth. Humans sent up dancers to stop the sun’s daughter cry.
Water from the bucket cured the moon and lost her glow in Ryukyu myth.
- Use of force
Humans struck the sun’s daughter with their magic rods and put her in the box in the Cherokee myth.
Human did not use force, but he just washed the moon with water in the Ryukyu myth.
- Who did humans help?
Humans helped people on the earth suffering from drought and flood in the Cherokee myth.
Human helped the moon by washing away the mud of the moon in the Ryukyu myth. 
- Invitation for reward
In Ryukyu myth, the moon gave human-being a reward for helping her.
3. Analyze
[bookmark: _Hlk60812801][bookmark: _Hlk60812982][bookmark: _Hlk60727239]This section will provide analysis on the themes of similar and different points, their sacred magic and so forth from various angles. While there are a number of similarities and differences between the two myths, it can be identified that both myths are success stories. First of all, regarding story structure, both two myths were written in the flow of introduction, development, turn and conclusion and the papers were clearly and logically structured with anthropomorphic sun and moon. One unanticipated finding was that while Tamara island of Ryukyu has only about one-5,000th the area of Cherokee, many similar keywords and information were found in their myths. This might be said that territory size where they lived and distance between the two places do not affect major differences in their myths. It can be identified that heroes in both myths were human by the definition of heroes such as ‘The hero leaves home’ and ‘the hero acquires the use of a magical agent’.7 I will analysis how it is decided which celestial body that the people of the earth help. Humans helped people on the earth suffering from drought and flood in the Cherokee myth and human helped the moon by washing away the mud of the moon in the Ryukyu myth. Cherokee who feeds on hunting has a stronger relationship with the sun which controls weather dramatically. 
                                                                                      
[bookmark: _Hlk60861181]7 Brownell Salomon, The Myth Structure and Rituality of 'Henry V', The Yearbook of English Studies, 1993, Vol. 23, Early Shakespeare Special Number (1993), pp.260

Ryukyu people who feed on fishing have a stronger relationship with the moon which affects the sea directly by the ebb and flow of the tide which affects creatures inhabiting the sea. It might be said that the celestial bodies that the people of the earth help are closely related to how they secure food. The celestial bodies that greatly affect their lives are selected as the theme. It might be the reason why there are still local festivals where people worship a particular celestial body. While the introduction part of which the sun was jealous of the moon was similar in both myths, human who washed and helped the moon was invited to the moon for reward in the conclusion in the Ryukyu myth. The word "reward" was often used in Japanese folk tales.8 It is interesting to note information on Japanese myth, that whether the messenger will be rewarded or punished depends on the outcome of the mission. There was a human who touched the sun god’s anger by misusing sacred water stood carrying heavy yoke with sacred water in two buckets on the moon.9
[bookmark: _Hlk60725630][bookmark: _Hlk60839047] Next, it is necessary to introduce how the Japanese position pure water as sacred. Water is dealt with as a sacred symbol to purify unclean things even now not only in Ryukyu but also all over Japan. Visitors cleanse themselves by washing their hands and drinking water at the water servers in temples and shrines. Since the moon god was born from left eye after his/her parent cleansed the eyes with pure water from the river-mouth,10 she might evaluate human who carried sacred water in the bucket. Furthermore, pre-shaman called ‘Itako’ living in north part of Japan has to undergo sacred cold water ablutions three times every day for seven days during training to become a shaman beside a well or a small creek even now.11 The above mentioned findings regarding sacred water and cosmology suggest that Japanese mythology was affected by Chinese Taoism which was honored by emperors and members of the nobilities 4th century B.C..12 Taoism offered ‘stoic’ The emperor at that time proposed Taoism to make it easier to command. Since Ainu and Ryukyu which were not controlled by central power until posterity had unique myths. There were various type of contrasts in their indigenous characters; For example, generally, the moon was treated as a male and the yoke with two buckets with water is used as punishment in the main land of Japan. Also, being in a remote area from centralization might have made it possible for the shaman to perpetuate.
　　　　　　　　　　　　　　　　　　　　　　　　　　　　　　                            
[bookmark: _Hlk60861068]8 Yei Theodora Ozaki, Japanese Fairy Tales (My load bag of rice, the farmer and the badger, the story of princess Hase, the mirror of Matsuyama, Momotaro), Kindle, May 2003
9 Manabu Waida, ‘Symbolism of the moon and the waters of immortality’, History of Religions, pp. 409
10 Robert Borgen and Marian Ury, Japanese Mythology: Selections from Nihon shoki and Kojiki, (The Journal of the Association of Teachers of Japanese, Apr., 1990, Vol. 24, No., pp.68
11 Kunimitsu Kawamura, A Female Shaman's Mind and Body, and Possession, Asian Folklore Studies, 2003, Vol. 62, No. 2, Topics in Japanese Folklore Studies, (2003), (Nanzan University), pp.265
[bookmark: _Hlk60708335]12 Franciscus Verellen, Taoism, The Journal of Asian Studies, May, 1995, Vol. 54, No. 2 (May, 1995), (Association for Asian Studies), pp.322

The central power of the government in the main land at that time seemed that they dealt people based on the ethical doctrine that human nature is fundamentally evil. Therefore, it might be said that Japanese myths which could not be modified by government at that time were real myths with strong local colour. Japanese emperors recommended Taoism which controls by means of noninterference, and of transcendence as a result of physiological and mental regimens. They required ordinary people read Japanese myths by literati-officials and treat with a mixture of reverence and familiarity.13Regarding the setting of the story scene, there was a difference in the number of scenes in the stories between the Cherokee and the Ryukyu myths. Cherokee myths argued that normal movement of the sun was essential to human life citing droughts and floods as examples. They might desperately hope that of the stable weather conditions due to their historical experience of being displaced from the land they lived in and being forced to move far away. It might be that the Cherokee as a hunting race have been forced to live depending on the weather conditions in the real world. Next, in terms of personality, the sun’s target of jealousy, while it can be admitted relatively that husband was jealous of his attractive wife, it is difficult to understand that grandmother was jealous of her grandchildren. From this point, it can be said that the Cherokee sun was more jealous than the Ryukyu sun god. There was one unanticipated finding. In the Cherokee myth of the hunting race which was required immediate effect, the sun did not attack the moon whom she was jealous of but destroyed people on the earth indirectly by heating to parch the world below. By contrast, in Ryukyu myth of the agricultural race which was required continuity, the sun approached the moon from behind and directly pushed her down to earth. From these events, whether it is a hunting race or a farming race does not relate to the action in the myth.
Interestingly, the Cherokee myth was observed to have various type of scenes such the sun’s house, the daughter’s house, the moon’s house, father’s house, world after death, on the earth and basement with the purifying river. This might be considered that Cherokee has a multi-layered concept of the cosmology. According to Lee Irwin, in the Cherokee mythic world, stratified into seven levels horizon and a lower world beneath the surface of the earth from which emerge the purifying river.14 Moreover, it can be said that the bird transformed from the sun’s daughter lives along with Thunder power in the highest world among seven layers. The redbird flying in the highest world among seven layers seemed to be respected as a sacred item more than the pure water from the lowest world in the Cherokee myth. It might be that the creatures that exist at higher altitudes are positioned as sacred items in the area surrounded by the 2000m-class Appalachian mountain. Interestingly, there is scientific evidence in ‘Thunder power’ above mentioned. The paper written by department of geography in University of Georgia said that the higher density of the pulse thunderstorms as found in Appalachian mountainous area.15 
                                                                                        
[bookmark: _Hlk60893152][bookmark: _Hlk60861030]13 Franciscus Verellen, Taoism, The Journal of Asian Studies, May, 1995, Vol. 54, No. 2 (May, 1995), pp.322
14 Lee Irwin, Cherokee Healing: Myth, Dreams, and Medicine, American Indian Quarterly, Spring, 1992, Vol. 16, No. 2 (Spring, 1992), pp.240
15 Paul W. Miller and Thomas L. Mote, A Climatology of Weakly Forced and Pulse Thunderstorms in the Southeast United States, Journal of Applied Meteorology and Climatology , Vol. 56, No. 11 (November 2017), (American Meteorological Society), pp.3031
[bookmark: _Hlk60842105]This might be said that the myth included characteristic meteorological phenomenon that was actually occurring there and there was various type of myths all over the world which reflected specific weather conditions in the local area. Therefore, it can be understood that Cherokee cosmology had great celestial powers and punished human beings who hunted and killed animals by sending diseases and illnesses among them.16 Surprisingly, these words of nature, animal, magic, disease and shamanism are the key words of Taoism. Therefore, it can be said that both the Ryukyu myth as previously mentioned and the Cherokee myth were affected by Taoism from China. It is unknown when the Cherokee myth was created, but it might have been introduced to avoid collision over the territory. In addition, if their philosophy is close to Taoism, the sun and the moon, male and female, above and below, cold and heat, reward and punishment and so forth can be solved by Yin and Yang. These paired differences harmonize the nature and humans. Moreover, not only words but also similar event can be seen in the myth in a place farther than Japan from current Tennessee. The redbird transformed from the sun daughter is considered as a sacred symbol that admonishes human being. Such similar metamorphoses have already appeared in the scene of escape from prison after prison man plead to the sun god in Mesopotamian myth.17 It might be said that the Cherokee sun god transformed her daughter into the redbird to escape from the box after accepting her daughter’s plea. According to John Witthoft, Richmondena cardinalis is identified to this redbird in the Cherokee myth.18 These common redbirds might be said archetype advocated by Jung and listed similar key word and information also might be included to archetype.19 Therefore, it might be said that myth was created basically by Yin, Yang and archetype.
5. Conclude
This essay critically compared and contrasted two JSTOR papers. The two papers chosen were David Leeming, ‘Cherokee Sun God’, The Oxford Companion to World Mythology, Oxford Companions, (Nov. 2005), pp.71. and Manabu Waida, ‘Symbolism of the moon and the waters of immortality’, History of Religions, The University of Chicago Press, pp. 411. The paper considered these two papers via the themes of similar points, different points and their sacred magic. Both two myths were success stories which were written in the flow of introduction, development, turn and conclusion and the papers were clearly and logically structured with anthropomorphic sun and moon with human(s) hero(es). Their territory size where they lived and distance between the two places do not affect major differences in their myths, since many similar key words and key information were found in these two myths. 
                                                                                       
16 Lee Irwin, Cherokee Healing: Myth, Dreams, and Medicine, American Indian Quarterly , Spring, 1992, Vol. 16, No. 2 (Spring, 1992), pp.240
17 John Witthoft, Bird lore of the Eastern Cherokee, Journal of the Washington Academy of Sciences , November 15, 1946, Vol. 36, No. 11 (November 15, 1946), (Washington Academy of Sciences) pp. 383
18 John Witthoft, Bird lore of the Eastern Cherokee, Journal of the Washington Academy of Sciences , November 15, 1946, Vol. 36, No. 11 (November 15, 1946), pp.383
19 C.G. Jung, The Collected Works of C.G. Jung, Vol. 6 Psychological Types, trans. R. F. C. Hull, (Princeton: Princeton University Press, 1971), p. 463
The Cherokee with a vast Appalachian Mountains and territory has seven layered cosmology concepts. Their myth had many scenes changes than the ones in the Ryukyu myth. It might be said that the people who have many layers of the view of their cosmology have more scenes in the mythical story. The celestial bodies that greatly affect their lives are selected as the theme. The hunting people, Cherokee controlled the sun with the strong sense of purpose so that the sun can move normally, since it affected the weather. Fishing people, Ryukyu helped the moon that affects the tide and also the creatures inhabiting the sea. The second major findings about magics were that some sacred items such redbird called cardinalis in the Cherokee myth and the yoke with water in two buckets in the Ryukyu myth were used as magical items for both of reward and punishment. Many paired differences between these two myths listed previously can be seen as Yin and Yang. Yin and Yang are main elements of Taoism. As previous mentioned, Japanese emperor officials created and spread myths incorporating Taoism to avoid civil war and to rebuild centralization. On the other hand, the Cherokee myth also might be created and spread to avoid conflicts over territory at that time. Moreover, some of common key words in these two myths might be identified as archetype which Jung advocated. Therefore, it can be said that both myths were created and spread over to maintain harmonious societies. 
Regarding to redbird in the myths, the redbird that transformed from the sun daughter and escaped from the box is considered as a sacred symbol that admonishes human being. Such similar metamorphoses have already appeared in the scene of escape from prison after prison man plead to the sun god in Mesopotamian myth. Therefore, it can be said that the specific local animal is used as archetype in their myths. An implication of this is the possibility that the myth is created to resolve the problem caused by the life background at that time and the natural environment and that sacred magic and the advice by the sage for the achievement of purpose. These two myths can be said to be twists and turns to create positive psychology. This study had shown that both of two myths had the similar philosophy and their characteristic sacred items which were affected by their life style and the geographical nature conditions and both myths was contributing to social harmony with Taoism thought.
Bibliography
1 Leeming, David, ‘Cherokee Sun God’, The Oxford Companion to World Mythology, Oxford Companions, (Nov. 2005).
2 Rodning, Christopher B., LATE PREHISTORIC AND PROTOHISTORIC SHELL GORGETS FROM SOUTHWESTERN NORTH CAROLINA, Southeastern Archaeology, Summer 2012, Vol. 31, No. 1 (Summer 2012), (Taylor & Francis, Ltd. on behalf of the Southeastern Archaeological Conference).
3 Waida, Manabu, ‘Symbolism of the moon and the waters of immortality’, History of Religions, The University of Chicago Press (May, 1977).
4 Leeming, David Oxford Companion to World Mythology (p.xi). Oxford University Press. Kindle 版.
5 French, Laurence and Hornbuckle, Jim, The Cherokee Perspective, The Cherokees—Then And Now, (Appalachian State University).
6 Hudson, Mark J., The Ryukyu Islands and the Northern Frontier of Prehistoric, New Perspectives in Southeast Asian and Pacific Prehistory, (ANU Press).
7 Salomon, Brownell, The Myth Structure and Rituality of 'Henry V', The Yearbook of English Studies, 1993, Vol. 23, Early Shakespeare Special Number (1993).
8 Ozaki, Yei Theodora, Japanese Fairy Tales (My load bag of rice, the farmer and the badger, the story of princess Hase, the mirror of Matsuyama, Momotaro), Kindle.
9 Waida, Manabu, ‘Symbolism of the moon and the waters of immortality’, History of Religions.
10 Borgen, Robert and Ury, Marian, Japanese Mythology: Selections from Nihon shoki and Kojiki, (The Journal of the Association of Teachers of Japanese, Apr., 1990, Vol. 24, No.
11 Kawamura, Kunimitsu, A Female Shaman's Mind and Body, and Possession, Asian Folklore Studies, 2003, Vol. 62, No. 2, Topics in Japanese Folklore Studies, (2003), (Nanzan University).
12 Verellen, Franciscus, Taoism, The Journal of Asian Studies, May, 1995, Vol. 54, No. 2 (May, 1995), (Association for Asian Studies).
13 Verellen, Taoism Franciscus, The Journal of Asian Studies, May, 1995, Vol. 54, No. 2 (May, 1995).
14 Irwin, Lee, Cherokee Healing: Myth, Dreams, and Medicine, American Indian Quarterly, Spring, 1992, Vol. 16, No. 2 (Spring, 1992).
15 Miller, Paul W. and Mote, Thomas, L. A Climatology of Weakly Forced and Pulse Thunderstorms in the Southeast United States, Journal of Applied Meteorology and Climatology , Vol. 56, No. 11 (November 2017), (American Meteorological Society).
16 Irwin, Lee, Cherokee Healing: Myth, Dreams, and Medicine, American Indian Quarterly , Spring, 1992, Vol. 16, No. 2 (Spring, 1992).
17 Witthoft, John, Bird lore of the Eastern Cherokee, Journal of the Washington Academy of Sciences , November 15, 1946, Vol. 36, No. 11 (November 15, 1946), (Washington Academy of Sciences). 
18 Witthoft, John, Bird lore of the Eastern Cherokee, Journal of the Washington Academy of Sciences , November 15, 1946, Vol. 36, No. 11 (November 15, 1946).
19 Jung, C.G., The Collected Works of C.G. Jung, Vol. 6 Psychological Types, trans. R. F. C. Hull, (Princeton: Princeton University Press, 1971).
image2.emf
  Assignment Mark  

  1 st   Marker’s Provisional mark   

  2 nd   Marker ’s/Moderator’s   provisional mark   

  External Examiner’s mark   (if relevant)   

  Final Mark     

  NB.    All ma rks are provisional un til confirmed by the  F inal  E xamination   Board.             For completion by M arker   1  :   Comments :    

M arker ’s  signatur e:  D ate :  

  For completion by M arker 2 /M oderator :     Comments:                          

Marker’s Signature :  Date:  

External Examiner’s comme nts (if relevant)                  


image1.emf
        Postgraduate /Distance Learning    A ssignment coversheet & feedback form     THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING     (DO NOT SEND AS A SEPARATE FILE)    

For completion by  the  student :  

Student Na me:   Kaoru Nagahara     Student  Univer sity   Email:  long distancek@yahoo.co. jp  

Module code:   HPCA7015     Module title:   Foundations in Cultural  Astronomy and Astrology      Student ID number:   2011479@student.uwtsd.ac.uk  Educational  support needs:   Yes /No  

Assignment title:   C. Compare and contrast two sk y myths from two different cultures.     Assignment due date:   8 Jan. 2021  

This assignment is for the       1 st  ☑      2 nd          3 rd           4 th          5 th          6 th       module of   the  degre e  

I confirm that this is my original work and that I have adhered to the University policy on  plagiarism.   Signed …… 永原 かお る ……………………………………………… ………   Email submission: if you are submitting   this form via email, please tick this box  ☑   (as a substitute for   your signature) to confirm that you agree to the above declaration.  

  Assignment Mark  

  1 st   Marker’s Provisional mark   

  2 nd   Marker ’s/Moderator’s   provisional mark   

  External Examiner’s mark   (if relevant)   

  Final Mark     

  NB.    All ma rks are provisional un til confirmed by the  F inal  E xamination   Board.        


Microsoft_Word_97_-_2003_Document.doc
[image: image1.png]PRIFYSGOL CYMRU ——
Y Drindod Dewi Sant

UNIVERSITY OF WALES

Trinity Saint David







Postgraduate/Distance Learning 


Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  

(DO NOT SEND AS A SEPARATE FILE)


		For completion by the student:



		Student Name: Kaoru Nagahara

Student University Email: longdistancek@yahoo.co.jp



		Module code: HPCA7015

Module title: Foundations in Cultural Astronomy and Astrology



		Student ID number:

2011479@student.uwtsd.ac.uk

		Educational support needs:


Yes/No



		Assignment title:


C. Compare and contrast two sky myths from two different cultures.

Assignment due date: 8 Jan. 2021



		This assignment is for the       1st ☑    2nd   FORMCHECKBOX 
     3rd   FORMCHECKBOX 
      4th  FORMCHECKBOX 
      5th  FORMCHECKBOX 
      6th  FORMCHECKBOX 
   module of the degree



		I confirm that this is my original work and that I have adhered to the University policy on plagiarism.


Signed ……永原かおる………………………………………………………

Email submission:if you are submitting this form via email, please tick this box ☑

(as a substitute for your signature) to confirm that you agree to the above declaration.



		Assignment Mark

1st Marker’s Provisional mark


2nd Marker’s/Moderator’s provisional mark


External Examiner’s mark (if relevant)

Final Mark


NB.  All marks are provisional until confirmed by the Final Examination Board.

For completion by Marker 1 :


Comments:





		Marker’s signature:

		Date:



		For completion by Marker 2/Moderator:


Comments:






		Marker’s Signature:

		Date:



		External Examiner’s comments (if relevant)






		External Examiner’s Signature:

		Date:








