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Tielve out of their means (Luke 8:2). The group included
some women who had been healed of evil spirits and
infirmities. One of these was Mary “from whom seven
demons had gone out” (Luke 8:2; cf. M.a.rk 16:9), an
indication that because of her serious condition, an exor-
dsm had been performed on her, most probably by Jesus
himself. Mary was with the band of Galilean women who
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taking hold of Jesus’ feet and worshiping him, is 2 literary
dl?utletdof the account of the appearance of the angel of
the Lord.

(4) John. Mary is abruptly introduced into the Johannine
narrative—similar, in many respects, to the Matthean—at
John 19:25, where she is portrayed as being at the cross in
the company of the mother of Jesus and Mary, the wife of
Clopas. The Fourth Gospel does not portray her as an
observer of the burial, but it does include a significant
narrative account of Mary’s presence at the empty tomb.
In John 20:1-2, an unaccompanied Mary Magdalene goes
to the tomb, which she finds empty, and thereupon runs
to tell Peter that “they have taken the Lord out of the
tomb.” ; ¢

Mary’s solitary presence at the tomb is an example o
Johannine dramatization, but the evangelist further g);-
ploits the tradition about her in an eight-verse r(;z.llnl‘al;\é),
where a scene is set at the tomb itself (John 20:11-18).
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fa‘lihg‘t}‘n}e‘: 'rle};L:lri:fs::.nFrogm about the 6th century 1 the
We;tern Church, but not in the Eastern, traditions devel-
oped which tended to identify Mary Magdalene with the
sinful woman of Luke 7:36-50 and/or Mary of l}ethgn)i
(John 11:1-12:8; Luke 10:38—-42), but there is no historica
evidence on which to base such identifications. Indeed, the
weight of evidence of the canonical gospels would seem to
militate against such identifications. '
Undoubtedly the unsavory reputation of the city of
Magdala contributed to the identification of Mary Magda-
lene and the woman of Luke 7:36-50. However, Matry
Magdalene is formally introduced into the Lukan narrative
at 8:2 (just two verses after 7:50), with no suggestion t}}at
she is a figure already known to the gospel’s readership.
Counterposed to the identification of Mary Magdalene
with Mary of Bethany is the fact that Bethany is a Judean
site while Magdala is a city of Galilee and Mary Magdalene
is clearly portrayed as a Galilean woman in the Synoptic
accounts.

Despite the unanimous witness of the fourfold gospel to
Mary Magdalene’s function in the resurrection narratives,
she is not cited in the list of authoritative witnesses to the
resurrection given by Paul in 1 Cor 15:5-6. Nonetheless,
her role as an Easter figure and as the first resurrection
witne§s is _amply attested in later literature, most of it of
gnostic origin.

One desigpedly anti-gnostic text which tells about Mary
Mag_da!ene is the 2d-century Epistula Apostolorum. The
Ethiopic version (the role is played by Martha in the Coptic
version) tells the story of Mary Magdalene, at Jesus' com-
mand, telling the disciples about the resurrection. Accord-
ing to the account, the disciples refused to accept both her
testimony and that of a second woman. They did not come
to begeve u.miIl‘ Jesus himself appeared to them.
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In the Sophia of Jesus Christ, Mary twice appears as a
questioner of Jesus, once with regard to the source of
superhuman knowledge and once with regard to the dis
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document where a woman is mentioned by name (Mar-
amme in Coptic), although the document makes reference
to seven women.

In The Dialogue of the Savior, another Nag Hammadi text
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RaymonD E. COLLINS

3. Mary of Bethany. Mary appears as the sister of Martha
o Bethany in the gospels of Luke (Luke 10:38-42) and
bhf‘ (John 11:1-12:11). Luke does not identify her as
218 a brother named Lazarus nor as coming from
e:g‘a“)', a town near Jerusalem (John 11:1, 18). The
: ™ gospel accounts are colored by the language and
Ologies of the respective evangelists; nonetheless, given
¢ temarkably similar character portrayal of Mary in both
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The Johannine technique of dr" 5.—'0?)'- . ;
Cuses upon one feature of the Per:(r::lil!z‘:ll():;l lyplgally h',‘
narrativc;. In Mary’s case, it is her ;:rr:olir:ni:mill'njo -
summarized In 11:2 an(_i described at length :51 12: Ic—‘;l:
Her gesture is characterized by its utter radicalness: (1) in
the Jewi_sh world it was scandalous for a w:ml;: :‘: f:x flltzw"r:
b, £ . e o vt ot
and (3) tile Hend [hm ing of feet was the task of slaves;

; e_Perfume (not mere oil) was extray-
iﬁt;‘tl;ggi‘e‘:)g approximately 300 days' pay for the ordi-

De§pite Judas’ rejoinder, Mary’s act was praised by Jesus
and interpreted by him as a symbolic gesture. Since the
anointing of feet was a typical funeral rite, Mary's anoint-
ing of Jesus' feet was a dramatic foreshadowing of his
future burial. The evangelist does not, however, suggest
that Mary had been aware of the symbolic nature of the
dramatic expression of her devotion to Jesus.

The role accorded to Mary of Bethany in the gospels of
John and Luke serves as a reminder of the role of female
disciples in the communities of the respective evangelists.
Jesus’ praise of Mary makes her the oply woman to be
twice praised in the gospels for her devotion to Jesus (Luke
10:42; John 12:7). The mention of Jesus’ love for her (John
11:5) singles her out as one of only two women (Martti: 15
the other) cited in the canonical gospels as having been
lo‘ﬁqli)z,djieé::. Scholars continue to study the rel?upnshll)P
between the Johannine narrative of ]_esusf ta;lnoml.‘;?fdny
Mary of Bethany and the Syg()pt;;as:xo(?vtt::&s-gj{l 5, Mark

g named WO § :
(;i]gi%s) Zﬁﬁdotmel inful woman forgiven by Jesus (Luke

7.36-50). The latter story was often later used as a link in

th-
the confusion between Mary Magdalene and Mary of Be!



