
Reading Review: 
 

Karl Barth-The word of God in its Threefold form: 
 
Karl Barth’s short piece on the “threefold form” of the Word of God is one of the clearest 
examples of how modern theology tries to hold revelation and human interpretation together. 
Barth argues that God’s Word comes to the Church in three connected ways: Jesus Christ, 
Scripture, and preaching. Although this seems simple at first, Barth uses this structure to 
challenge the idea that the Bible can be treated as a flat or purely historical text. Instead, he 
insists that revelation is always living, active, and centred on Christ himself. This is the main 
characteristic of Barth’s argument: the Word of God is not a book, but a person, and 
Scripture only becomes God’s Word when it witnesses Christ and is taken up by the Holy 
Spirit.1 
 
The importance of this argument for theology is significant. Barth is writing in a context 
where liberal Protestantism had emphasised human religious experience and historical study 
of the Bible. Barth reacts strongly against this, claiming that theology must begin with God’s 
self‑revelation rather than human ideas about God. His threefold model protects theology 
from becoming either purely academic or purely subjective. Scripture is genuinely 
authoritative, but only because it points beyond itself to Christ. Preaching is genuinely 
meaningful, but only when it faithfully communicates the biblical witness. And Christ remains 
the centre of all theological reflection.2 This helps theology avoid the extremes of biblicism 
on one side and vague spirituality on the other.  
Barth’s insistence on revelation as God’s initiative also challenges the Church to remain 
humble before Scripture, recognising that understanding arises from grace rather than 
human mastery.  
 
In the broader theological context, Barth’s argument sits within his larger project of 
“dialectical theology,” which emphasises the difference between God and humanity. Barth 
believes that revelation is always an act of divine grace, not something humans can control. 
This means that Scripture cannot be reduced to historical analysis alone. Barth is not 
rejecting historical study, but he is insisting that theology must treat Scripture as a living 
witness rather than a museum object.3 This approach has shaped much of twentieth‑century 
theology, especially in Protestant traditions, and continues to influence how theologians think 
about authority and interpretation.  
In this sense, Barth’s theology continues to inspire a posture of listening and obedience, 
reminding believers that the Word of God is never static but always speaks anew within the 
life of faith. 
 
Assessing Barth’s usefulness for theological study, his model is helpful because it gives 
students a clear way to understand how Scripture functions within the Church. It avoids the 
problem of treating the Bible as either a purely divine text or a purely human one. Barth’s 
emphasis on Christ also encourages a more focused approach to theology, reminding 
readers that Christian doctrine is ultimately grounded in the person and work of Jesus. 

3 Ibid.,pp.101-105 
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However, Barth can be criticised for being vague about how Scripture becomes the Word of 
God in practice, and some argue that his model does not give enough attention to the 
human authors of Scripture. Even so, his threefold structure remains a valuable tool for 
thinking about revelation and continues to shape theological study today.  
 

Athanasius-On Incarnation. 

Athanasius’s On the Incarnation is one of the earliest and most influential works of Christian 
theology. Written in the fourth century, it sets out to explain why the Word of God became 
human and how this act restores creation. Athanasius argues that the incarnation was not 
optional but necessary: humanity had fallen into corruption through sin, and only the Creator 
could renew what had been destroyed. The Word, therefore, took flesh to defeat death and 
restore the image of God in humanity.4 This is the key characteristic of Athanasius’s 
argument — salvation is not merely forgiveness but the renewal of human nature through 
divine participation.  

Athanasius’s reasoning is deeply logical and theological. He begins with the nature of 
creation: humans were made in God’s image and sustained by communion with Him. When 
that communion was broken, death entered the world. God’s justice required that death 
remain the consequence of sin, yet His goodness refused to abandon creation. The 
incarnation resolves this tension. The Word becomes human so that death can be overcome 
from within humanity itself.5 This shows Athanasius’s distinctive understanding of salvation 
as both moral and ontological — it changes what humanity is, not just what humanity does.  
 
The importance of this argument for theology lies in how it defines the relationship between 
God and creation. Athanasius presents salvation as an act of divine love rather than legal 
transaction. The incarnation reveals God’s character as both just and merciful. This has 
shaped later theological thought, especially in Eastern Christianity, where salvation is often 
described as theosis — participation in divine life.6 For Western theology, Athanasius 
provides a foundation for understanding Christ’s dual nature, which later councils would 
formalise. His work also bridges biblical interpretation and philosophical reasoning, showing 
how theology can be both faithful and intellectually rigorous.  
 
In the broader theological context, Athanasius wrote during the Arian controversy, when the 
divinity of Christ was being questioned. His defence of the full divinity of the Word was 
crucial for the Nicene Creed. By insisting that the same divine Word who created the world 
also redeemed it, Athanasius preserved the coherence of Christian doctrine. Without this 
unity, salvation would lose its power — a merely human saviour could not overcome death. 
His argument therefore safeguards the integrity of Christian belief and continues to influence 
Christological reflection today.  
 
Considering Athanasius’s usefulness for theological study, his work remains valuable 
because it combines clarity with depth. It helps students see how doctrine arises from 

6 Ibid.,pp.39-45. 
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pastoral and existential concerns, not abstract speculation. The text is accessible yet 
profound, offering a clear link between creation, fall, and redemption. Some modern readers 
may find his language idealistic or his cosmology dated, but the central insight — that God’s 
love acts through incarnation to restore humanity — remains timeless. Athanasius’s On the 
Incarnation continues to remind theology that its purpose is not only to explain faith but to 
celebrate the mystery of divine compassion.  
At its heart, Athanasius reminds theology students that understanding the incarnation is not 
only an intellectual task but a call to recognise divine love as the centre of Christian faith.  
 
Augustine-Confessions Book VII (Ch.1-16) 
 
In Confessions Book VII, Augustine reflects on his intellectual and spiritual journey from 
philosophical searching to Christian faith. This section captures the turning point where he 
begins to understand God not as a distant idea but as living truth. Augustine describes how 
his earlier attraction to Platonism helped him recognise the existence of a non‑material 
reality, yet he realises that philosophy alone cannot heal the human heart. The key 
characteristic of his argument is that true knowledge of God requires divine illumination — 
reason can point towards truth, but only grace allows the soul to see it fully.7 
 
Augustine’s reasoning is deeply personal yet theological. He recounts how he sought 
wisdom through human intellect and found partial truth in the writings of the Platonists, who 
taught that the divine is immaterial and eternal. However, he discovered that these ideas 
lacked the humility and love revealed in Christ.8 This contrast between philosophical insight 
and Christian revelation forms the centre of his reflection. Augustine’s experience shows that 
theology is not only about abstract concepts but about transformation — the movement from 
pride to dependence on God.  
 
The importance of this argument for theology lies in how it connects faith and reason. 
Augustine does not reject philosophy; instead, he integrates it into a Christian understanding 
of truth. His approach shaped centuries of theological thought, influencing figures such as 
Aquinas and Bonaventure. By showing that intellectual pursuit must be guided by grace, 
Augustine provides a model for theological study that values both critical thinking and 
spiritual humility.9 His reflections also highlight the role of Scripture, particularly the Gospel of 
John, which helped him see Christ as the mediator between God and humanity.  
 
In the broader theological context, Confessions stands as one of the earliest examples of 
theology written as autobiography. Augustine’s personal narrative becomes a theological 
argument in itself: the human soul’s journey mirrors the universal need for redemption. His 
emphasis on interiority — the idea that God is found within the soul — influenced Western 
spirituality and later mysticism. This inward focus also connects to his doctrine of original sin 
and grace, which would become central to Christian theology. 
 His influence extended far beyond his own era, shaping medieval and modern thought on 
grace, freedom, and the nature of the soul.  
 

9 Ibid.,pp.133-140. 
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Reflecting on Augustine’s usefulness for theological study, his work remains valuable 
because it demonstrates how theology can emerge from lived experience. It encourages 
students to see faith as both intellectual and emotional, combining reflection with confession. 
The text’s honesty makes it accessible, even when its philosophical language feels complex. 
Some readers may find Augustine’s introspection repetitive, but this repetition mirrors the 
struggle for understanding that defines spiritual growth. Ultimately, Confessions Book VII 
reminds theology students that the search for God involves both mind and heart — a journey 
from knowledge to love.  
In conclusion, Augustine’s search for truth through faith and reason continues to shape how 
theology understands the human desire for God.  
 
Anselm’s Cur Deus Homo (Book 1,Ch.11-15) 
 
Anselm’s Cur Deus Homo (“Why God Became Man”) is one of the most influential works of 
medieval theology. In these chapters, Anselm sets out to explain why the incarnation was 
necessary for human salvation. His central argument is that sin creates a debt of honour to 
God that humanity cannot repay. Because God’s justice demands satisfaction, and only a 
being both divine and human could offer it, the Word became flesh to restore the balance 
between divine justice and mercy.10 This logical structure — often called the “satisfaction 
theory” — is the key characteristic of Anselm’s argument.  
 
Anselm’s reasoning is shaped by his scholastic method, using rational dialogue between 
teacher and student to explore theological truth. He insists that faith seeks understanding 
(fides quaerens intellectum), meaning that belief in Christ’s saving work can be explained 
through reason.11 His approach is not emotional but analytical, aiming to show that the 
incarnation is consistent with divine logic. This makes his work distinct from earlier patristic 
writings, which focused more on mystery and symbolism. Anselm’s clarity and precision 
helped establish theology as a disciplined form of reasoning within the medieval university.  
 
The importance of Anselm’s argument for theology lies in how it defines the nature of 
salvation. By framing redemption as satisfaction rather than ransom, Anselm shifts the focus 
from conflict with the devil to reconciliation with God.12 This interpretation influenced Western 
Christianity for centuries, shaping later doctrines of atonement and grace. It also highlights 
the moral seriousness of sin — not as a mere mistake but as a violation of divine order. 
Anselm’s model gives theology a moral and relational depth, showing that salvation involves 
both justice and love.  
 
In the broader theological context, Cur Deus Homo reflects the intellectual climate of the 
eleventh century, when reason and faith were being integrated. Anselm’s method anticipates 
later scholastic thinkers like Aquinas, who would expand his rational approach. His argument 
also connects to the development of Christology, affirming that only the God‑man could 
bridge the gap between Creator and creation. While his logic is rigorous, it remains 
grounded in worship — Anselm writes not to prove God’s existence but to deepen 
understanding of divine mercy.  

12 Ibid.,pp.108-112. 
11 Ibid.,pp.101-107. 
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His influence continues through later thinkers such as Aquinas, who developed Anselm’s 
rational approach to divine truth.  
 
Evaluating Anselm’s usefulness for theological study, his work remains valuable because it 
teaches students how to think systematically about doctrine. It shows that theology can use 
reason without losing faith. However, modern readers may find his legal language of “debt” 
and “satisfaction” too narrow, especially compared to more relational or participatory models 
of salvation. Even so, Cur Deus Homo continues to offer insight into how theology balances 
divine justice and compassion. It reminds readers that the incarnation is not only a mystery 
of faith but also a rational expression of God’s love.  
Fundamentally, Anselm’s reasoning invites theology students to see faith and intellect not as 
rivals but as partners in seeking understanding.  
 
Jurgen Moltman-Theology of Hope: 
 
Jürgen Moltmann’s Theology of Hope is one of the most influential works of 
twentieth‑century theology. Written in the aftermath of the Second World War, it re‑imagines 
Christian faith as fundamentally oriented toward the future. Moltmann argues that hope is not 
a secondary emotion but the very foundation of theology. The resurrection of Christ is the 
promise of God’s coming kingdom, and this promise shapes how believers live and think in 
the present.13 The key characteristic of Moltmann’s argument is his insistence that theology 
must be eschatological — concerned with the future of God — because only hope can give 
meaning to suffering and history.  
 
Moltmann’s reasoning begins with the idea that revelation is not complete; it points forward 
to what God will do. He contrasts this with traditional theology, which often looks backward to 
what God has already done.14 For Moltmann, the resurrection is not just proof of life after 
death but the beginning of a new creation. This future‑oriented perspective transforms 
Christian doctrine into a source of expectation and action. Hope becomes the lens through 
which all theology is viewed — creation, redemption, and even ethics are understood as part 
of God’s unfolding future.  
 
The importance of this argument for theology lies in how it redefines the relationship 
between faith and history. Moltmann shows that Christian belief is not escapist but deeply 
engaged with the world.15 Hope motivates change because it trusts that God’s future will 
renew all things. This makes theology practical and political, calling believers to act for 
justice and peace. His approach also challenges despair and passivity, offering a vision of 
faith that looks beyond present suffering. In this way, Theology of Hope connects doctrine 
with lived experience, showing that belief in the resurrection is also belief in transformation.  
 
In the broader theological context, Moltmann’s work belongs to post‑war European theology, 
shaped by the trauma of conflict and the search for meaning. He draws on Marxist social 
theory and biblical eschatology to argue that hope is both spiritual and historical. His ideas 
influenced liberation theology and feminist theology, which adopted his emphasis on future 

15 Ibid.,pp.31-38. 
14 Ibid.,pp.23-30. 
13 Jurgen Moltmann,Theology of Hope (London:SCM Press,1967),pp.15-22. 



and renewal. Moltmann also engages with Barth’s concept of revelation, extending it into 
history — where God’s promises are fulfilled through time rather than only in the Church’s 
proclamation.  
His emphasis on hope also influenced later liberation and political theologians, showing how 
eschatology can inspire social transformation.  
 

Evaluating Moltmann’s usefulness for theological study, his work remains valuable because 
it connects faith with real‑world hope. It helps students see theology as forward‑looking and 
socially responsible. His writing is accessible yet profound, encouraging reflection on how 
belief shapes action. Some critics argue that his optimism risks overlooking the persistence 
of evil or suffering, but his focus on hope provides a necessary counterbalance to despair. 
Ultimately, Theology of Hope reminds theology that its purpose is not only to interpret the 
past but to anticipate the future — to live in expectation of God’s coming renewal. In 
essence, Moltmann’s vision of hope challenges theology students to see eschatology not as 
speculation but as a living expectation that shapes faith and action.  
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