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The Qur’an Explains Itself:
Surat al-Rahman

This chapter argues that a most relevant md&. fruidful approach Moz_ﬁmgmpﬂ
standing the text of the Qur’an is by means of two key noﬁﬁnmu.mm anm ‘c.m:_m
by Muslim schojars in the Classical period: context wn.:w :%Q nal re LWOM”
ships. The importance of context (magam) was ﬁ.mncmgmm.@ and formu %.H,.x
for the study of the text of the Qurian by Muslim :5%&5@ ﬁ&cmw work in
this respect anticipated by many centuries Boamww :mm.::.ﬁa thinki wm mNCE
the crucial importance of contextin :smﬁ,mmu:Esm‘%mnocﬂmn. Hw:Q mm HM-
jationships were encapsulated in the dicturn: &,.D‘S an q,ﬁ?&@ ba mﬂmmﬁ @ da
{some parts of the Qur’an explain others) — in mac»gm.a rmmcmm:ﬁ. M.wﬂ”:,m
‘intertextuality’ — which, given the E‘.Emis.m, of Qur mEm material, ﬁmxv ar-
gued to provide the most correct method of understanding the m.;ul:ﬂ.w.dw. )
Tn this chapter one complete sura of the @zim.mr no- 55 &.Ukawia: is
examined in the light of context and internal relationships. 1L will be mmﬂ,
onstrated that commentators who lost sight of these two concepts, or did
not pay due regard to them, made erroneous assumptions, gave Ewmwﬁwﬁim@.
mwvww:mao:m, or arrived at conclusions which proved to r.mwm wwo: §‘~ 1out
foundation and which will be shown 10 contradict the spirit of the STt
This chapter also examines the views of some gmm.ﬁmg qmzﬁwow,f ?wrmﬂ nw.
Bell and John Wansbrough (with reference also SME.EM W m:ﬁwﬁ,mbu w.wo:m
Siirat al-Rahmdn and various verses and sections within it, the views of some
who ?s:m. the whole sira ‘an imitation’ of Psalm 1 56, and of others who
held that material was added to the sirg at one stage or ms.c_..wﬁ..mba .9”;
there was juxtaposition of variant tradigons or @mwwwmﬁmﬁsm of versions
. N L3 o Vereiond ar evesetical origin. It has also been
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suggested that the “four gardens’ in this sura are in fact two, and that
dual — even in these two — was perhaps understood merely as singular.
addition, it has been suggested that the refrain in this sure served the fu
tion of a litany although it was not clear to some why the refrain -
intreduced after some verses and not others.

As will be seen in the course of the discussion, studying the sizra in
light of context and internal relationships explains away such difficul
and removes any reasonable need for such conjectures. Moreover, the
preach adopted in this chapter reveals inadequacies (and errors) ever
some well-known English translations of certain verses in this sure. It
also explain the structure of this sure more clearly than has been shc
hitherto, and make, it is hoped, what will prove to be a useful contribut
to the appreciation and exegesis of Siral el-Rahman.

Context and Internal Relationships

As explained in Chapter 1, the Qur’an was the starting point of numer,
branches of Arabic and Islamic studies. In his ftgan, Suyuq dedicates ach
ter to al-‘ulitm al-mustanbata min al-Qur'an'in which he quotes from
commenfary of al-Murst a passage listing various sciences based on
Qur’an and developed to serve it, and to serve [slamic studies in gene
branches such as phonetics, gramumar, usil, figh, tafs, balagha ... and oth

Balaghawas undoubtedly one of the mostimportant subjects for Qur’a
exegesis, and it began and developed around the central question of
appreciation of the siyle of the Qur'an and its i%az in particular, as -
nessed by such titles as Dala il al-i'jax of ‘Abd al-Qahir al-Jurjani.

The importance of balighe, especially $lm al-ma'antand im al-bayin,
tafsir in general is universally recognised and the attention paid to it
stch commentators as Zamalkhshari and Razi, gives their work particu
distinction.

One of the important contributions of scholars of baligha was their :
ognition of the concept of magim (the contest of the situation) and its r
in determining the utterance and providing the criterion for judging i
central issue in Um al-ma‘@niis mutibaqat alkalaom e-mugtada Thal® (the c
formity of the utterance to the requirements of the situation).

Al-Ehatib al-Qazwini explains:

The context that demands the definition, generalisaton, pre-positioning of |
of a discourse, and inclusion (of particular words) differs from the context
demands the Indefinite, specification, post-position and omission; the contex
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separation differs from that of joining: the situation that requires conciseness
differs from that requiring expansiveness. Discourse with an intelligent person dif-
fers from discourse with an obtuse one. Each word with i companion is saited
to a particuiar.context. A high standard of beauty and acceptability of speech de-
pends on its appropriateness (o the situation and vice versa.

Tammam Hassan points out that when scholars of balagha recognised
the concept of magim, they were a thousand years ahcad of their time,
since the recognition of magam and magal as two separate bases for the
analysis of meaning has been arrived at only recently as a resuit of modern
linguistic thinking. When they said li-kull magam magal and li-kull kalima ma’
sakibatihd magam they hit on two remarkable statements that could equally
apply to the study of other languages. When Malinowski coined his famous
term ‘the context of the situation” he had no knowledge of this work.?

Scholars of usil alfigh have recognised the importance of the notions of
magam and magal for the study of the Qur'an. In his Muwdfagat Shatibi
states:

The science of ma‘dni {meaning] and bayan Tfactual and figurative expression] by
which the ijaz {inimitability] of the Qur’an is recognised, revolves arcund know-
ing the requirements of the situation during the discourse from the point of view
of the discourse itself, the discursant, the discursee or all of them together; for the
same sizternent can be understood in different ways in relation to two different
addressees or more, A quesiton with one and the same form can imply other mean-
ings, such as agreement, scolding, etc. Likewise, an imperative can have the mean-
ing of permission, threal, incapacity/impossibility .1

The other key tool of Qur'anic exegesis is the internal reladonships be-
tween material in different parts of the Quran, expressed by Qur’anic
scholars as: al-Cher'dn yufassir ha‘duhu ba'de.

Utilisation of such relationships is considered by Ibn Taymiyya to be the
most correct method (asalil al-turug) of tafsir— exegesis.? He explains: “What
is given in a general way in one place is explained in detail in another
place. What is given briefly in one place is expanded in another.” Shatibi
states that many Qur'anic verses/ passages can only be properiy understood
in the light of explanations provided in other verses or stras.®

“ertain themes have been treated in move than one place in the Qur'an,
including, for instance, Gad’s power and grace, the hereafter, stories of
earlier prophets, ete. The conciseness or expansion in one place or another
depends on muglada thal (what the situation requires). Commenting on
stories of earlier prophets, Shatibi again remarked that their purpose was
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to strengthen the Prophet in the face of various forms of denial and obst
nacy from his opponents at different times. The form of the story woul
echo a situation similar to that which the Prophet was facing.

The particular form of the narrative varies according to the sitatios
while all of it is true, factual, with no doubt about its being correct.”
. Suyiit: mentions a feature of Qur’anic style that further illustrates th
internal relatonships of Qur’anic passages, namely aldgtisas, where a sin
m? word in one verse 15 expanded and clarified in another. Exampiles wern
given, such as the following:
wa fawla ni‘maty rabbi la-kuntu min al-muhdarin
{Were it not for the favour of my Lord, T toc would have been brought]

with reference to:

wiika fi 'adhdbi muhdarin
[those utho will be brought to punishment]

and:

yawma Tanddi
fthe day of calling out/

. Arcnn H
with reference to; w

wa-nddi ashabu Tjannati ashaba bndri
fand the people of paradise will call out to the people of the fire]

Vi

Readers of the Qur’an recognise this feature clearly: Take for example
verse from the Patihyg, that practising Muslims recite many tites daily; sird
aldadhina an’amta ‘elaykim *the path of those You have blessed’ {1:9) ”&K
how it is clarified with reference to aldadhing an'ama-llahu ‘alayhim min ol
nabiyyina wa'lsiddiging wal-shuhadd’i wa'lsifibinag ‘those whom God ha:
blessed: the prophet, the truthful, the martyrs and the righteous’ (4:69)
More examples will be met in the discussion of Sirat QE&MNS&.;. )

The imporiance of contextin determining the meaning of any discourse
Qus’an or otherwise, is now established beyond doubt. The .“mim of the
.@:im: being self-referential, the importance of internal ﬁmmwmo:mm:ﬁm
in understanding the text of the Qur’an cannot be seriously chalienged
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Context, with the expression it demands, and intertexmuality both focus
our ateention on the Qurianic text itself which must surely take prioFity
over any other approach (o understanding and explaining the Quran. A
study of Swuraf al-Rahman in the light of context and internal relationships
will, it is hoped, show the benefit of this approach.

AJ-Rahmin

The title of this sira is al-Rahman, for which most translators give “The
Merciful’. Arberry gives “The All-Merciful’; Pickthall and Muhammad ‘Al
give “The Beneficent’, while Yisul ‘All gives “(God) Most Gracious’.

Those who choose “The Merciful’ have clearly obsexved the lexical gen-
eral meaning of the root word rahma (mercy) while those who opted for
“The Beneficent/Bounteous/Gracious’ apparently observe the manifesta-
fions of mercy in the root meaning, manifestatons they saw hsted in this
sitra. We may adopt the Merciful as a transiation of al-Rahman along with
most translators, but in the sense of the One who extentds His mercy in the
form of the hounties listed in the following verses. The choice of this mean-
ing for al-Rapman is borne out by the context of this sira.

The sitra consists of 78 short verses beginning with the name al-Rahman
and ending with, ‘Blessed is the name of your Lord, the Lord of Glory and
Bestower of Honour’, containing three sections:

1. Verses 1-40 deal with bounties in this world. V.15 challenges the ad-
dressees (men and jinn) — “Which, then, of your Lord’s bounties do you
deny?’ - repeated afterwards as a refrain.

2. Verses 31-45 contain a chalienge for the addressees to escape the judge-
ment — the guilty will not be able 0 escape the punishment whose
existence they had denied.

5. Verses 46—77 deal with hounties in the rewards of two classes of believers.

Section I God’s Bounties in This World

al-Rakhman ‘allama TQur'an {The Merciful taught the Qur'an]

vV, 1~

This siira is unique in the Qur'an in that it begins with one of the names of
od, al-Rahman, standing as it is, as one separate verse which, it will be
seen, summarises the sire and governs the following materiai both by its
signification and its sound. 1t has been noted that when the name of God
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occurs in the Guran as a subject followed by a predicate verb as in al-Rabme
such an order signifies restriction in the sense of ‘itis He who did such mm
sich’.” In our sure we have a series of predicate verbs following @mnv. athe
without conjunction, in the main all dependent on the word al-Rahmd
the sense being: it is al-Rahman who taught the Qur'an, who Q.mwﬁow ma
and taught him how to communicate, who ... who ... ete. Since it is throu
the (hiv'an that we are told about God and all the manifestations of M
merey and beneficence, teaching the Qui'an comes as the first wu?,mmnm.mn ¢
al-Rafmdén, stressing also the priority and more lasting effect of spiritu
benefie.? His beneficence in teaching the Qur’an is so important that it we
pointed out in the first verses of the book to be revealed:

Read! And your Lovd is the Most Generous, who taught ...

oy 1 m‘-m.r i
as well as on other occasions such as: ’

He taught you what you did not know before: God’s bownty to you is ever great.

4111

. Since the context of our sura relates to His bounty, ‘taught the Qur'ar
is used rather than the normal ‘sent it down’ which is used scores of mgm.
ammwﬁ‘:zﬁ so the context here governs the choice of vocabulary. |
The effect of al-Rakmén on the meaning of the foliowing Smmnwwﬁ is fun
ther emphasised by the effect of its sound, since, standing as a separat
verse ending in along alifand nin, it sets the pattern for the fagile or rhym
at _.rn..mmo_w ot the following verses which consist mainly of —an, _m:a on a fey
occasions of —dm, which does not alter the pattern much since ‘1w’ and ‘m
are both nasal voiced resonant sounds. (Vv.1—6 are transliterated to indi
cate this effece.) This results in a pleasing resonance in Arabic tha
m:vm:nmm the effect produced by the enumeration of God’s bounties. Thy
uniform sound in the close succession of rhymes helps transfer the effec
of Rafman to Qur'dn w bayan, bi-husban, yasjudan, etc. Since the Qur'an
@@mx cte. are manifeseations of the mercy of al-Rahmdn, the rhyme helps ¢
build the cumulative effect of rakma and maintains it throughout, with ever
the challenge to deny the obvious benefits (itself in the mm:d@ H,wﬁmmv no

.mm:nm:m:m {if not enhancing) the beneficent order established by al-Ralmar
in the first line, o

Khelaga Tinsan. “Allamahu Fbayan
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[He created mon and taught him how lo communicete]
VV.4~d

Creating man and teaching him bayan are two of the manifestations of the
i 2 B " e N
hounty of Ralmén. Bayanis the ahility to express oneself and to understand
¥ 1 y

the expression of others:

It is He who has brought you info being, and given you £ars, yes and hearts: little thanks
you show. s

i : ; f e, and two lips?
Hawve We not given him two ¢yes, 6 tongue, 4 7 e

The Qur’an describes itself as being mubin — clarifying its teachings so that
they are easy to understand.

alshamsu wa bgamaru bi-hushan
[The sun and the moon pursue their calendated coursel

The statement is expanded o show the benefits of the sun and the E,EAMA:
and the exact way they follow their course i such verses as {10! 5) (6:06)
and (g6:40), in the intertextual way explained carlier.

wa tnaymu wa tshaypari yasjudan

The plants and the frees submit [to God’s purpose for them] i,

Ngjm in this context means plants that w.::um no stern/ trunk as oﬁucmnm
to those that have. Both submit to God in following the course En Qmm._.h
them for, as believers submitin prayer,'’ aswe see in mﬁnwnmw aﬁwa M mmm. u 8.
Many commentators, referring to the above ﬁwﬂwwu m?w. for :@3 HM e w f(mw
native tneaning of ‘stars’ and most English translations mc.:oi ﬁ.rwm. oW ?_@,,
what we have in vw.5-0 is a contrast between two celestial obiects: the sun
and the moon, then two earthly ones: rees and stemless plants, The con-

; . dictates the meaning ‘planis’. o .
woxmﬁww MM@MWMWQE the first ?% ,\Wﬁmmw and throughout that our surais _usmm,
on dualism: ‘God the Gracious taught the Qur’an; created BN:.H and ﬁmmmf
him how to communicate; the sun and the moon pursue their calculated

course ... el
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Contrast and dualisin are the obvious feature throughout. The conte
of this sitra clearly requires the enumeration of the bounties i@ of ab-Rrhm:
that surround the addressees (dual: men and jinn) on both sides, and abo
and below, so that they are challenged to deny any of them. This conte
will be seen to govern the choice of material as well as the meanings
words and expressions.

There is one further point aboutverses 5 and 6. The change of structu
in these two sentences, singling out the four items they contain to mal
them subjects rather than objects of verbs, suggests that, in addition
their being examples of God’s bounties, they are placed at this early stag
in the siira as a model of submission to God (¢f. 22:18) for the addressec
who may deny the bounties.

And the heavens He has uplified and sef up the Balance
that you might not transgress in the Balance.

Weigh with justice and skimp not in the Balance.

And Earth — He set it down for [His] creatures

Thevein fruils, and palm-trees with sheathed clusters
Hushed grain, and fragrant planis.

VL

Here we have the manifestation of His grace in the way He keeps it
heavens up and the earth stable — the duality and contrast being mat
tained. The heavens are raised high so that they do not fall on His creature
of. 19:2; 21:32; 22:65. ‘Uplified the heavens’, rather than ‘created then
which is usual, suits the context. He raised them high but did not cue it
addressees off from them, sending down from them the seripture and b
balance (42:17}.

The Qur’an having already been mentioned {(v.2}, only the balance
mentioned here, between heaven and earth: even before the earth 1s me
tioned, the balance is set up. The passage stresses the immportance of keepir
Just baltantee with no excess or deficiency, a fitting introduction to the r
peated question to follow — "Which of your Lord’s bounties will you deny
~ since justice demands that the addressees recognise (without skimping
the bounties of the Merciful with which He surrounds them from eve:
direction. Skimping in the balance elsewhere in the Qur’an has a concre
significance; in this context it carries the additional, metaphorical meanin
of due recognition for God’s bounties,

Bell makes the unexplained and unsubstantiated claim:** "That you ma:
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not transgress ... skimp not in the Balance are later Em@wmomm.“ Enémwﬁ“
the equivalent of ‘thal you might not ..." can be observed in mow.ggwwmcﬁ
with mizan in Q. 57:25 where it cannot be assumed (o wﬁ. a _mﬂ.n._, insertion,
and the emphatic repetition with mizanis also observed in such instances as
11:84-85; 26:181--85; 83:1-3. S

The repetition of the word abmizan is particularly effective 1n &5 con-
text, coming soon after S&E,agﬁ (perfectly caleulated courses) to reinforce
the sense of exacticude and balance in God’s creation, and in the ordered
structure of this sitre, heightening the demand for just dealing. In this con-
text, the verb wada’s {set up) is used with almizan rather than anzale
(brought down), as in 42117, to emphasise the mwmzwmmm:nﬂm of the w&ms.nm
here, and using the same verb {wada'a) with al-ard highlights the cruciat
importance of maintaining the balance on Earth. . ‘

The Merciful keeps the sky from w.mw.:nm down on His creatures and Emwmf.,
the earth stable underneath them. One js made 0 appreciate the signifi-
cance of the condensed statement here by reference to such expanded
versions as in:

If Wewill, We can make the earth swallow them or cause fragments of the sky io Jall upon
them.

34:9
and:

He set firm mouniains upon the erth lest it quake with you.
16:35

Alaném {the creatures) for whom He set the Earth up are men and jinn
and other creatures that move on it. Bel! transtates v.10 as: “The earth E.m
has set up for the cattle’ and says in a footnote ‘or all :iwm Qmmﬁ:,mmﬂ. His
preferred version is contradicted by the other Quianic references just cited,
and gives no sense of the fruits, palm-trees and fragrant piants. In nr.a con-
tents of the earth we have the balance of fruits and palm-trees, grain Mm&
fragrant plants (rayhdn). Some commentators take SM_NR.E as grains Ewﬁ
men eat as opposed to the husk eaten by animals, but this S.oi.aw make it
redundant (grain having already been mentioned) and would disturb Em
balanece. The tuxury in fragrant planis is counterbalanced later by that in
pearls. . .

Dhat al-akmim (sheathed) and dhée I-'asf (with grains) are two nicely ,U&
anced details showing the fruits of palm and corn stillin the swage Cﬁ promise,
still dependent on the grace of God to bring them to fruition, i:nr, again
suits the context.
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Men and jinn, included among the ‘creatures’ in v.10 and mentioned
v.14, have been shown the bountes of God and the manifestations of F
mercy and beneficence surrounding them from above, below and on
ther side.

They are now addressed in the dual with the challenging question:

Fa-bi'ayyi ala’i rabbikuma tukadhdhibin?
[Which, then, of your Lord’s bounties do you deny?/

The change here, iltifat, from ‘His’ third person pronoun to the not
‘yvour Lord’ is significant, and since rabb is related to rabba (1o bring u
care for), His lordship is caring lordship. The “Which, then ...?’ comb
after the surrounding henefits is a cornering challenge, and makes a
denial futile, ‘vour caring Lord’ showing its folly and ingratitude.

Such a challenge to deny the obvious blessings and signs of God is 1
ferred to in other places in the Qur'an, <l 53:55: 40:81; 16:83; 14154 56:8
G2, In our swra the challenge to men and jinn is tade thirty-one time
which has given rise to much speculadon, largely far-fetched and missiz
the point. Razi (and others) sought the explanation in the value of 1
specific numbers of 3 and 10 etc, siating, among other things, that t
number with ‘bounty’ is tcn times that with ‘punishment” mentioned
the preceding sira, (cf. ‘He that does a good deed shall be repaid tenfol
{6:160). Bell observed that the refrain occurred “first at v.1 2, then at inte
vals of two verses, and then from v.23 onwards at intervals of one, except
43—44 which should probably form one verse’. He further suggests that tt
refrain might have been added later, ‘when also the eschatological portic
from g1 onwards may have been composed’.'s Bell does not support b
suggestion that the material was at one time used without the refrain. Cos
parison with other instances of challenge cited above shows that 1l
enumeration of bounties could not have been left without a comment Il
the refrain. As for his comment on the frequency and location of the ¢

frain, our analysis of the context and structare of this sira will, it is hope
explain why the refrain occurs thirty-one times, why it could not have starte
earlier, or occurred more tmes than it does, whether at the end or in i
body of the text, Comimenting on the refrain, Wansbrough states:

Structuraily, it produces the effeer of a litany, and its similarity to & le-vlam hasa
which perforins the same function in Psalm 136 has been noted. I'should like he
Lo insist upon the term litany rather than refrain. The role of the lauver in g
Chur'an and elsewhere, is that of concluding formula, which does not adequate
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describe emplovment of the device in this passage.™

Reference to Psalm 136 will be discussed later. Wansbrough rightly ob-
serves that the function of the refrain in the Qur’an is that of a concluding
formula but does not agree that this adequately describes the employment
of the device in our siirg. Qur analysis will show that the question {(“Which
then ..." etc.) is used as exactly that — a concluding formula. As regards
litany, this means either; ‘(1) a form of public prayer, usually penitential,
consisting of a series of petitions, in which the clergy leads and the public
respond. It may be used as part of a service or by itself, in the latter case
often in procession, or {2) {transf.) A form of supplicatdon representing a
litanry.s Even in a vague sense, then, a litany is quite alien to the Qur'an
and the way itis recited in Islamic ritual prayer. There, if a person {an imam
in prayer or otherwise) reads aloud, all athers have to Hsten attentively, and
there is no leader/response form:

When the Qur'an is recited, listen to it and be silent so that mercy may be shown o you.
7204

In our sirg, contrary to Wansbrough's and Bell's perception, after the
first instance the formula always marks the end of a pair. We have here a
series of paired bounties surrounding the addressces geographically —above,
below, east, west — or qualitatively — fresh and salt water, the ships that float
and move over the water etc, Even in the punishment of the guilty later on
the pairing structure is maintained. Only when a pair is completed do we
have the concluding refrain: “Which then of your Lord’s bountes do you
deny?

Tt is introduced for the first time just before the addressees ~ men and
jinn — hitherto referred to in the word al-anam, make a clear appearance.

He created man of sounding clay, like the potler’s,
And created the jinn of smakeless fire,

Which, then, of your Lovd’s bounties da you deny?
wv.14-10

The statement is so condensed here that the bounties may not be appar-
ent. Comparison with other instances in the Qur’an clarifies the process of
creation. In these other instances, both humans and jinn are reminded of
their origin, and how God, in his bounty, developed them into what they
now are, human rather than clay and jinn rather than fire (32:7-0; 0543
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367, 16078 38:76). Were it not for His bounty, they would not have ar-
rived at thelr present state, nor would the sky have been kept aloft, nor the
earth remain stable; the two tvpes of water would not have been kepe dis-
tinct from cach other, nor would the ships have floated and sailed. This
reveais a further duality: origin and present state.

Lord of the two easts
And Lord of the two wests
Which, then, of your Lord’s bounties do you deny?

vv.17-18

The reference here is 1o the two extreme points where the sun rises in
the winter and the summer; and where i1 sets in the winter and in the sum-
mer (rather than where the sun rises and sets and the moon rises and sets
as suggested by some commentators). This shows His grace in the variation
of seasons and of the length of the day and night. The selection of the
extreme points brings them nearer to the realisation of His mercy in not
making the night time, nor the day time, perpetual for them, as mﬂ?mm:n&
in 28:71~73. Verse 17 is so condensed by the structure and the demands of
the context that its full significance can only be appreciated by comparison
with 28:71-3; 7519 (Lord of the East and West) and 70:40-41 (Lord of the
Easts and Wests) which show how the selection and forms of the material
serve the context and are determined by it

So far God’s bounties have been shown on land; the following passage
deals with water: .

He let forth the two seas thatl meet one another,
Between them is o barrier they do not overpass,
Which, then, of your Lord’s bounties do you deny?

VV.IG-2 )

Fresh and salt water, 1n rivers and seas, meet but do not overrun each
other. Unlike in the preceding passage, the end of the first verse does not
complete a pair of bounties, so the refrain comes after the second verse:
running waters that meet but are kept distingt, as will be explained below.

From them come forth pearls of two kinds
Lorge ones, and small, brilliant ones,
Which, then, of your Lord’s bounties do you deny?

V.23
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This is the second of the three cycles of bounties related to the sea.
Translators, perhaps with one or two exceptions, translate the second kind
{(marian) as ‘coral’, while the majority of commeniators explain thatit de-
notes small pearls which are much more brilliant. This is supported by an
author on gemns who cited verses of Imru’ al-Qays.® Some conunentators
give the alternative of ‘red beads’, and some modern ones {5. @wﬁ? for
instance) talk of coral. We shall see atv. 58 that reference to other instances
in the Qur'an confirm the meaning we have opted for. In 16:14 and 5012
the fish that come from the scas also appear, whereas in our sura they are
not mentioned; the given pairs are complete without them — another ex-
ample of how the selection of material suits the context
Many commentators have experienced a problem with v.22. According
to their knowledge, pearls come ouly from salt water whereas the verse
states that they come from both salt and fresh water. An early writer who
faced the problem was Abtt ‘Ubayda (d.210 /82r) in his Majaz a-Quran.’?
He insisted that pearls come only min abadihimi from one, i.e. salt water,
not both {minhuma) and explains the Quranic expression ‘both of them’
as being analogous to the expression: ‘Tate bread and milk’, applving ‘ate’
to drinking milk as well as to eating bread when in fact it refers only to one.
Flis suggestion that pearls come from ‘one’ of them only is refuted by
Qur'anic usage elsewhere. Minhumawas nota freak or 2 ‘slip of the tongue’
in the Qur'an and Abi ‘Ubayda’s attempt to explain it away does not ad-
vance his assertion. Il we compare Quran g5:12, for instance, we have an
explicit statement confirming that pearls come min kullin from each of the
ewo kinds of water. Indeed Aba ‘Ubayda dealt with this verse (IL p. 15%)
but, faced with the fact thatitgoes against his assertion about ahadikima, he
passed it over without comment. Doubt has been expressed about Abt
“‘Ubayda’s ability to read the Quran without making mistakes.'® Wansbrough
comments on Abi ‘Ubavda’s statement: yakhruju minhum [mnin ahadihimif
could not seriously be interpreted as figurative usage or even stylistic op-
tion. Its presence can only be justified by a principle of inclusion, which
took account of passages requiring textual emendation’."
Ibn Quiayba faced the same problem with pz:22, but cited with it g5:12.
He still insisted that pearls came only from salt water and even claimed that
Abii Dhu'ayb al-Hudhals was wrong in a verse he composed, in thinking,
probably after Qur’anic usage, that pearls exist in fresh water.*® Believing
that pearls came only from salt water and trying © justify the Qur'anic
statement, commentators suggested, for instance, that pearls came from
places where sea and fresh warer meeg, as in Shatt al-"Arab or that mussels
lived in the sea but came up and opened their mouths o receive raindrops
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which then went into the making of pearlst”* However, Razi’s first and pre
mm:,mgm interpretation was to accept ‘the manifest meaning of :H.q 45;,% .
m,womf (i.e. pearls come from both waters), ‘which is more worth of bei qou
followed than the word of some men whose word cannot be Qmﬂ_aa Mw ;
S.we knows that pearls do not come from fresh water? And m:mﬁcmwm ; &qwﬁn
9&. find them or bring them out only from sea water, this does ,xo,.m:mnmm,‘
sarily tnean that they don’t exist somewhere clse’, W.MHNW would mermmm Wz:.\m
been pleased to know what we know today about freshwater pearls:

Mw WMHM,MMMMWMW,.”MM A_M w,:_q mmgmu.wﬂm_..w Ncww c.m m.rn. Z.OH.SMQB Iaﬁmwmrﬁn have pro-
: ] gredtvalue .. Pearling is stll u carefully fostered industry in cen-
tral Europe, and the forest streams of Bavaria, in particular, are the source of choice
pearls. Freshwater peariing in China has been known wﬂamm Uo?__e :.E.c BG -

. The Qur’anic statement in our sirs, then, stands with its manifest mean-
ing, supported by other Qur’anic references, and in harmony with the duality
E. Ew context, without need of emendation or forced in A‘mw._uwﬁmso:m ﬁm:m
H,m spite of the belief current aongst commentators, that pearls Qxdquoz?
from salt water, ‘ i

His are the ships thal run,
Reised wp in the sea ke mountoins;
Which, then, of your Lord’s bounties do you deny??

VV.24—25

.ﬁam Is the third and last pair of bounties connected with the sea. In
spite of their size and weight, ships do not sink but sail along ‘ﬁwm.\ﬂmcm-
mmzmag .m,.wmn.u&uaosv aljrwari Fmunsha’at (‘ronning’ and ‘raised’ VH two words
in Arabic ~is expanded in 42:32-54 which brings out its full significance _
one part of the Gur’an explaining another. .

wam principie of intertextuality helps us to understand how the part of
our sura already discussed relates to the next, We often find mwmm.s‘u‘z%m in
the .O.:%mm that when people are on a journey by sea or on land Q:%.M are
%Bzﬁma of their final return to God (10:23; c@‘&n% 48:14). Qoiﬁmrmc:
{e.g. with 10:24) also reveals that just when the earth looks at its best .M:ﬁ
gn”o:ﬁm ‘adorned and its people think they are its masters’ m.: mw.? can
vanish away. This leads on to an explanation of the relative mnmmﬁwzms,nm of
the next tite. The eschatological part of this sitrg, therefore, follows F,Ew,.
nwmw. in the same way as in other stras and need not (as Bell m:mmmﬁmm
without any substantiation) have been composed at a later time. .
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All that dwells on the earth is perishing
Yet the Face of your Lord shall remain, Glovious, bestowing Honour
Which, then, of your Lord’s bounties do you deny?
Vv 2628

One would have expected this statement to read ‘all of you, men and
jinn, are perishing’, but the reference to earth makes this encompassing
statement more emphatic and recalls the earlier reference to earth, inv.19
as stabilised and provided with all that is necessary for life. This binds the
structure firmly in keeping with the Qur'anic pattern noted above, where
the flourishing of the earth is followed by reference to the Last Day (cf.
101245 57:20).

Verses 26—51 here conclude the earlier part of the suraand preface what
remains of it — Majesty and Honouring - reiterating the qualities of God
mentioned in the first and again in the last verses of the stra. Translators
render alikviminadequately as “honour’. Its root verb, akrama is, however,
in the causative form, meaning ‘to give honour and bounty’. The contrast
ing pair in 26-27 is composed of the world perishing and God’s face abiding.
A further pair is made up of Majesty on the one hand and bestowing of
honour on the other (cf. 17:70; 21:26; 97:40-45). Indeed, the structure of
the rest of the sirg is determined by this particular pair: the passing away of
those on earth and the permanence of God necessarily mean, as witnessed
elsewhere in the Qurian, that all wilf return to Him for judgement. ‘All
things shall perish except His Face, His is the judgement and to Him you
shall return’ (28:88; also 10:23-30). Indeed jaldland tkram herald the vari-
ety of fates resulting from the judgement to which the repeaied ala’
(bounties) and inkadhdhibin (do you deny} was bound to lead. This rein-
forces our statement that Bell’s conclusion, that the eschatological section
was added Tater, cannot stand.

All who dwell in heaven and earth entreat Him,
Epery day He allends to some matlers;
Which, then, of your Lord’s bounties do you deny?

VV.20~50

The pairing here is between the entreaties and God's attention to them.
This particular bounty is described in more detail in Sira 14, v.44, which
similarly concludes an enumeration of God’s bounties in this worid. The
enireaties and God’s answer in our siire follow the part dealing with this
world and precede the one leading to the next (a further pairing}, to suggest
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that the needs and His attention to them exist in both worlds,
Section II: Eschatology: Punishment

We shall surely find the time to [judge] you -
You two weighty armies (of men and jinn);
Which, then, of your Lord’s bounties do you deny?

VV.§ 182

The previous pair might have suggested to them that God is engaged every
day in attending to entreaties; this one stresses that He will make dme to
judge men and jinn. He has the power over them, even if they gather all
together as two massive armies. This echoces the challenge in Sira 17, v.88;
‘if all the men and jinn were to gather to... they would not be able to ...,

Axrberry translates al-thagalan as ‘vou weight and you weight’, but thegal
also means a massive, heavily-moving army (see Lane’s Lexicon). The chal-
lenge supports this. Being weighty is an element of strength for men and
Jimnn here, but it will prove a hindrance in the following verse where they
are shown to be too cumbersome to escape. The shift (ilifar) from talking
about God, to Himself challenging them, speaking in the first person di-
vine plural makes the challenge awesome and all the more effective.

The pairing here is of the army of men and the army of finn gathered,
and God attending to deal with them. Commentators had to ask them-
sclves: where is the bounty here and in the following verses, about punishing
the sinners (and, even in 26-28), in which the refrain is maintained after
each pairing? Zamakhsharl's answer is typical. There is a blessing in the
Judgement for those who are saved from punishment, and a blessing for
everybody in being warned beforehand: out of His benevolence He did not
leave them in darkness about the fate that awaits sinners. However, we need
not necessarily take this view. The punishment will be for those who deny
(7715 passim), and the challenge: “Which, then, of your Lord’s bounties
doyou deny?’ is in fact for those who may deny the encompassing bounties.
ftis ungrateful and futile to deny such encompassing bounties. Itis, moreo-
ver, foolish 1o deny and rebuff such a bounteous and powerful Lord who
will certainly judge them, where denial will have due punishment. The boun-
ties in the section (31-45) can, I suggest, be understood to be the bounties
God has given them in the world. Had the question in this section been
‘which of these two bounties...” we would have been forced to interpret
what is in every pair in this scetion as boundges. The refrain is maintained in
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the punishment section to cmphasisc their foolishness in addition to their
ingratitude, and the challenging question carries threat and mockery in it
(cf. 4a:47-50; and 5 a:50-56}. Twice in this siva, al-Rakman is described as
being Dhie Tjalali wa bikrdm. Punishing the sinners has to do with jalal {maj-
esty), while thram shows itself in the bounties He has shown men and jinnin
this world and will show the believers in the next. ’

() company of jinn and men, if you have power to penelrate the confines of heaven
and earth, penetrate them:

You shall not penetrale them except with {Our} authorily;
Which, then, of your Lord’s bounties do you deny?

Against you shall be loosed a fleeme of fire and molten brass,
And you shall not be helped;

Which, then, of your Lord’s bounties do you dery ?

And when heaven is split asunder

And turns to crimson like red leather -

Which, then, of your Lord’s boundies do you deny?

The guilty shail be known, by their mark,

And they shall be seized by their forelocks and their feet;
Which, then, of your Lord’s bounties do you deny?

Fhis is the Hell which the guilty deny,

They go round between it and hot, builing waler;

Which, then, of your Lord’s bounties do you deny?

VV.3345

With all their might men and jinn cannot run away when God attends
to their judgement. The context requires the introduction of the jinn
first, since they seem [0 have more power to penetrate heaven and earth.
(cf. 17:88). The heavens which He has raised up and made firm and comeiy
in this world will split and redden in the new order of things in the next.
In this world they have been asked again and again in this sir@ “Which of
your Lord’s bounties do you deny?” - in the next they will no longer be
asked: the guilty will be known by their marks. The palring structure is
maintained throughout: the guilty will be seized by the forelocks and the
feet, and will wander between hellfire and boiling water. There is no
refrain between 43 and 44 because the pair has not been completed (cf.
Bell). It is important to note that the context of Sirat al-Rahman has af-
fected the way the treatment of the guilty is presented. They are
surrounded: held by forehead and feet and roam ‘between ... and ...7jin
other contexts they are ‘in’ hell (cf. 18:29; 56:41). Being surrounded in

vhic wav calls to mind their being surrounded in this world from all
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am.wnmo:m by the bounties they presumed to deny. 1t will be observed that
their treatrnent is dealt with briefly in this sitre, unlike in many others
uuawM:,m m.moﬁmmﬂ description of what is a more important matter in Siral
al-Rahman: the reward of the believers.

Section I1: Eschatology: Rewards

But for him who fears the time when he will stand before his Lovd;
There are two gardens; 3
Which, then, of your Lord’s bouniies do you deny?

Wherein are two fountains flowing;

Which, then, of your Lord’s bounties do you deny?

Wherein of every fruii theve are two Finds. ‘

Which, then, of your Lord’s bouniies do o demy?

Sitting ** on covches lined with brocade, .

The fruit of both gardens above them within reach;

Which, then, of your Lord’s bounties do you deny?

Therein maidens restraining their glances,

Untouched before them by men or jinng

Which, then, of your Lord’s bowunties do you deny?

As though of ruby

And brilliant pearls

Which, then, of your Lord's bounties do you deny?

Shall the rewazrd of good work be anything bl good?

Which, then, of your Lovd’s bounties do you deny?

vv. 4660

The believers are divided into two classes: the first is the pious with whose
rewards we will deal now. The structure of pairs is maintained, and so is m,:.,
refrain. As the guilty who deny the judgement and punishment will msm.mw
.dﬁsdmm the two torments of fire and boiling water, those who fear m__m.:.am-
ing before their Lord for judgement will enjoy two gardens. (in ;W
Companion to Arberry’s translation, W. M. Waut comments, ‘“Why two, it 7
not clear” {1, p.250l.) The bounties are shown on two sides of mﬁn do.:m?
crs, as an example of perfect bliss. In discussing the significance of the dual
we should compare such expressions as: Mag@..wa wa-sa'dayka (1 respond to
Mom nﬁnmv and handnayka! (be kind/have pity twice) where it is used w.m. an
intensive to express fullness and completeness.

We have seen in the carlier part of this siirg that the Lord’s hounties
surround them from above and below (heaven raised, with the Qur’an and
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the balance ‘coming down’ from it and carth stabilised with plants coming
up from it), from east and west, on land and sea. Here the two gardens mwm
on the right and left; from above them there are abundant branches for
shade and fruits (c¢f. 76:14). Each has a running fountain from below (cf.
§35:11) and in each garden every fruitis of two kinds. The wswmwu:mbwm siton
couches under them with the fruit of both gardens hanging within reach
above them, The lining of the couches is brocade, and the exterior is left to
the imagination. They will be there with their spouses {cf. 36:56). The
spouses are chaste and untouched by any before them, and they have the
lustre of ruby and the whiteness of brilliant pearls.” Verse 58 here and its
paraliel (56:29) confirm that mazjan here, as in v.22, means small pearls,
not corals as thought by most ranslators.

The gailty will suffer from above and below, seized by the forelocks and
the feet, and suffer from two sides hellire and boiling water. The pious
will find enjoyment on hoth sides = in the two gardens — and from above
and below, Whereas the guilty wili ‘roam’ between hellfire and secthing
water, the pious will be ‘sitting’. There are no spouses for the gailty, and
the contrast with the pious is obvious. The rewards for pious souls arc con-
cluded with the testimony of their Lord that they have done good work:
“Shall the reward of good work be anything but good?’

And below these iwo

There are two [other] gardens

Which, then, of your Lord’s bounties do you deny?
Two green, preen gardens;

Which, then, of your Lord’s bounties do you deny?
Therein are two fountains of bubbling water;
Which, then, of your Lord’s bounties do you deny?
Therein are fruits,

Date-paims and pomegranates;

Which, then, of your Lord’s bounties do you deny?
Therein goodly, beautifil ones;

Which, then, of your Lovd’s bounties do you deny?
Dartr-eyed, sheliered in pavilions;

Which, then, of your Lerd’s bounties do you deny?
Uniouched before them by man or jinn;

Which, then, of your Lord’s bounlies do you deny?
Sitting on green cushions and fine carpets;

Which, then, of your Lord’s bounties do you deny?
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The two gardens described here are for the second class of believers anc
are lower in rank or quality — min déenihima— as shown by the comparison
these gardens are ‘green’; the first are ‘abounding in branches’. The wate
here is ‘bubbling’, not ‘Howing’; there is only “fruit’ here, whereas in the
other there is ‘of every fruit two kinds’. The descriptions of the damsels*
and the cushions, tog, are of a lesser order.®” The bounties in the earlie
gardens are more encompassing from above and below. There are couches
rather than cushions, and the fruit in the branches above them is within
reach rather than simply being fruits in the garden; the divine testimony of
their having done well is reserved for those in the first gardens. The pairing
structure is, nevertheless, maintained throughout, as is the refrain.

‘That there are two classes of gardens, for two classes of believers, fits the
pairing scheme evident in this sira. It is also confirmed by the next sire
{50:10~38) where there is a parallel description of two classes of garden,
one for ‘those nearest to God’ and the other for ‘the Companions of the
Right Hand’. Some commentators®® have thought that the four gardens in
our sura could be for the same believers. This is refuted by the categorical
distribution in Sura 56. Moreover, it does not make sense: how can the
Lord {dhu ljalali wal-ikréitm) say to a favoured believer: T have given you
these two excellent gardens as a reward for your good work” {46-60) and
in addicion: ‘T am giving you these two infertor ones’ (6g—77)? Wansbrough
questioned the ‘two gardens’ in v.46 and suggested that the total number
in this séirashould be halved. This was based on a quotation from the early
commentator al-Suyiili attribuwting to al-Farrd’ the view that the dual form
Jannatdn was demanded by the thyme-scheme, butin fact represented the
singular janna as in 79:41.** However, at the end of the same paragraph in
Suyiitl, from which Wansbrough took this quotation, there is another state-
ment atiributed to Farra’ to the effect that it was jenndt in the plural (not
dual} that was meant.> By comparing what Farrd' had actually said with
what Suynti and earlier authors have attributed to him it becomes clear
that he was in fact misrepresented. Commenting on v.46 he said:
Commentators have said they are two of the gardens Lbustandn] of Paradise wa-gad
yakien fi'l-‘arabiyya janmea tuthgnntha F'arab fi ash'ariba In Arabic youmay come across
the word “jenna’ which the Atabs in their poctry put i the dual. {two lines of verse
quoted]: wa-dhalika ana Lshi'r lahw gawafin yugrmuha luivida wa Tnagsan fo-yablamil
ma la yehtamiluh alkalim: Because verse has rhyme which can be produced by addi-
tion and omission. Thus it allows situations not normally allowed in prose, #

Farra’ did notstate that the dual was inserted ‘for the thyme’, nor did he
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state that the gardens were plural *jannaf . He Em.o Ewm::amﬁ,mmoonw m_uww Me_mmww
ing of the lines of verse he quoted. T ww dual is, in fact, wwmmwznmﬁ.m&ﬂm
poet, the .vc::. being that the character in the poem nxwmmrowm rﬁ e
of his tree, seeing it not just as a whole mma.ms _.o:m as iwo, U m bo‘ .Mcs o
gardens obviously representing perfect bliss. In any case Farra .,v w:mm:
MSSEQ»H about v.46 is, at most, very tentative and it is clear that authors
fter T w it out ol proportion,
m?ﬂm%ﬁ“ﬁw&% «Mwwo:m.mwﬂ)m me number of gardens and ws&m@ﬁ Mbm:,m. are
one or two in w.45-67, we must not lose sight of two ﬂaﬁom_&hM .mneomm.
First, the context of the whole sira which has @nmw Qm_ﬁg.wmqmﬂxw momw% WM
beginning e be of bounties encompassing from wvoﬁ.mma e oﬁomw ,q
mm,a lefi, m.mE antically, and not, as claimed by W, m:mgczm:” mMmEBM WS:;W
for verse juncture this demands tWO £NCOMpaAssing mmu,nmww?. Mnowwmﬂw rﬁ}w
nal relationships in the Qur’an confirm that :.<o.mw~imw~m are in Mmm 61& ¢
Asin the line quoted by Farrd’, two encompassing gar &oﬁm HM t Wma“ussﬁmcﬁ
one on the right and onc on the left, represent @m.wmwmn _u.:mm. Suc N._‘:ﬁnmw
should be met with gratitude; dendal and ingratitude incur puns
{ef 9d-1g—1"7, 0 Hm“mmin.wm o
,Q..MM“M.M%& ﬁm Mwmma nwxw%wv_nm one cannot :dmnﬁﬂ.m{ma :Mv. &%:MMWM
Wansbrough finds in having two gardens, one oﬂ.:,_m right m:.“ one M: %m
ieft. Itis clear that there is a difference between Eﬁwnu and a qs.uwﬁa e
next life, The first means a garden, bustin mﬂ: Farra’s vmmmmmm. T mmmnmmw !
means Paradise, as opposed to Hell, In zﬂm sense we can mm_wﬂmw. AW:, :
believers being contained, all of them in a.@a:m? each one of M em : NMMMM
within it alfanna or jannatayn or janna. As S;Dmmm.um byag MSmW wﬂn Um\,
nosnc&m:mﬁ the Qur’an itself speaks E.mnoﬂmm of .Hmﬁmwn.omm abou
lievers being in alfanna or in jannal Aoﬁ.Eﬁ:\ﬂ@ﬁ in oE. ,é..Ev, i biss)
Thus, the two factors of the context acw&.Q Ea&, ﬂ#o&%wmmmwm w. ,
and intertextuality (confirmation in $ure 36), in additdon :.u our gumnwwﬁwa
of what has been attributed to Farrd’, :wmg.ﬁo a n‘oﬁn_zm_wﬂw no%QaMmM
Wansbrough's. ‘It may well be that the azwm ?_..z.,“siwﬁ cm Q. mw“ ‘mwwm MHE_ :
was, implicitly, never understood as mﬁ;ﬁ:ﬁ vw:,. singu mﬁ 84§
meant in the Qur'an o be a dual, soﬁ,E.w_. a W..E@EW device. e
It has already been stated that vw.46-61 and 62-77 Hm@gmmwﬂ_gm WW\«: o
gardens for two classes of believers. Wellhausen, however, mc,ﬂww@wﬂ hacin
{hese two more or less similar descriptions of two gardens we have @ nm.ﬂn
duplication due to varying _,mno:mnmowm on 5@ part Mq. ﬁoww”ﬁmﬂﬁ, MM HWM.H
the compilers got the sira?® Commenting on hmmmmwrm ww_m m.b w:?\ioﬁ o
the descriptive components of the mmnoaa set ‘version B’ are
, Wanshrough states:3

those of ‘version
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Thatimplied, of course, acceptance of the canonical order of the two description
butfrom the same evidence it could be argued that version *A’ represents an elah
ration of version ‘B, both by rhetorical device and exegetical gloss, Whether th
embellishment is {0 be anderstood as parely literary or as a reflex of what ma
have been the Heurgical funciion of these verses, is difficalt to determine. i a culy
context can be envisaged, it would seem that the descriptions of paradise wer
recited in inverse order to the canon, More likely, however, fs juxtaposition in th
canon of two closely related variant traditions, contaminated by recisation in ider
tical contexts, or produced from a single tradition by oral transmission.

Like all wranslators, Sgumg,oﬁmr translates min dianihimd as ‘beside:
them’, This suits a justaposition theory but it is difficult to sce from the
context or Qur’anic reference the basis for such a translation,

The speculation of Wellhausen and $wm:wg.o:m? however, disregard:
Qur'anic evidence concerning this matter. Such evidence occurs no fur
ther away than the beginning of the next sira, two and a half lines down
the page. There we have a division of three groups: thosc on the right,
those on the left, and the foremost in the race who will be brought near,
Speculation aboutj uxtaposition of material derivin g from variant transmis-
sions, or version A elaborating version B, cannot stand: th erels a governing
sentence announcing from the beginning that there are three divisions:
warkunium azwajan thalathatan — and you are three classes. Then it deals
with the three groups in detaif — 50— 4 88—gp.

In Sira 55 the guilty are dealt with first, together with the challenge 10
escape the judgement. That group is dispensed with quickly (three verses
and refrains), in order to get back to speak at fength of bountes of alk
Ralhmen, the Bountful One — an example of how the context affects the
treatment of the material. In Sira 59, on the other hand, the foremost in
the race, ‘those who will be brought near’, are dealt with first, clearly to

hightight their distinction, followed by those on the right hand.#* In Sirg
56 the treatment of those on the left hand comes last, This fits the sequence
ol the verses that follow. They are dealt with there in a much longer passage
than that of the guilty in our sira, again context affecting the treatment
and order of material, In fact Wansbrough himself refers, in another con-
text, to the verses cited above as cvidence: “The notion of propinguity to
God as a reward for picty is clearly conveyed, expressed in 56:9-11 as a
tripartite distribution of benefit, of which mugarrabiin (those brought near)
represents the highest order.” (p. 30)
As in Siva 53, the proportion of excellence in the descriptions of the
abodes of the two classes of believers is kept in Sura 56. Paraliel descrip-
tions and contrasis are also evident A fow svansalon wdl oot . ¢
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o4
the hetter class; 2 to the second}.®

Sira 55 Stire 56
wa fakihatin mimma yatakhoyyarion

1. min kull fakihatin zawjon .
g with fruifs, any that they may select

Of every fruit two kinds

we fakihatin kaihire

o, fakihatun wa-nakhfun weramman 4
I and plenty of fruit

frusts, palm trees and pomegranates

wayuiuf ‘layhim.. bi..wa fakihaiin

L y
1. wa-jand Fannalayn dan : ... wa fakih, 3
vouths will go round serving them with fruit

the fruit of the two gardens
near at hand

w-fakifatin

2. fiimd fakihatun :
: : and frait

in both gardens there is fruit

ihsar i hsd TR i-ma Eawi v malin
1. hal joza’ al-ihsan itla T-ihsan Jand an bi-ma kani yo

Shall the reward of good work a reward for what they have done
be any but good?

@ 10one none
The select class has a special reward — ‘Shali the rewardt of good work be
anything but good?” (55:60} ~ that is paralleled by ‘a reward for Srm.ﬁ, Hw.ﬁ
:mmm to do’ {56:24). This commentis not made on the _;mswav of class L in
either sura. This ‘extra’ reward is confirmed by such Qur'anic mﬁﬁgm.sﬁ
a8 10096 Llladiing ahsany Thusné wa ziyade ‘For those who do right is a
goodly reward, and more!” Such a comment doesnot mmswmwm“.a amﬁw, anmw
as a rhetorical question (cf. 76:22; 77:44; q.m“w@ and ?&S@. HW:WM Ve
theory of the juxtaposition of different versions appears to _.nam? ,&mﬁ#mm
some stage, before the second pair of mma.ndm“ there was m.zmmi,n .ﬁ e
mention of reward in v.60 at the end of the sara. However, nsamswm from
other places in the Qur’an, such as those Qmmm here, show 5.&..55 could
ot have been the case. Wansbrough’s suggestion that the question of v.6a
‘would beleng to the exegetical tradition ..._.A.m.wmt Enw,m.mﬁ% support MSB
Quranic usage. His suggestion of the possibility of a cultic nodmnxmﬁ.vw. WE_“
fcat origin is like his insistence upon the term ‘litany” rather than Hﬁ.ﬁ:m
B 8 e e it aliam tn the Onelan and the wav Muslims read it in
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prayer. The result of Wanshrough's earlier suggestions would be to reduce
the four gardens to two and to reduce the two to one. Qur'anic references
cited earlier leave such a conclusion without SUppPOrt.

Commenting on Wellhausen's suggestion that the description of two
sets of gardens was a case of duplication due to varving recollections, Bell
says: “The frequent use of the plural “gardens” in the Qur’an, and the phe
ral pronoun, here in vv.56 and 7o, suggest that Muhammad did think of a
number of Gardens, perhaps through confusion with the four tivers of the

sarden of Eden mentioned in Genesis.” His ‘perhaps through confusion
... ele. is so extraordinary that it does not warrant any consideragon.

A single verse (v.78} concludes the sira: ‘Blessed is the name of your
Lord, the Lord of Glory and Bestower of Honour.” It is addressed in the
second person singular o the Prophet/reader/listener; accordingly it is
not followed by the refrain addressed in the dual to both men and finn, As
already stated, the first ime the refrain was introduced was when men and
jinn - to whom it was addressed - were refersed to in the word alandmv.10.
The only factors that decided that the occurrences of the refrain would
number thirty-one were the pairing scheme and the sequence of the spe-
cific themes developed within the context of the sira. The sequence having
been completed within the pairing scheme, the refrain need not accur any
more (or less) times. The final verse is a comment glorifyving God’s name
al-Rahméin above their denial of His bounties. Such a comment is ohserved
in the Quran in other similar situations such as 36:83; 37:180-82; 56:6.
Even in this final comment we find a pair of adjectives maintaining the
scheme to the last: Lord of Majesty and Honouring (Honouring with boun-
ties in this world and the next, Majesty shown in His creation and in
disciplining those that deny His encompassing bounties). Verse 1, verse 24
and this final versc 78 fuse the whole siira into one solid unity.

AlRahman and Psalm 136

Asmentioned in the introduction to this chapter, it has been conjectureds
that Sira 55 is an imitation of Psabm 136. Such conjecture seems to be
based on three things:

t. The sirais entitled The Merciful and the psalm repeats “for His Mercy
endurcth for ever’;

2. The ‘bounties’ in the sira scems to parallel the ‘great wonders’ in the
psalm;

3. There is a refrain in both.
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Without wishing to make a comparison between the two scriptures or
faiths, 1 will examine some points of similarity and difference between the
two texts, which couid be taken as a comment on the conjecture of irnitation.

In the Qur’an, the name ‘The Merciful” eccurs only once, in v.1 in the
sitra, while “His Mercy’ is repeated throughout the psalm, twenty-six fmes
in all. In any case ‘the Merciful’ occurs i the basmaly of every sura in the
Qur’an (except Siva Q) as well as in other places.

The bounties in Sitra 55 are also listed in other places in the Qur’an, e.g.
14:32~94; 16:10-18; 27:60-64; 40:20-27. Eschatological bounties - of which
there are none in the psalm - are abundant in the Qur’an. The refrain de-
vice, too, is used in ather saras of the Qur'an (e.g. 26, 37, 54, 77). In the
psahm, the refrain ocowrs at the end of every verse, while in the sira it starts
after verse 12 and, as has been explained, does not oceur at the end of every
verse nor at the end of the sitre. In the psalm it takes ihe form of an assertion,
while in the sira it is a question. The addressees in the psalm are the Israel-
ites — a limited group of men — while in the siait is all men and jinn.

Compare also ‘raising the heaven up’ (so that it does not fall down on
them) and ‘stabilising the earth’ (under them) (Sira, vw.y—10) with ‘made
the heavens' and ‘stretched cut the earth” (Psalm, v 5-06). Aswe have seen,
the hounties in the siira are encompassing throughout. They are not only
for Arabs or Muslims, or even for mankind alone, but universal. The
eschatological bounties are for the believers among ali men and jinn.

In the psalm that is not the case. The universal bounties are confined to
the creation of heaven-carth, sun-moon etc. {(w.4~g), and then v.25 ‘giveth
food to all fesh’ — separated as it is from the earlier universal group. For
the most part, the psalm expresses the concerns of the specific group of
people it addresses. Accordingly the list includes:

{v.10)"To Him that smote Egypt in their Arst-born; for His merey endureth
for ever.”

{v.11)"And brought out Israel from among them: for His Mercy endureth
for ever ...

{v.16)‘To Him which led His people through the wilderness: for His mercy
endureth for ever ...

{(v.17)“To Him which smote great kings: for His mercy enduoreth for ever.

{(v.1g)'Shi’hon, King of Amorites: for his mercy endureth for ever?’

(v.20)"... and Og the King of Ba’shan: for His mercy endureth for ever ...
etc.

~ompare these punishments with those in the sira, where the basis on
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i:n.w wg.:mwmammﬁ is inflicted is - as always in the Qur'an — identified: it i
the F.,_wa of those who deny the bounties of God ( yukadhdhib bika 'L-mug i :..H_
- which the guilty deny), o
As we rm.xn seen in our discussion of the sira, the material refates Armi

to the mﬁn.ﬁrn context there and to other parts of the Qur'an MMH th e
?mmwc:ﬁﬂmm wwmﬁ with the spiritual and educational, which mm.:nz RMMMNN
“M:m MM %}memmwwwwmﬁa mc:%m.a ﬁo"m twenty-six verses, the first and last of
‘ " : dic : famgmﬁeﬁ give thanks’, whereas the siirg consists of
seventy-eight verses, the first and last of which are nmmmgwﬁo%” ‘al-Rahman’

mnmowmmmmngwmﬁ:mbm .
Homour.” me of your Lord, Lord of Majesty and Bestower of



