Godv -4 alone.
{rolﬂln 5:45-47 Jesus rounds out his argumen;

3 comin A

: urtroom different from ¢ i g full
icru”ng a co' be e he Oone €nvisioned by h; circle and
d of being the ant, prosecuted by Y his Opponents

a,s ccat given to h1m by his Father (5:22), His OPOSSS, Jesus OcCupies the
defendant’s position, prosecuted by Moses ik
i In v. 46 Jesus underscores his relationshj
t

) . .
rallelism that centers on Jesus’ identity (matchj
p

P

p with. Moses with another
Ng portions are emphasized).

A, For if you would have believed in Moses,

B. You would have believed in 7ze.
B'. For about e
A'. That one wrote.

The combination of literary features in this verse emphasizes the importan
of Jesus’ comment: he is not in competition with Moses, but rather [l)lis wo:lec
is in continuity with God’s work begun at creation and described by this
prophet (Harstine, 117—18).

The final line of the speech in 5:47 drives his point home:

A'. Now if that on€’s writings (grammasin) you are not believing,
B". how in my words (rhémasin) will you believe?

Asin 2:22, Jesus’ words are equivalent to Scripture; to believe in Scripture is
2lso to believe in Jesus’ words. Indeed, the Greek highlights this point further
by switching from /logos (word) to rhéma in 5:47, creating assonance and
consonance that blend writings (or Scripture) with his words: grammasin,
thémasin. In John 6, Jesus continues using rhéma to describe his words after
reenacting Moses provision of manna in the wilderness. Again ﬁguring)
Moses' work as a precursor to the Fathers work in himself (3:14), Jesus

words are “spirit and life” (6:63, 68).

The Second Passover: Bread in Galilee (6:1-7:1) B Tilce
After ]esus’ dramatic second trip to _]erusalem, he returns again to ; tw(;
making his third appearance there. The location in Galilee recal,ls ]esustance
Previous experiences with the Galileans in John 2 and 4. Jcsusl' a; Czid the
b;,f tbc crowds is contrasted with Jesus’ lack of trust in their be lcee :ﬁng help
“sciples, too, are left in a state of some confusion in 2:1.8—22, gsion comes
' understand Jesus' words (cf. 4:31-38). In John 6, this con
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and a large crowd are challengeq
6:60). Although most scholars focus Jesyg

to a head /
« » (skléros . - - ho Logos, O 7 ; on
hard word” (s uz;aristic overtones in this passage, Jan Heilmann arg. the

possibility Of E bout Jesus’ clection of the T\.»velve (291_8, 496). He; thy,
the .pa.ssage is ied by the fact that episodes with th’c disciples are inger. ang;
A suppoim 6 (vv. 5-13; 16-21, 60-71). Jesus ﬁnal”statcmcm i 7y
thrOu.ghOu_t JI(—){ ave not I myself chosen you, the Twech? is
the climax: ding, the crowd and the Jews act as foils for the discipln*‘%o
IR e “test” (pez'mzo‘) Jesus initiates in 6:5-6 v

ine an elaborate 5-6 wi
;Ie hufxtisd;;g(:ynegs and notices the large crowd sE)re:eld o’ut bf:fore him onh,
n:ountain The test not only challenges the disciples’ belief that Jesus

again make miraculous provision (2:1-'1 1) but also if they l:-nder
words from 4:31-38 that the fields are ripe fora harve‘st. Jesus hal’Vest,
the large crowd but the Twelve, who endure the testing by fouOanng
twisting metaphors in 6:25-59. Privileged also to Jesus the“()phamc c
of the sea in 6:16-21, these disciples confess through Peter, “we have b
and have known that you are the .

life” (6:68-69). This collection includes eleven given to hlm. by the
and one devil, who completes the Twelve (6:70-71) but who is also th

of the destruction” (17:12).

. both the disciples

A. 6:1-15: Eating at the Mountain
John 6:1-4 contains the first mention of the Sea of Galilee in the Gosy

John (cf. 21:1, 7). Jesus’ continued curing of “the ill” (6:2; cf. 5:3,
attracted a “large crowd” who follows him and his disciples “to the moun
(6:3; cf. 4:20-21). In 6:4 we learn that “Passover, the feast of the Jews,
near.” This phrase is a combination of 2:13 and 5:1, bringing Jesus’ firs
Jerusalem experiences to bear in Galilee. While Jesus’ absence from Jeru:
for this festival is surprising at first, it furthers motifs from his conve
with the Samaritan woman in 4:20-26 that worship is not about “the moi
tain” or “the place” but rather about recognizing and receiving God’s
when he comes. :
The mountain location in John 6 is also significant because it contributes
to the extended comparison between this Passover and the events surroundt
the first Pas§over, undergirding the misunderstandings that happen ¥
6:2.5-5.?-. This rhetorical move is called a synkrisis (Theon, Prog ; ;
;3;1:1“ ian, [zst'. ?.10.86—93; Rbet. Her. 1.6.10; Aristotle, Rbet. 1.9.38
S synkrisisto compare Jesus to events and figures from the OT, al \
sz his superiority (e.g., John 1:50-51; 3:13-14; 4:12; 6:58; 8535
Myers 2012, 47-49). According to John’s Gospel, OT figures and cven’n?i’
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The » : . paralle;
; interaction with his djsci elism in the m;
sizes Jesus is discj T em
apha ples. he struce

N
" follows 1€ can be divigeq
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o 1-4, A crowd follows Jesus to the mountaj
B. vv. 5-6, Jesus looks up, sees the crowd
C. vv. 7-9, The disciples respond

B'. vv. 10-12, Jesus feeds the crowd
C'. v. 13, The disciples harvest the abundance

AL v 14-1 5, A crowd has seen signs and Jesus departs for the
mountain

n Pecatise of signg
»and initjages 5 test

ike the Synoptic accounts, Jesus does not e .
iillarge crowd following him; instead, the crov):rlc)l’rse:fr:sr:s;onrat e se of
for the disciples sitting with Jesus on the mountain. Jesus’ ‘Eiif?tlinpt;ithe b
in 6:5 repeats from his parable in 4:35 when Jesus told the disci 12 g i 5 eyes
vou yourselves say, ‘Still there are four months and the harvest cl:)or:es’p ‘Znokt’
[ am saying to you, lift your eyes and see the fields that are whise for it 0:/,5
The reference to “barley loaves” in 6:9 and 13 reinforces this connectéi’s.
since barley turns a white color when ready to harvest (Theophrastus C: :;
plant. 3.21.3; Plutarch, Naz. Q. 15; Mor. 915d; p. Peah 2:5; of. Keene; 2003'
625). Its use in the five loaves demonstrates that it is already time for a harves;
(cf. the Samaritan woman’s “five” husbands, 4:18). In 6:13 the disciples have
their own harvest when they “gather together” (synags, 4:36) the abundance
(perisseud, 6:12-13), for which they did not work (cf. 6:26-27). They do not
yet realize that they are in the process of being harvested by Jesus as well.

The crowd wants to make (poiésdsin) Jesus king in response to his signs
(6:15). The ability to cure and to provide food are two qualities associated
with ideal kings in the ancient Mediterranean world. Ancients constructed
ideal kings as special men who had a unique connection to the divine and
were able to adjudicate heavenly justice upon earth. More than legal justice,
ideal kings provided complete justice and order. All those wh? de_monstratcd
loyalty (or love) to the king were given protection and provision in return—l—-
this was how a king showed his (and his god’s) love for the faithful people
(J: Smith, 86-89, 170—72). Jesus’ signs in the G?spe'l of John rjszzea(;:
;’”fh this construction: he represents God’s perspective 11 vgréfl a(x; 46-54;
2:13-22; 5:19-20), his judgment is just (5:30), he cures the L2 A%
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k d fo()(l 2:1-11; 6:5-13 and hc :
an ( )’ Fro%hn

5.1-9; 6:2), he provides drin
the time of Passover
places pip,

own (10:1-18)- ’
Jesus’ provision of manna arounl . :
continuity with the other great prophc‘c‘t-kmg of Israel’s past: Moses, £ i
it has discovered the propha who' 1s contligl Jﬁlu,
the

believes
the Cr’?‘?’gl 4), the one who was promised by Moses to follow in s
his prophet should be heard and obeyed (akousesthe), Whﬂe
are to be rejected (Deut 18:15-22). Even in Deuterone
gnizing the prophet promised to them. They are
fulness: if his words come ¢

ds based on truth
6, the crowd recognizes Jesus as a prophet, b
because he is more than a prophet (6:

the crowd’s chronology is all wrong:
but Moses communicated the Wo
and when Moses obeyed God, he followed this Word (John

£. Philo, Viz. Mos. 1.155—62). By focusing on the
e full vision of the divine before the

hint at the theophany that is to come, John describes Jesus’ solo time
the mountain, writing that “he went up again into the mountain
only (70n0s).” The adjective monos was used in 5:44 to describe Go’d’ ;
in a reference to the Shema (Deut 6:4-5). That Jesus, too, can be de |

in similar terms reinforces his identity as God’s glory made flesh wi
g a key point of conflict in the narrative: his unique relati

world
steps. T
false prophets
people fear not reco
rest the prophet’s wor
is from God. In John
do not “hear” Jesus’ words
While Jesus is similar to Moses,
does not follow and imitate Moses,
to him,

30; 8:56; 12:41; c
imitator, this crowd misses th

emphasizin

with God, his Father.

B. 6:16-24: Sea Crossings
The next episode records two sea crossings, one begun by the disciple:

Zut during which they are joined by Jesus (vv. 16-21), and one the follo
ay by the crowd (vv. 22-24). Jesus’ miraculous stroll upon the curbu
;V::ers ;f lt;he Sea of Galilee could be compared to Moses’ crossing of th
Thi,svivs zsocinunucs the exodus themes of John 6 (Brown 1966, 25
e Th,e sowevcr, a theophanic scene: that is, one in which the di
0 Chao.s in th:a, or any large .body of water, was considered an cﬁl"
g ancient world; it was unstable, unfathomable, and uli
etpi 7}8,-?11?“&1, often leading one into danger and death (Jo
ot ab0ve’ the.ch’ see Brant 2011, 118). Thus, in Genesis, God’s S
U ;otlc waters before God speaks order and life lnto

s order, and God’s control, that tames the chaotic water:
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he discipl
che same Way, € ples suffer whe
6:16 and head out, alone, into the wa:e:sh ¥ depart from their Lord in John
Bather nthin 2 Splif,itas adipreds wind” (4
“seirring Up the waters around them jp, B nemou megaloy) thar beidin.
from the shore, the disciples are at the mee i ki

. (3 I 1
in this moment that they “saw Jesus walki <y of the chaotic darkness; it is

st disciples, even though they left

. im! Recognizing the theo hancscene
without him gnizing P i before them, the disci les d.
» the disciples do

ot fear the waters, but they fear

8:12). Jesus speaks his secOr}:d “1 i:,?i’t :::lr‘:l:vefcomes the darkness (cf. 1:5;
porating the command to “stop fearing!” ¢ }?:tm 6:20, this Fime also incor-
divine appearances as well as prophetic utteranc reSfOnates with angelic and
21:17; Deut 1:21; 20:3; Isa 35:4; 40:9; f. Tob ‘isz.rom the O:T gGen 15:1%
“want” to take him into their boat, but ]e;us h .1h7). e e
that parallels the formation of earth from the W;S ViR SR
ples: boat su ddenly Shapsetoni i asetr; in (}}letr}l1 1:9-10, the disci-
the deep to meet them. Just as God “gathered to e:hug” e eartl} rose from
the waters and the sky in Genesis to make room %or l;:;e Bl iR e

ering in John 6, showing that his harvest still leads’ e e
John 4:35-36; 6:13).
" The second crossing comes the following d i

to find that Jesus and his disciples have left. Jegsusfl}cfiev[‘;/';}:trlrtcfl Er:rrr?‘:}clie 22::5
suggests that the narrative is still focused on the disciples’ ongoing test

d]gn th‘c fate of the crowd (6:5?6). The crowd realizeIs) sometlglinggmirazzltgzz
has again hal;?pened, however, since Jesus was not with his disciples when they
«kftand }:e did not l}’ave access to another boat for the journey (6:22). When
er “small boat” comes near their location “at the place where they ate
read after the Lord gave thanks,” they also “embarked” for Capernaum
ing Jesus” (6:23-24). The crowd’s crossing is ambiguous. Their response
to Jesus is positive, since he is the source of life (5:40), yet the associa-
ith the feeding miracle again reminds us of their misunderstanding of
in 6:14-15. Their “seeking” of Jesus continues their behavior from 6:14
0 they were “about to come and to seize” Jesus in order to “make” him
. Jesus, however, will not be seized by anyone else’s agenda other than
ather’s (2:4; 4:34; 5:30). When the crowd finally finds Jesus in 6:25-40,

 explains that “one coming” to him must accept the Father’s will rather
3 1, 67; cf. 5:6, 35, 40; 7:17, etc.).

d to what the Father gives.

to life (cf. synagago,

we want is simply too meager compare
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C. 6:25-59: Teaching
Although we are not to

7 ernaum
z;’dcl:ﬁil 6:59, the crowd eventually finds Jear

e in Capernaum, where they and the ]ev.vs engage Jesus in o o,
synagogus This is Jesus’ only appearance teaching in a synagogue jn i
conversact:lorf- Koester argues that the synagogue lOCat‘lor.l explains the yro 8
GospeI% g hetoric in John 6; his exposition of biblical texts may refes
form of Jesus r s of his day (2017, 68—72; cf. Luke 4:14-30), Pede,

ogue practice .  cf. Luk
actual S,ylzzinimfnta.l study also shows extensive similarities betWecn
i utlined by Philo of Alexandria,

ition i tices O »
sition in John 6 and prac leC ! .
expo J t religious and social locations for 3.

The synagogues were importan : ]
in the aenc}i’er?tg Mediterranean world, particularly after the Babylonjan ai

(even if they existed in some form prior to this time), Whi'Ch left most Jews
dispersed from Palestine. As Erich Gruf:n shows, J_CWS continued WOI'Shiping
and learning in these synagogues, which were dxver.se as well as pervasive
“fom the Black Sea to North Africa, and from Syria to Italy,” even after
the temple was rebuilt (105-13). Believing God to be the one Lord of the
whole world rather than one bound to a particular physical location, the
synagogues did not compete with the temple but preserved Jewish traditions
valued by specific communities and also facilitated participation in aspects of
Roman culture (113—32). Jesus’ time in both the temple and this synagogue
in Capernaum resonates with these beliefs of God’s ability to manifest glory
in any place. The challenge for people remains the ability to recognize that
glory. Moreover, continuing the themes of the chapter, Jesus’ presence in
a place of “gathering together,” a synagogé, shows him “gathering together”
(synago) or harvesting in a place fit for harvest; this is his field (4:35-36).
Later in the Gospel, however, Jesus’ harvested ones will face opposition in
these fields. While Jesus is not forced from the Capernaum synagogue, his
“hard” words result in the departure of most of his disciples (6:60-71). The
“going out” from Jesus in John 6, therefore, sets the stage for the later expul-
sions from the synagogue (aposynagogos, 9:22; 12:41; 16:2) in the narrative
to come (6:37; 9:34-35).
The synagogue setting also raises the possibility that Jesus is teaching
on the Sabbath, thus continuing his working on this holy day from John 5
(ck Mark 1:21; Luke 4:14-16). In John 5, the Gospel audience is not told
z};;: tlwasdt'he Sabbath until after Jesus cures t-he man; in the same way, ch'c
E. eC does' not learn of Jesus’ location in the synagogue after his
:Zatc)eu:}% is ck()).mplete in 6:59. In John 7, Jesus’ Sabbath behavior continues
o i b of et coscialy i e ot ma i 10
L great day” of the Festivaj’ of Ta.ber;ac.lcs:Jseislll1 S7'a?15s:70 e
, :37, perhaps also a Sabbath day
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il A my.self also am working” ( 5:]7);.‘13)" 5

it by interpreters. As Jo-Ann Brant show
11 A S, Je
:ﬁc:;h’ blf,;lt?{:ﬁdparallehsms that create rr{e:rllsirrl;pztslc:’;ords throucaghnout e
e: thmat i keturtns (2011, 120; ¢f. Brown 1966 nggi;;)c H _follow
argu YALO understanding Jesus’ speech i’s knowiné thecd‘l‘ll])an'n
asic

conceptual metaphor” Jesu 4
Pli . P Jesus uses: namely, that when Jesus “oh
of the living bread that came dow says “whoever eats

n f; 1T
«whoever receives the incarnated w;;)(;n al;za\l’)elll' will l.lVC.fOI'C‘:VCr’, il o
(487). Jesus uses a variety of metaphors to hellest in it will live forever”
“food” (brisis, 6:27, 55; cf. 4:32; 6:13) Skt arifywvhat heimeans by
bolic networks that one must foilow to tlief; eaxildd Si;kmfh to create
scandalized by the literal definitions of Jesus’ words anerb erd o b;ling
midway. “Food that remains for eternal life,” f N A E
ife,” for example, is linked to bread
true bread, bread from heaven, manna, bread of life, bread descendin from,
heaven, the one descending from heaven, flesh, and words. As 'llg s
is when the crowd, the Je i s Tl gkt
2 isw 5 ws, and the disciples get stuck on their own expec-
. tations that they stumble: the crowd is hung up on literal food, wanting more
htcral ‘manna” (6:25-40), the Jews think Jesus is lying about his origins and
 is trying to get people to commit cannibalism (6:41-58), and many of Jesus’
 discip! e likewise “scandalized” by Jesus’ teaching (6:60-66). Only those
n with Jesus the whole way through the teaching can come to
at Jesus “has the words of eternal life” (6:69).
.25-59 breaks into two major portions: 6:25-40 in which Jesus
the crowd, and 6:41-59 where Jesus speaks specifically to the
have been present for 6:25-40 at the synagogue
these sections create a larger chiasm in
52-58, where Jesus blends the metaphors

also seem to
he topics covered in
ding to a climax in vv.
nd resurrection.

5-35, Bread and Drink

36-40, Resurrection on the Last Day
', 6:41-47, Resurrection on the Last Day
8-51, Bread and Drink

ax: 6:52-59 Bread, Drink, and Resurrection



