2 Apocryphal works and the

Dead Sea Scrolls

2. SINS OF HUMANS, SINS OF ANGELS., GENESIS 1—1.1
AND THE BOOK OF ENOCH

As I noted earlier, a thematic analysis of the Hebrew Bible suggests
that sacred history for the Jews originally began with Genesis 12, the
saga of Abraham, because there are no references to the striking stories
contained in the first eleven chapters. The obvious conclusion is that
these chapters were added later, when Genesis was put into the form
familiar to us.

Once this material was attached to Genesis, it naturally began
to be spoken about. Let us ask ourselves, then, which of the stories
treated there proved to be the most popular and intriguing? Was it
chapter 1, the story of the eight acts of creation compressed into a

six-day work-week (see diagram)?

Day 1: Light from Dark-> —> Day 4: Luminaries of Heaven

Day 2: Waters above and below—> D

5: Water animals (incl. birds)
Day 3: (1) Land from sea —> —>- ay 6: (1) Land animals I
(2) Plants —> —> —> —> (2) Man (male and female),

eaters of plants

What about chapters 2 and 3, the story of Adam and Eve and their sad
fate? Or the following story in chapter 4, of Abel killed by his jealous
brother Cain? Or the story of Noah and his ark in chapters 5 to 10?
Or, finally, chapter 11, the Tower of Babel?

A case can be made that it was none of these stories that most
fired the ancient imagination, but rather a strange series of events
recorded at the beginning of chapter 6, just atter Noah was introduced

in chapter 5:
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When people began to multiply on the face of the ground, and
daughters were born to them, Sons of God [Bene ha-Elohim| saw
that they were fair; and they took wives for themselves of all that
they chose.

Then Yahweh said, “My spirit shall not abide in mortals
forever, for they are flesh; their days shall be 120 years.”

The Giants were on the Earth in those days — and also
afterwards — when the Sons of God went in to the daughters of
Humans, who bore children to them. These were the Heroes that

were of old, warriors of renown. (Gen. 6.1-4)

The NJB translation of Yahweh’s pronouncement, which is
seemingly irrelevant to the context, is as follows: “My spirit cannot be
indefinitely responsible for Human Beings, who are only flesh; let the
time allowed to each be 120 years.” There seems to be no connection
hetween this statement and the Adam and Eve story, or the opening
of chapter 5, which hearkens back to chapter 1: “When God created
Humankind, He made them in the likeness of God. Male and female
IHe created them, and He blessed them” (Gen. 5.1-2).

Moreover, there is nothing in the surrounding story of the Sons
of God mating with Human women that seems ominous, and the
reference to their co-existence with the Giants appears at first sight
to be merely a chronological marker: the Sons of God descended to
Farth at the time when the Giants were already there; these Giants
were the great Titans or Heroes of old. (The word for them in Hebrew
is Nephilim, which has something to do with “falling,” but which the
Septuagint translates as “Giants.”)

The next verses continue the story of Noah: “Yahweh saw that
the wickedness of Humankind was great in the Earth,” and, repenting
of His creation, He determined to wipe them out — all but Noah (Gen.
6.5-8). Once again, there is no stated or implied connection with what
had gone before. But subsequent readers found connections in all of it.

The most celebrated set of reactions to these passages was compiled
in the Book of Enoch.
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The Book of Enoch is an “Inter-Testamental” work, that is, it
was composed after most of the books of the Old Testament were
written, and before New Testament times. Most of Enoch itself wag
probably written early in the second century BC. But the term “Inter-
Testamental” makes sense only after it was decided what books-ﬁl
were included in the Old and New Testaments. In the time of Jesus,
before there were any Christians, let alone Christian writings, the
Old Testament was not yet “canonized” — and it was certainly not yet
called “Old Testament.” In fact, it is extremely likely that Enoch was
accepted in some circles as authoritative, and therefore as “Holy Scrip-

ture,” as we shall see below when discussing the Dead Sea Scrolls.

The Book of Enoch is grouped with works that purport to "
be authored by figures from the Old Testament. They have been
translated into English and annotated in two volumes edited by
James Charlesworth under the title of O] Testament Pseudepigrapha |
(1983). The Book of Enoch is in OTP 1 (that is, the first volume of |

Charlesworth’s collection). There is it called the First Book of Enoch

(in contrast to the post-Biblical Second Book of Enoch, or Slavonic

Book of the Secrets of Enoch, which we shall mention later), but here

we shall just call it the Book of Enoch, pr simply Enoch (but citing it
as 1 Enoch).! -

A pseudepigraph is a pseudoﬁﬁzmous work, but the pseudonym
is the name of a tamous person. In our present case, the author clainfls
to be Enoch, the descendant of Adam and Eve mentioned in Genesis
2.24: “Enoch walked with God; then he was no more, because God
took him.” Since he was taken up into Heaven (the thinking was), he
must have had access to special knowledge. '

Enoch’s main revelation is that 200 Angels, the Sons of God
known as Watchers (whom we encountered earlier in the Book of

! A new translation and commentary on the older parts of the Book of Enoch has been
published by George W. E. Nickelsburg, Enoch 1: A Commentary, vol. 1 (on the
Book of Enoch, chapters 1-36 and 81-108), ed. Klaus Baltzer (Minneapolis: Fortress,
2001); and see also Enoch: A New Translation: The Ethiopic Book of Enoch, or
I Enoch, trans. and annotated by Daniel C. Olson in consultation with Archbishop
Melkesedek Workeneh (North Richland Hills, Texas: BIBAL Press, 2004).
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aniel) (end of chap. 1.3), sinfully abandoned their supervisorfial duties
Wit the Earth by lusting after Human women and mating with them,

' yetting the Giants. The first leader of the Watchers was Semyaz, but

| llnrth the main teacher of corrupting skills to Humans w-as Azazel
[riginally the mysterious recipient of the scapegoat in Leviticus 16.%—
()], The Giants were a nasty lot, who killed each other off, but their
Lihosts or Spirits survived. The Watchers were sequestered by F}od
und kept in dark caves to await final judgment at the end of tII?TIE:,
Ut the Giant-Ghosts remained to cause trouble among Humankind
“ linoch 6-16). | |

1 Also in this early portion of Enoch is a brief reference to the
Leven Stars who transgressed the commandments ot God from- the
heginning of their rising because they did not arrive at the proprer time.
. I'hey too were bound and imprisoned to await future punishment
" [I1H.13-16). In another vision much further on in Enoch, the story of- the
lustful Watchers is introduced again, but this time they are a.llegonzed
I i Stars (86.1-4). Other Angels who run afoul of Divine justice are the
- Leventy Celestial Shepherds who stand guard over Israel. They are
(nstructed to butcher a certain number of their “sheep,” and they are

punished for exceeding the allotted number (89.59-90.25). |
! We observe that there is no mention of a satanic figure in all ot

; this. Moreover, there is no mention of the Serpent in the one slight
reference to the expulsion of Adam and Eve from Eden. The.Angel
Raphael tells Enoch that his forebears ate from the Tree of Wisdom,
whereupon their eyes were opened and they realized that they were

naked, and they were sent out of the Garden (32.6).

2.2 MASTEMA/SATAN AND THE GIANT-GHOSTS AS
PIINISHERS: THE BOOK OF JUBILEES

50, now we know when the Angels sinned - or, at 1east,‘some of them.
Next question: when were the Angels created in the first place? Th.e
answer comes in another very popular and authoritative pseudepi-
graph, the Book of Jubilees (OTP 2). The Angels were the fourth of the

seven creations that took place on the first day (I'll explain below).
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Jubilees was composed around 150 BC, a generation or so af
Enoch. It is basically a commentary on, or rewriting of, Genesis
part of Exodus. It is presented as a revelation to Moses, and Yahw
orders an Angel of the Presence to preserve the revelation in w ﬁ_-
ing. Early on, Moses interrupts Yahweh’s discourse with a petitio ',';I
asking Yahweh to create for his people an upright spirit. He implor
Him not to allow the spirit of Beliar to rule over them to accuse then

before Yahweh and cause their destruction [Jub. 1.20). It may well b.

not referring to an adversarial Angelic figure. “Beliar” is a variant of
“Belial,” which, as we saw carlier (chap. 1.1), is the personitication oy
abstraction of “wickedness” or “nothingness.” One reason for think«

ing that Beliar is not a personalized figure here is that such a tigure

will soon be introduced in Jubilees in the “person” of Mastema.
p

The account of the creation in fubilees improves on the histor)ﬁ'
given in Genesis 1. As I stated above, seven acts of creation occur on
Day One. They are as follows: (1) the Heavelﬁs; 2) the Earth; (3) the

Waters; (4) the Angels and other Spirits; (5) ;l% Abyss; (6) Darkness; (7]
Light. The Angels are the Angels of the Presence, the Angels of Sanc-

fire, winds, clouds, and so on). The Spirits are “the Spirits of His

Creatures which are in Heaven and on Earth” (Jub. 2.2). 1

After Eve is constructed from Adam’s rib, the two Humans

of Cain and Abel and the other descendants of Adam. Among these

descendants, much is made of Enoch, who bears witness to the Watch-
ers and their sinful mingling with women (4.22). Yahweh became very
angry with the offending Angels and ordered “us” that is, the Angel of
the Presence who is writing this account and his colleagues) to bind
them in the depths of the Earth (5.6). So far, so good, just as in the
Book of Enoch. Next comes the account of Noah and the Flood, and
the descendants of Noah.

|.: Wit then we hear Noah complaining to Yahweh about ‘“’th:-fz1
1. van Demons” who are leading his grandchildren astray ar}i

E i them. These Demons turn out to be the Spirits or ?hosts of the
it olfspring of the Watcher/woman unions. These Spirits were t (;
-e ends left over in Enoch, and now Noah WE-lIltS them put O,:lé ;Jd
| wiy, like their Angelic progenitors. Addressmg YahwehhasFl °
the supirits which are in all flesh,” Who saved him from the Flood,

1]
Jesceches Him to confine these Spirits “in the Place of ]udgmentl;
| p e
yweh graciously agrees to his petition and orders the Angels of t

nee ind the Spirits (Jub. 10.1-7). |
-“:::dz)ezii howejer, someone steps forward and objects. He ;s
ntified as “Mastema, the Chief of the Spirits.” He addresses ;(ai t
v h and says, “O Lord, Creator, leave some of tl?em before 111&“:{1;-.11'11rl e
iom obey my voice. And let them do everythling which I tell them,
'?. cause if some of them are not left for me, I will not be able tl_? exer-
vl the authority of my will among the children of Men. For they are

| i the
Itended to corrupt and lead astray, before my judgment, because

* | | 7 (Tub. 10.8).
Wil of Men is great” (Jub | | _
| Who on earth is this person?! We see right away that he is def

-rlnll'cly not chief of the Giant-Ghosts in the s§nse of being ;he ”I—iatd
(1host.” No, he is the one who has been put in charge of*t ZSE nYahyi
Apirits, and he has put them to work for a purpose authorilz; ybein

weh Himself. He objects to being deprived of workers w1't out‘ g
~ consulted and without other provision being made for him. His pro

posed solution is a compromise: “Let me keep at least some of them.”
But exactly what is the job that Mastema has been c?m;
missioned to perform? It is clearly punitive and- dlre('.:te":d zefgaiﬁzt
I lumankind, since the reason that he gives for his activity -1Sﬂ. iy
“the evil of Men is great.” However, the punishment that he in 1(:- :
upon men for their wickedness is a c:uri()}ls one: h'e makes I:hez;‘;ls
more wicked, by enticing them to commit more sﬁms. In ot. e:he Deli
they will become even more deserving of bmﬁng wiped outdm e
uge that is to come. Yahweh acquiesces to his -request, and says: -
a tenth of them remain before him; but let nine parts go down in
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|
]
II'I

' s abili maintain his impeccable
pticism concerning Abraham’s ability to

uid of trusting in God. However, when both the Angel of thehPres;
o and Mastema witness Abraham about to kill his son, Yahwe

| | ema 18
s the Angel of the Presence to stop him, and Prince Mast

TG 9-12).

.. lm/:lh(i:}infpiays )that “the spirit of Mastema” not rule over Jacob

I i his descendants (Jub. 19.28). The narrator tells how a f.utu::: geie;
lon will commit great deeds of evil, but they are not assisted in t en S
wilice by Ghostly or Angelic prodding. However, aft:,er the Huma r
- wint, we are told, “there will be no Satan” and no wicked Destroye

)9), as if Satan and a Destroyer had been afflicting them befored:
| n‘lll-l;‘ly when Joseph becomes a ruler in Egypt, there is no Satan an

W “evil” during his life in that realm (40.9; 46.2). h

| Mastema appears again only towards the end of the book, when

' ¢ narrating Angel of the Presence speaks directly to Moses, ask-
. i him to recall how Mastema desired to kill him because he knew

the Place of Judgment.” Accordingly, the Angels of the Presence bi "

most of the Spirits in the Place of Judgment, but they let a tenth g
them remain, “so that they might be subject to Satan upon the Earth
(Jub. 10.9-11). |

“Subject to Satan”! So it now appears that Mastema is anoth g)
name for Satan. The name “Mastema” means “Animosity.” It appea '
45 4 common noun in only one passage of the Hebrew Scripture
namely Hosea 9.7-8: because ot Israel’s Surpassing iniquity, their mg
tema 1s great and is to be found even in the House of God. Since th'
word is based on the root STM, which is lexically close to the root 0"'
“Satan,” STN, it may have been applied to him as a proper name b_-

[n order to defend Noah and his family against the Giant-Ghosts{
the Angels of the Presence instruct him in the use of medicinal herbg,.
which will not only cure the Spirit-induced illnesses but also ney-

tralize their seductions. We see the Spirits at work under “Prince@ * This is
1 It Moses intended to execute judgment upon the Egyptians.

T-ﬂﬂl.‘f{l on a strange passage in Exodus (4.24): Yahweh meets up ;m‘;l*i
oses and tries to kill him. The narrating Angel savies Moseli 1o "
: astema at that point, but Mastema continues to 3531§t th.e P faz(;

'- nd his Magicians. Yahweh renders them helpless, bU:t, in splte. 0 | t; e,
gstema is not shamed until he organizes the Egyptian pursuit o

eir labors (11.11). But
then, that’s it. We hear nothing more about the Giant-Ghosts.

sown by Humans, to rob them of the fruits of

However, we are not quite finished Avith Mastema. First, he

takes a leaf from the Book of Job: he ];S}bposes a test for Abraham. t

Iuraclites (Jub. 48.2-12). .
During the process of rescuing the Israelites from Egypt, the

Angcls of the Presence periodically restrain Mas‘tellna, to El’e:igiliz
_;' ltom accusing the Israelites (Jub. 48.15-18). This is the firs .
| have heard about the accusing function of Ma%tema,, excepth t, we
" hlanket denunciation of the children of Men e?ryer o Eeff ! ?d’not
~ yecall, there was a concern voiced that “the spirit of Behaf Wo?urthef
! only rule over them but also accuse them (1.20). Th-ere " 1];10 R
ieference to Beliar in the book, except when Israelites who neg

:II 2 17
~ ¢lrcumcision are called the “sons of Beliar (15.331. .
The first time that Mastema is restrained or bound, the Israelite

He says to God, “Behold, Abraham loves Isaac, his son, andrhe is
more pleased with him than everything. Tell him to offer him as |
a burnt offering upon the altar, and you will see whether he will
do this thing. And you will know whether he is faithful in every-
thing in which you test him” (Jub. 17.16). The narrator recounts for

1] | hing from
tuke the opportunity of acquiring precious vessels and clothing
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|

1here are some mysteries of interpretation that need to be
owledged at least, even though we may not be able to solve
~An important question concerns Mastema'’s initial statement.
tlt does he mean by saying that the Giant-Ghosts are meant to

. 4 [ : 1772
Pt the sons of Men, whose evil is great, “before my judgment”:
s this refer to the judgments that Mastema makes against them

the Egyptians as a payback for the forced servitude that they hi“
endured. When the Israelites are cating the final Passover in Egyp
“all the powers of Mastema” are sent to kill all of the firstborn ¢ ifi
dren in Egypt (Jub. 49.2). (According to Exodus, it was Yahweh Hims
who conducted this operation, although He was accompanied by “t
Destroyer” [Ex. 12.23].)

. . _— A . - 2 e mean that he
After the final restraint or binding of Mastema, the Angels C s nccusatorial and prosecutorial role? Or does h

y will one day be judged and condemned? If so, why? What are
4 uins? That he has executed his duties of disciplining Humankind
th too much relish? That, at least, is a plausible explanation not

nly for Mastema but also, as we will see, for the Satan of the New

the Presence release “them”” (Mastema and his powers?), “so that the
might help the Egyptians and pursue after the children of Israe] ”
tema proceeds to harden their hearts and strengthen them. All of thi,-'
we are told, “was conceived of by Yahweh our God that he |[Mastema?.
might smite the Egyptians and throw them into the midst of the sea’

iment.
[Jub. 48.16). It seems likely that the “he” of this sentence refers not to

Yahweh, who does not seem to take direct action in this book, but, a_" '. | DUELING DUALISMS AT THE DEAD SEA: BELIAL,

I conjecture, to Mastema. If S0, then once again Mastema both help' Il PRINCIPLE OF DARKNESS, LADY FOLLY — BUT NO

and hinders the Egyptians in their evil deeds against the Israelites: .
NMhen the newly discovered Dead Sea Scrolls of Qumran were .flrSt
piblicized, beginning in the 1950s, a great deal of attention was given
l the seeming preponderance of dualistic ideas and imagery con-
dined in them. And, of course, the usual suspects from Zoiroaster’s
vighborhood were implicated: Good (Ahura Mazda) and Evil (Angra
* ainyu/Ahriman). Scholars focused especially on two dO'CUI-IleiIltS
'il‘mn Cave 1 (abbreviated as 1Q), namely the Manual of Discipline,
“ulwo called the Rule of the Community (designated as 1QS), and the

- War Scroll, or The War of the Sons of Light Against the Sons of Dark-
Blless (= 1QM). 2

There is no love lost between him and the Israelites, of course, and
he must be held back by God’s Angelic attendants from constantly

i
K

pointing out their shortcomings. _
The book ends with a forecast that eventually Israel will be1

purified and there will not be “any Satan” [“a satan”?) or “any evil
one” (Jub. 50.5).

In sum, we have in the Book of Jubilees a remarkable Jrama- f

tization and development of God’s Satanic minister and his interac-

tion with other less cynical ministers of the Divine dispensation. The
Angels of the Presence are in charge of disposing of the Watchers and
their ghostly progeny, while Satan/Mastema is in charge of disciplin-

ing the Humans. This disciplining often seems to consist of driving Ao st
> The two main English translations of the Dead Sea Scrolls are: Flore

Martinez, The Dead Sea Scrolls Translated: The Qumran Texts in English, tr. W;lfred
G.E Wa;:son (Leiden: E. J. Brill, 1994), and Geza Vermes, The Complete Dead Sea

Scrolls in English (London: Penguin, 1997). In his‘earlier tr‘anslatiions, T?ae ?;;;
Sea Scrolls in English, which appeared in four editions (Bailtlinnre. Pe.ngllim, | hi;
1975, 1987, and 1995), Vermes unadvisedly translates ‘i"Behal as SH'EH'H, uft ;Ln i
new translation he gives Belial as Belial (as he did in his 1962 translation of Andr

: , s
Dupont-Sommer’s The Essene Writings from Qumran). But he Stﬂi clearly believ
that Belial is just a name of Satan (see Vermes, Complete, pp. 84-85).

them to further moral turpitude, making them all the more deserving
of punishment. Mastema encourages Yahweh to test Abraham, but
the Angel of the Presence witnesses the testing along with Mastema,
and passes on Yahweh’s order to call it off. And, as we have just seen; 8

the Angels of the Presence perform a restraining role in the testing of
Moses and the Israelites.
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!\wn'ks were so highly regarded? Answer: they were best-sellers. In the
'-ﬂuﬂu of Enoch, fragments of as many as twenty copies have been f.ound
:_ﬂl (Jumran, produced at various periods during the two centur.les of
the Community’s existence. Yet there are few or no referen*ces in the
Independent writings of the Qumran Community to the main story of
l'noch, the saga of the fallen Watchers, and certainly no reference to
Semyaz or Azazel as their leaders. Of course, it is true that the Watch-

1 were put out of business and confined in prison in the days betore

the Flood. In other words, they were not around to cause trouble, and

But in the decades that tollowed, a different perspective began
to emerge, culminating in the 1990s, when all of the unearthed ma-
terials were published lof special note are the 470 or SO items fmm';L
Cave 4 [4Q)]). It now appears that the incidence of dualistic texts is__'
comparatively minor. Furthermore, much of this material was not
original to the Qumran Community, but
their library, without being influential in t

simply formed a part of

¢ writings actually pro-
duced by the Community. From this rspective, we can perhaps
take the library as representative, atleast to a certain extent, of read-
Ing interests in Jerusalem around the beginning of the Christian era. ft
More specifically, the library can indicate to us which books were
considered to be authoritative Scriptures. Eugene Ulrich has recently
summed up the evidence on the latter point.® (I put in bold-face the |

books of special interest to us in our study of Satan.) '

o did not have to be dealt with turther. |
- Similarly with the Book of Jubilees: there were tourteen copies

| lor fifteen, by another count) at Qumran. Since it was so well rfaad, we
-~ would expect that the figure of Mastema or Satan should be in great
l evidence. Such, however, is not the case, as we will see. But at least
~ Neliar, in the form of “Belial,” is prominent. |
I Jubilees was long thought to have been written by a Pharisee,
i rare surviving production of the school of religious thought that
St, Paul originally belonged to, and with which Jesus had many sl'narp
disagreements. But more recent assessments have attributed Jubilees
0 a writer very much attuned to the splinter group that founded the
wettlement at Qumran in the 140s BC. However, the book m.ust have
heen written just before the Community seceded from mainstream
Judaism, because it contains no references to such a schls-m.

As for the Book of Job, in which “the satan” does his star turn,

| | ' ing regarded as
we note that there is only “some” evidence tor its being reg

Books regarded as authoritative before AD 70
I Very strong evidence:

The Torah (Genesis. Exodus, Leviticus. Numbers, Deuteronomy),

2 Strong evidence:
The Twelve Minor Prophets (including Hosea and Zechariah);
Daniel, Enoch. Jubilees
3 Some evidence:
Jeremiah, Ezekiel, Job
4 Weak evidence:
Joshua, Judges, 1-2 Samuel, 1-2 Kings, Proverbs, Ruth, Canticles.
Lamentations
5 Negligible evidence:
Ecclesiastes, Ezra, 1-2 Chronicles
6 No evidence:
Esther, Nehemiah

Scripture. Nevertheless, we can assume that it was popular at Qum-
ran, since two Targums of Job have been discovered there — a targum
heing an Aramaic translation or paraphrase of a book of the Bible.
Unfortunately, however, the beginning chapters have not been foun(}:
40 we are not able to see whether the satan was interpreted as “Satan,
0 proper name, as with “DeviL” in the Septuagint. |

When we step back and look at all of the Qumran remains, one
striking fact appears: there are only two or three fragmentary occur-

e of
rences of the word satan, and then only as a common noun. On

S0, the Book of Enoch and the Book of Jubilees were reverenced
at nearly the same level as the Torah! What is the evidence that these

> Eugene Ulrich, “Our Sharper Focus on the Bible and Theology, Thanks to the Dead
Sea Scrolls,” Catholic Biblical Quarterly 66 (2004) 1-24.
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these uses has been wrongly rendered as a proper noun (

the same king
of improper rendition that occurs

In most translations of the Book of
Job). The passage in question occurs in a “ ,
11 (11QPsa 19.15). In the edition by Florentino Garcia
translated thus: “May Satan not

i Soteriological dualism (believers and nonbelievers).

! 'I'heological dualism (antagonism between Creator and creatures).
N Physical dualism (spirit and matter).

) . 9 Anthropological dualism (body and ?,0}11)-_ '
Martines 14 (] I’sychological dualism (good and evil inclinations).
rule over me, or an Unclean Spirit;
may neither pain nor evil purpose take possession of my bones.”
the term used in the original is ha
here as “a satan.”

But:',‘E |

In my view, Frey’s list does not exhaust the possibilities,
| i
-Satan, which-Should be translated

' ' ore
hecause he neglects the more figurative realms. Let me add tour m

there at Qumran, for instance in the Rule of th

of distress come because of the mastema of t

[1QS 3.23). In the War Scroll, it is similarly an attribute of Belial; -
“Cursed be Belial for its plans of mastema,” and “Thou didst create]_:
Belial for Sheol, the Angel of Mastema” — or, fully translated, “Cursed
be Worthlessness for its plans of animosity,” and “Thou didst create -‘;
Worthlessness for the Abyss, the Angel of Animosity” (IQM 13.4, | 1).8

But what about the figures that we do find, like the just- .

mentioned Belial and the Angel of Darkness? Should we concede that
they are “knock-offs” of the Persian Ahriman, and,
and the same sinister being (namely,

. : I
animosity”) here and-

e Community: times | Metaphorical dualism (e.g., contrast of Light and Dark).

|} Abstract dualism (contrast of personifications). |
'I'l Mixed dualism no. 1 (real and abstract; e.g., God and 1Sm). il |
il Mixed dualism no. 2 (real and phony; e.g., God and false Gods, Idols,

etc.).

he Angel of Darkness

With these categories in mind, let us analyze the most f:au'n(‘:nu}sl
0l all Qumran passages, the “Instruction on the Two Spirits,” whic
| i found on columns 3 and 4 of the Rule of the Community (1QS 3-4).

| summarize as follows:
if so, are they one

satan)? Perhaps; but we have to be

by Jorg Frey published in 1997, titled
“Ditferent Patterns of Dualistic Thought in the

first distinguishes ten kinds of dualism |
about the Dead Sea Scrolls). They are as

A, God created Man to rule the World, but, as a part 0f" His ifscrulfb]'e }
- design, He also placed within him two Spirits for him to wz%ll:( .w1ltl :
The Good Spirit is called the Spirit of Truth, and the Ba}d Spirit 1s the

" . et Isehood, or Deceit).
Spirit of Perversity (or Injustice, or Fa L
P B 'I‘Il1e Good Spirit is the Prince of Light and the Bad Spirit is the Angel of
Darkness.

Cautious. In a painstaking study

Qumran Library,”4 he
,

speaking in general, not just |
follows:

I Metaphysical dualism
Zoroastrian thought).

2 Cosmic dualism (two Opposing non-causal forces of good and evil).
3 Spatial dualism (e. g., Heaven and Earth).

4 Eschatological or temporal dualism
5 Ethical dualism

vicious).

EekEput e et e (Some translators masculinize the Spirits, but others make them
neuter and call each “it,” a policy that I have followed above.

Perhaps then we should call the Good Spirit the “Principle” of
(now and the end of time).

Light and the Bad Spirit the “Message” of Darkness, or simply
(Humankind bifurcated Into the virtuous and the

7 nght” El].'ld ”Dark. 17 )

(', Light has dominion over upright men (sons of righte-'ousn.ess),];)utk]’)sark
causes them to go astray because of its mastema (ammom'ty})l. a;’ Hbut
spirits (spirits that belong to his “lot”) cal{se the son.s of Light to faLi, »
the God of Israel combines forces with Light to assist the sons of Light.

“Ditferent Patterns of Dualistic Thought in the Qumran Library,” Legal
Texts and Legal Issues, ed. Moshe Bernstei

n et al. (Leiden: E. J. Brill, 1997),
pp. 275-335.
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A

(God and Light — the latter called here “the Angel of His Ligh

should be an unbeatab]e combination, but obviously the

- :
() psalm cited above (where it is translated ::-15 “evil pu(rlposii.
. . iuh thought will elaborate upon these two 1nnate: teIll. e;(;; n),
- a1 ha-tob (good inclination) and yetser ha-ra (badfmc 1}(1.'}11 - we,
need to foster the one and suppress the other.. I 150, st
":' wee Dualisms 11 and 12 at work: the metaphorical co

(Light) and Bad (Dark], and the personification of these poles as

assistance given by God and Light is quite limited and s
dependent on the cooperation of the “sons” themselves. The

mention of mastema and “]ot” may be an allusion to the 1

Giant-Ghosts allotted to Mastema iIW

D. God created both the Spirit of Light and the Spirit of Dark, and
somehow “established all His deeds on their paths.”

(')nu reason for seeing the two Angels as abstractioné o1 zez’;
\uns is that neither of them has much of a Pei?onfllty.thfn .
T* \th reference to the Bad Spirit, we never see it “do” any g; ’
:* anything, unlike the satans of the Old Testament or Mastem

Just exactly what is meant here is unclear, because there are tw

chunks missing from the text at the bottom of column 3]

d

E. God has loved Light and its deeds forever in the past and always will
the future, whereas He forever detests the counsels and ways of Dark,
F.  All who walk in the Spirit of Perversity will be punished by the |
Destroying Angels in the everlasting Abyss by the furious wrath of the
God of revenge.

prverted. Slgesdaie,
| I'he idea that God created Dark but hates everything a
BT he

" " . /" lu
Iltm ) might seem odd to us if we are still thinking of a “rea

i s tures”’
Ity, We should perhaps conjure up instead the sort of c:lfea u .
rll | - - . t
wersonifications that St. Paul talks about in his Epistle to
[ ' man,
ans, when he says that Sin came into the World throughlon.e B
- tions
il through Sin came Death (Rom. 5.12). {In modern tranj a 1d -
H | is buried an
if] ture of Sin and Death is
wins, the personified na - '
b ire lower-cased. However, some later authors will pick up o
Fns arc - : | | . k
" personification idea, notably Milton in Par;dlile LOE )Sm't —
: 1ty 1 tion F sounds like the
B The fate of Perversity 1n sec | R
hat is in store for Death in Isaiah: Yahweh will swallow up D —
- i | - “Death has been swallow
Y h St. Paul will quote:

vor (Isa. 25.8), whic o ey
I in victory.” And Paul goes on to taunt Death: “Where,

deeds according to both; when he does just deeds he hates Injustice, and’

when he does unjust deeds he hates Justice.
K. And so on!

. I -56).
Min, and the power of Sin is the Law” (1 Cor. 15.54-5 | R
B, Or we could liken the 1QS 3-4 figures to the custo

| « #O Death,

(e Underworld, as apostrophized by the pl"Ophe; I—Ioseatl -

| W I f ! truction .

' 2 O Sheol, where is your des H

~ where are your plagues? - -

13,14). The same trope is echoed in the Book of Revelation, lw;( f
- | ake o

" Death and Hades give up their dead and are thrown into the *

D ‘ :

lire (Rev. 20.13-15), or earlier, where Death is the Fourth Horsem

I.C : % L] - o I

and 10: Cosmic, Ethical, and Psychological. That 18, he takes the :.
Angels of Light and Dark to be real supernatural entities, which are
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I * j ee
' | Id of allegorical unreality to s
of the Apocalypse, seated on a pale horse, and Hades tollows "1 ‘would have to move to the wor

(Rev. 6.8).
It is not a sin to hate Sin, and no otfense to despise Death F’i-

. | ity
iing bad in such creativi . the 1QS
-t perhaps we should not have spent so much time on

tl‘lwl.ion of the Two Spirits,” because, as Frey S??gwsrf lissgzz;:
{untures do not appear elsewhere in the Qumran libra yI e
-y not in the other copies of the Rule of the Com'mu}il Yontrast
.. "'w 4. More typical of sectarian Qumran Fh?ught is tl. el ti e
ween God, on the one hand, and the ”dom.umon of Be 13}; i
t of Belial,” on the other, which we find in 1QS 1-2. 'This

W | 1] bStfﬂCtiOﬂ
I)ll'lliSITl 13 1th the real GOd 111 OppOSlthﬂ to the a

Hades. It is also allowable to look down on Darkness personifiedﬁi
long as we remember that darkness itself is a part of God’s creatig
As the Psalmist says, “Even the darkness is not dark to You, the ;'?j’

:

1s as bright as the day.” For good measure, an Aramaic gloss, “F

Y (hlcssness or Perversity. Lok
) We have already seen the passage of the War Scroll that says tha

; | . t to a heresy
il created Belial for destruction, which would amoun | ture
y / C 1 Crea .
Winst the goodness of God if Belial were taken to be a rea A
. ichael and to the Ange
ces to the Angel Mic
liere are some referen e al they are.
ihricl and other named Angels, but it is not clear how re X tin
. bat mano a mano, or
ngage in any com
iy donot seem to e . nent. Even
| y other direct way with an Angelic or super-Human Oppof -
" - d the sons of Darkne
. n the sons of Light an
¢ coming battle betwee . le between
- ' But the battle be
" cholars as “1maginary. o
" Angel of Light and the Angel of Dark is not even imaginary;
1 -

consider it part of the Apocrypha, but Catholics and Orthodox Chri_'?'
tians believe that it is an inspired book of the Old Testament). Ben Sj |

Book of Enoch was written, and his grandson translated his book intc
Greek (the Hebrew text was Jogt until the twentieth century, whe'__L
fragments of about two-thirds of the work were published). At on;
point, Ben Sira says that God created Human Beings “and appointed
their different ways: some He blessed and exalted, and some He madi

holy and brought near to Himself; but some He cursed and brough-'
| “"Iﬂy not enviSiOIled at 3.].1

. - " _ - ight
low and turned them out of thejr place” (Sirach 33.11-12). He goes on However. even if one were to conclude that the Prince of Lig

£

‘ cessaril

.n wwes in battle with the Prince of Dark, it would not nef ‘ y

e 1fications.
' i that they are anything other than abstract personi "

- in L Antiquity, the

1 ate Antiquity,

| lar works produced in
ine of the most popu i
I Pyychomachia of Prudentius (end of the fourth century), w

| itle means, War
orical battle between the Virtues and the Vices. The title :

to say that “good is the Opposite of evil,” and tells us to “look at all-

the works of the Most High: they come in pairs, one the opposite of
the other” (33.14-15).

!

he Soul. - f
' IILB the way, Frey concludes that the concepts and imagery o
Yy /

| om the earlier
(he War Scroll did not originate in Qumran but come fr

again, saying, “All things are different from one another, and nothing‘
has been made in vain” [the Greek has: “a]] things go in pairs, by

opposites; He has not made anything in vain” (42.24). But this time

Maccabean period. - | .
Let us conclude our survey of polarities in the library of Q
e

| | Irits instruction:
with another dualism referred to briefly in the Two Spirits

it is clear that the duality of good and bad does not enter into this |
concept. It is rather a question of Opposites that are both good, for, as
he goes on to say, “Each supplements the virtues of the other” (42.25). '.
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|| The New Testament:
in comes into his own

“Until now the Spirits of Truth and of Injustice feud in the
of men, and they walk in Wisdom and Folly.” The classic co
between Lady Wisdom and Lady Folly occurs in chapter 9 0
Book of Proverbs. Wisdom sets up a lavish houschold and sends

blanket invitation to people to come to dinner. Folly does the s ' B4 0 Jesus:

As 1n the case of the Princes of Light and Dark, there is no 1nt "All this glory and all this authority have been given to me.”

tion between the two. They have direct dealings, if at all only ! Luke 4.6

Humans.

A large fragment of a Wisdom poem from Cave 45 claborateg
Lady Folly thus:

guilt of transgression.

Her gates are the gates of Death, and in the entrance to her hou |
Sheol proceeds. (4Q184.9~1

nL Sounds familiar, doesn’t it? One could casily substitute Belial or tl
’ y

II

Prince of Darkness for Folly.

e

The upshot of our tour of the Wadi Qumran, on the shores (
* the Dead Sea, is that, apart from imported texts like the Book of Jo
: and the Book of Jubilees, there are no “active” ensoulments of ba
‘ behavior. Belial and the Prince/Principle of Dark are passive. They

not seem to be celestial testers or prosecutors or persecutors WOI’kl |

under the direction or observation of God. Rather, we see only soulle
t

allegorical or metaphorical figures who go about their single- mlnde

business and then disappear. In other words, there is no Satan here,

> See Daniel J. Harrington, Wisdom Texts from Qumran (London: Routledge, 1996), ',
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