Introduction 

The narrative of the Syrophoenician/Canaanite Woman is narrated in the Gospel of Matthew and Mark. In both instances, the focal point of the narrative is the faith of the women. The following essay has been divided into three sections. Firstly, a basic overview of the two narratives has been presented with the focus being on the convergences and divergences between the two author's narratives and its reasons. Secondly, after carefully analysing the key differences in the author's versions, the focus of this assignment turns to demonstrate Jesus' appreciation of the woman's faith and its potential for future inter-faith dialogue. The last section dwells into the woman's faith in Jesus and the challenges it poses for inter-faith dialogue. 


Jesus and his representation. 

Jesus enters Tyre, (North- West of Galilee) a region which is Gentile in character. In Matthew's version, Jesus is immediately recognised by the Canaanite woman as the Lord, son of David (Matt 15: 22). The woman then tries to get Jesus’ attention until finally Jesus responds to her call, notifying her he was only sent to the lost sheep of Israel (Matt 15: 24). The woman refuses to accept Jesus' answer and pursues her request, which is equally met with Jesus becoming annoyed with her, reducing her to the title of a dog. Mark's version follows the same line of events, but with few subtle differences. In Mark's version, Jesus is avoiding attention, but the woman has heard of when she approaches him with her request (Mark 7: 24). The woman fails to immediately recognise the personhood of Jesus contrary to Matthew's version. As such, neither does she cause hindrance to Jesus and his disciples, though she does beg Jesus (Mark 7: 25) like in Matthew's version. Jesus here replies differently to Matthew's version, too, stating, "Let the children be fed first, for it is not fair to take the children's food and throw it to the dogs". Mark does not use the specific word Israel but does allude to it by identifying Israel as the Children. In addition to this Mark does not stop Jesus' mission to the Israelites, only, he indicates it would be unfair to attend to the outsiders before attending to the Israelites. Taking the account at face value explains very little of the author's intentions and theology. It is no coincidence that the same narrative is narrated differently with the literary form in each narrative is seeking to leave a different impression on the reader. 

The subtle differences between the accounts, under closer lens, should not go unnoticed. As it were, by putting flesh onto the bone, by reading the inauguration of Jesus in the accounts and the reception of Jesus’ response to the woman will enable us to view the account through the author's lens and broaden our understanding of the message inherent in their narratives. The specific title Lord, son of David given to Jesus in the Matthean narrative is surprising considering Jesus just entered a new territory, and Jesus is a stranger there. Observing Matthean gospel, Viviano posits when Matthew refers to Jesus as the son of David, Matthew is perceiving Jesus as the new Solomon a wise man and a healer[footnoteRef:1]. The implication of this brings to attention Matthew is versed in the Hebrew scriptures and is cognizance of the Jewish tradition. Hauerwas, shares similar sentiment to Viviano in that he identifies Matthew's intention for choosing a Canaanite woman as the one who identifies Jesus as the son of David, but he further argues David in the Hebrew Bible killed the Canaanites for their disbelief in God, whereas here Jesus is ready to converse with a Canaanite[footnoteRef:2]. According to Hauerwas Matthew is making use of David's narrative in the Hebrew Bible to glorify the person of Jesus and his acts. If in the Hebrew Bible David killed his enemies to overcome them, Jesus in this narrative is merciful to his adversaries who are won over by mercy and faith.   [1: , Benedict. T, Viviano,’ The Gospel According to Matthew’, in The New Jerome Biblical Commentary, ed. by Raymond E, Brown., Joseph A, Fitzmyer., Roland E, Murphy (London: Geoffrey Chapman, 1993), p. 631.  
]  [2:  Stanley Hauerwas, Matthew (London: SCM Press, 2006), p. 144.   
] 


In Marks account Jesus tries to avoid attention, but the people have heard of Jesus and the woman approaches Jesus (Mark 7: 24-25). A key feature in Marcan Christology coined as the messianic secret is where Jesus keeps his identity secret and tells others to remain silent. Harrington explains this phenomenon is Marks way of demonstrating Jesus in his public ministry neither claimed or nor was he recognised as such[footnoteRef:3]. For Mark, Jesus has to be recognised gradually by his audience. The woman is unaware of Jesus, news of him has reached her. Her visit met by her request will unfold contributing to the recognition of Jesus as the story unfolds. Although Jesus has to be identified gradually in Mark's narrative, the woman is given two identity markers, which are absent in Matthew's version. Mark labels the woman as a Gentile of Syrophoenician origin (Mark 7: 27). The first adjective describes the women's religion and the second adjective establishes her nationality. The significance of this in Mark's version corresponds to the Marcan theme of coming into the recognition of Jesus[footnoteRef:4]. Mark is breaking the boundaries between ethnicity and religious identity. Jews, Gentiles together find their identity in Jesus. Matthew, however, relates the narrative from the perspective of establishing Jesus' authority as a Jewish figure who incorporates the outsiders into his kingdom.  [3:  Daniel. J Harrington, ‘The Gospel According to Matthew’, in The New Jerome Biblical Commentary, ed. by Raymond E, Brown., Joseph A, Fitzmyer., Roland E, Murphy (London: Geoffrey Chapman, 1993), p. 597.  
]  [4:  James R. Edwards, The Gospel According to Mark (Michigan: Eerdmans Publishing Company, 2002), p. 219. 
] 


After Jesus’ induction, the narratives come to a climax where Jesus is having a discussion with the woman. In Matthew's Gospel Jesus notifies her, indefinitely, that he was only sent to the people of Israel (Matt 15: 24). This harsh response encourages the woman to counter Jesus with her own response leaving Jesus dumbfounded, to which he replies, "great is your faith!".[footnoteRef:5] (Matt 15: 28). Jesus confirming the woman's faith at the end of the narrative is rather strange considering in the opening dialogue the woman demonstrated her faith in Jesus by calling him, Lord. Moreover, throughout her conversation, she refers to Jesus as Lord. Giving the title Lord to Jesus in the opening scene denotes Jesus is the savior of the Israelites, yet at the same time by reiterating this same title throughout the narrative the woman understands her position in front of Jesus keeping Jesus' status high[footnoteRef:6] . This would be probable in so far, the woman referred to Jesus as master, at which point it would be plausible to suggest that the woman was conforming to the social structures of hierarchy.  But the woman acknowledges Jesus as her Lord rather than her master.  [5:  Bible (Matthew 15: 28). ]  [6:  William. D Davies and Dale C, Allison, Matthew: A Short Commentary (London: T&T Clark, 2004), pp. 256-57. 
] 


Consequently, by telling the woman he was only sent to Israel and then realising her faith, the double adjective ‘Lord, son of David' signifies Jesus for Matthew is like the great warrior David who will unite the kingdom of God and the chosen kingdom was Israel but now the community of non-Jews who believe in Jesus is the chosen people of God[footnoteRef:7]. It seems puzzling to think Jesus was unaware of the woman's faith in him throughout the entire discussion. The confusion inherent in the narrative is not so much in Jesus' understanding of the woman's faith in as much it is a representation of the author's understanding of Jesus and his mission. Jesus ignoring her and referring to her as a dog only to confirm her faith in him is Matthew's approach to highlight the importance of Jesus’ attachment to the Hebrew tradition. The woman represents the non-Jewish Christian who is an outsider yet at the same time an insider. Matthew’s dichotomy is reflected by Jesus’ treatment of the woman. The woman is constantly presented as anathema in the Matthean narrative, even then she manages to preserve her faith in Jesus. For Matthew faith in Jesus is only justified in so far it is accepted that Jesus inherited the promise of Israel. By locating Jesus in the history of Israel and having the Canaanite woman confirm her faith in him, Jesus for Matthew remains a Jewish leader.  [7:  Leon Morris, The Gospel According to Matthew (Michigan: Eerdmans Publishing Company, 1992), pp. 402-03.   
] 

 
In Mark's version, the woman is not rejected, rather Jesus reassures her that it would be unfair to attend to the needs of the outsiders before attending to the needs of his people (Mark 7: 27). The difference in Mark's statement illuminates the possibility of hope for future gentiles[footnoteRef:8]. Flanagan takes a slightly different approach to Edwards and observes the social context and setting of the conversation between Jesus and the woman. He argues the woman's response defeats Jesus. In a society where honour is very important being defeated by a woman would be considered demeaning, Jesus graciously accepts the defeat[footnoteRef:9]. Though it is tempting to take a feminist approach of the two passages, which would take up the remaining of this essay, the conflict between Jesus and the woman is not on the grounds of gender imbalance. Suppose we say the opposition was a male who corrected Jesus and his message in a populated gentile area hurt Jesus' ego any less than that of the woman's response?  The reason for refusal is simply because she is not an Israelite, which bears no significance on which gender the response came from. Moreover, Jesus' reply and his willingness to rectify his own mistake is a remarkable representation of Jesus' human nature. Jesus stands corrected by the woman to which he replies, "For saying that, you may go"[footnoteRef:10]. If anything, the woman redefines what faith means and teaches Jesus a lesson. Her persistent nature verifies her hope and faith in Jesus based on her receiving news of Jesus[footnoteRef:11]. Taking the final section of the narrative in conjunction with the opening section of the narrative the woman entered as an agnostic, she wrestled with Jesus and even managed to influence Jesus' faith. But to be certain that Jesus was the Lord, son of God she returns home one last time to witness with her own two eyes that the demon has left her daughter, just like Jesus told her. [8:  James. R Edwards, The Gospel According to Mark (Michigan: Eerdmans Publishing Company, 2002), p. 218.
]  [9:  Patrick. J Flanagan, The Gospel of Mark Made Easy (New Jersey: Paulist Press, 1997), pp. 77-78.  
]  [10:  Bible (Mark 7: 29).]  [11:  Edward Schweizer, The Good News According to Mark, trans. by Donald H. Madvig (London: SPCK, 1970), p. 159.  
] 



Possibility for future Opportunity 

Reflecting on Jesus and the woman's conversation in Matthew 15: 21-29 and Mark's 7: 24-30 narrative presents us with several possibilities for inter-faith dialogue. Be as it may, what remains fascinating is with all the indifferences shared between the woman and Jesus, Jesus recognised the inherent value of the woman's faith and is open to reconsidering his initial stance on faith. The protagonist of religious pluralism, John Hick, in his infamous work, God Has Many Names, maintains God is always working through His creation in various ways; and since God created mankind in diverse groups and cultures, whichever path one takes and comes to recognise God has inherent value of Truth in it[footnoteRef:12]. For Hick all paths that seek to find God have an inherent value because God is working with the creation, directing them to God. God here is proactive who is in constant engagement with the creation leading them to the Ultimate Truth. Pannenberg criticises Hick vision of pluralism and argues God does work through the creation, but for the fact that Jesus was the representative of God on earth, the path to God is only attainable through Jesus and accepting him as the son of God[footnoteRef:13]. Pannenberg and Hick agree with the notion that God works through the creation. However, where they differ is the former highlights that alternative routes have the potential to lead one to the truth, with God dictating the cause, whereas the latter emphasises the importance of accepting Jesus before the path is accessible to God.  [12:  John Hick, God has Many Names (Philadelphia: The Westminster Press, 1980), pp. 43-62. ]  [13:   Wolfhart Pannenberg, ‘Religious Pluralism and Conflicting Truth Claims: The Problem of a Theology of the World Religions’, in Christian Uniqueness Reconsidered: The Myth of a Pluralistic Theology of Religions, ed. by Gavin D’Costa (New York: Orbis Press, 1990), pp. 99-103. 
] 


Jesus being a Jew and the woman being a Canaanite sit at opposite ends when it comes to belief, religion, and ethnicity. If we consider the woman's position in Mark's narrative the sole purpose of her visit was based on her enthusiasm to verify her faith in Jesus. This is eventually established when she confirms the demon has left her daughter. Jesus is none the wiser. As far as Jesus was concerned, he was unaware of the woman's inherent belief and intentions she had of him, yet he gave her a platform to express her conviction. Moreover, Jesus in his conversation with the woman expresses and lends the possibility of hope for that woman. He did not treat her maliciously nor did he show signs of displeasure and rebuked her, providing we go with Marks account. In Matthew's account, the woman is aware of Jesus grandeur. Jesus rebukes, denies and belittles her, even after all this Jesus recognises the woman's faith in him giving little importance to the content of her faith. The faith the woman has in Jesus in both scenarios demonstrates though it is possible that God works through Jesus, the woman is also an instrument of God who refines Jesus' definition of faith and understanding of conviction. The woman here for a brief moment becomes the teacher, teaching Jesus, there are alternative routes to God.  

Challenges for Inter-Faith dialogue

Although we appreciate Jesus' recognition of the woman's faith and its relevance for future inter-faith dialogue, it is difficult to dismiss the authors' view of the woman's faith in Jesus that permeates throughout the narratives. Put simply, Jesus recognising the woman's faith and learning from it is not enough. For her child to be cured, the woman in return had to believe in Jesus as the lord, saviour. If this is the case which seems to be the author's implicit intention, then Jesus does not give freely, without demanding faith in return. Jesus is the a priori before any demands are met, which negate the demands of those who fail to bring faith in Jesus. God's revelation in Christ is the testimony of God's self-disclosure in Jesus Christ this makes Christianity unique to other non-Christian traditions, which the Church must proclaim and keep true to[footnoteRef:14]. Kraemer's admiration for Christianity comes as no surprise considering he is a Christian. What is significant in his proposal is that the only foreseeable way of reaching God is through Jesus which is a stumbling block for those who do not have faith in Christ. Karl Rahner an ardent advocate of religious inclusivism coined the term Anonymous Christian, which is believers of the non-Christian tradition who believe in a God and demonstrate fellowship of others is acting in the spirit of Christianity, but they are unaware of it[footnoteRef:15]. Rahner's proposition assumes the woman was a Christian unknowingly. If we take Mark's narrative, we could accept that the woman was unknowingly a Jesus faithful and became a convinced believer after the child was cured. In Matthew's narrative to assume she was unaware of her faith in Jesus is inconsistent with her identifying Jesus as the Lord, son of David and referring to him as master throughout the narrative.  [14:  Hendrik Kraemer, The Christian Message in a Non-Christian World (New York: Harper Press, 1938), pp. 3, 70. 
]  [15:  Karl Rahner, Theological Investigations, 5 vols (London: Darton, Longman & Todd, 1966), pp. 131-34
] 


Hans Kung another inclusivist did not only see faith in Christ important but argued Jesus incarnated Gods deeds and will, and is embodied with God's cause through history, making him a public advocate of God and man[footnoteRef:16]. Here not only is faith in Jesus important, but his works are synonymous with the works of God that is working through the course of history. The child being cured is a manifestation of faith in Jesus and Jesus' Christian God and his works. Consequently, we may say Jesus did recognise the value of truth in her faith in which case there was no reason for the woman to recognise Jesus as the Lord, son of David (Matthew's version), or even verify her faith in Jesus based on what she had heard of him. However, this is not the case. The relationship between God and the creation is bought into reconciliation and establishment by God's gracious act of electing Jesus who actualises the covenant between God and man[footnoteRef:17]. Based on a few of the viewpoints mentioned above, the one consistent message that resonates in all of them is the unanimous agreement of having conviction in Jesus. Rahner and Kung are slightly lenient in that they see other paths of having truth in them and the process of coming to the ultimate truth is the working of God. Kraemer and Barth are less gracious in that they see the works of God only in Jesus and as such Jesus has to be accepted as the incarnate of God. With this being said, suppose we say the woman refused Jesus and remained adamant that Jesus was not the Lord and failed to recognise Jesus as her master. Similarly, let us speculate and say Jesus failed to live up to the woman's expectations and disregarded the rumours, and upon returning home she continued in her disbelief. Likewise, we could ask if Jesus was so moved by the woman's faith why did Jesus not convert to her religion. Taking the following hypothesis into account it would be prudent to ask would the authors have the woman's child cured if she refused to bring faith in Jesus, or would they leave her with crumbs to eat like a dog without any cure for her child.  [16:  Hans Kung, On Being a Christian, trans. by Edward Quinn (New York: Doubleday, 1976), pp. 293-301. 
]  [17:  Karl Barth, Church Dogmatics: The Doctrine of Reconciliation, 14 vols (London: T&T Clark Publication, 1961), p. 4. 
] 


[bookmark: _GoBack]The main differences between the two narratives is how Jesus is presented and how the woman's faith is represented. Each author emphasises the woman's faith in Jesus yet at the same time how they narrate this theme reflects the author's inherent understanding of Jesus. In the Matthean narrative, Jesus is seen as the successor of the Israelite tradition, whereas in Mark's version Jesus' mission is eventually realised. The significance of this perceptions has a direct impact on how the theme of faith is dealt with and its potential for future inter-faith dialogue. Jesus understanding of the woman's faith in both of the narratives invites people to recognise that faith in other traditions can make one revaluate one's understanding of faith from within their tradition. Nevertheless, while there is an appreciation of the others faith, the one consistent challenge faith poses from an inter-faith perspective is when the other has a faith different to us and are unwilling to accept the credibility of our faith must they change their faith and accept our faith for their faith to be justified.  
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