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Describe the key features of one significant sociological perspective and how they relate to the study of contemporary society


This assignment will describe and investigate the aspect of social diversity known as fundamentalism. It will seek to understand what fundamentalism is and its role in the makeup of modern society and the social zeitgeist. A multiyear report titled The Fundamentalism Project gave an in-depth and probing study and was coordinated by Marty and Appleby starting in 1987 and concluding in 1995, with the five volumes published in sequence between 1991 and 1995.

The Fundamentalism Project, funded through the American Academy of Arts and Sciences, an honorary society for independent research, found that there presented five key points regardless of the creed in question, showing that fundamentalism is rooted firmly within the zeitgeist of an era despite the myriad differences within the world’s religions. The first difference centred on the social action of the ideal, predominantly fighting back; the second highlighted the motivation or what the fight was for, be it political or social change or idolatry of martyrdom. The third factor found was what the figurative “they” fought with, be they symbolic or literal and how they were used to stir the nature of those seeking the change. The fourth factorial point is what the fight was against, be it moral stagnation or some great spectre of an enemy. It was the locus of their ire and often taken as the literal great Satan when situated in the religious confines of fundamentalism. Finally, the fifth factor was seen and found to be the fight under God, a catch-all factor in the fundamentalist circle that allowed them to seek their terms with the self-assurance that it was deemed right by its “holy” nature.

Furthermore, Ruthven (2007, P. 3-4) states in her work Fundamentalism: A very short introduction that, 
Religious fundamentalism, as it is broadly understood, has been a major source of conflict since the late 1980s and early 1990s, when the Berlin Wall came down, and the Soviet Union collapsed, bringing the cold War to an end with its attendant spin offs in Asia, Africa and Latin America. The death toll from modern religious conflicts, or conflicts involving religion, is formidable. Not all these conflicts, perhaps, can be laid at the door of religious fundamentalism. Instead, local factors, including ethnicity and nationalism, come into the picture. But religion, as a source of nationalism and identity, seems to have replaced the old ideologies of Marxist-Leninism, national socialism, and anti-colonialism as the principal challenge to a world order based on the hegemonic power of the liberal capitalist West.

This highlights that over the last three or four decades, a severe shift has been seen in the layout of religion and nationalism and how they coexist, which now sits with a heavy leaning toward fundamentalist beliefs. A leaning that can be clearly seen in socially capitalist countries such as the United States of America, where sectarian religion has a deep-rooted hold on large sections of the population.

This is corroborated in the study by Lazar et al., (2018) in the Psychology of Violence, Vol 8. where through analysis of 249 Israeli Jewish students via an online survey, extensive testing and variant study of the links between religiousness, authoritarianism and religious fundamentalism and anti-gay/lesbian attitudes was carried out. It was found that despite the methods of analysis employed, be it hierarchical regression analysis or pure data correlation, the results clearly showed that religious fundamentalism, authoritarianism and religiousness all positively and significantly played into the attitudes towards gay and lesbian people, which is in line with the five-point factor previously shown by The Fundamentalism Project by Marty and Appleby where the social ideal, the what or who, the focus of the ire, the focus of the fight and the religious nature are all squarely centred on religious fundamentalism, and as shown in the previous excerpt from Ruthven, M. Fundamentalism is not an issue that is not only confined to superpowers or theocracies.

This shift in focus on sexual identity is not new and has been seen in fundamentalist religious sects, theocratic countries and non-theocratic countries across the world. This has come to the forefront of the social consciousness in Qatar during the 2022 world cup, where the notion of being LGBTQ+ was deemed a mental illness by the leaders of the Islamic country.

“On November 8, Khalid Salman, a 2022 FIFA Qatar World Cup Ambassador, described homosexuality as “damage in the mind” in an interview with ZDF, a TV channel in Germany. He also remarked that being gay is “haram,” which is Arabic for “forbidden.” Bull and Younes (2022)

This paradigm of fundamentalist thinking towards homosexuality and LGBTQ+ people, in general, is not solely confined to Islamic faiths. There are sectors of other Abrahamic religions, such as Christianity, that also hold strident beliefs equal to those displayed in Qatar. In the outcome of the study by Lazar et al. (2018) it was clearly shown that there is a cultural and religious bias akin to that seen in other secular or theocratic countries, this position is supported by the findings of Cunningham and Melton (2012), who looked at the lives of 269 heterosexual adults living in Texas, and the religious fundamentalism that lives within the highly Christian area of North America. Their results showed that when in a situation where they were in consistent contact with people of the LGBTQ+ community, prejudice dropped, compared to those with limited contact where the same narrowed view and dogmatic thinking persisted or increased.

In contrast to this is the journal article also by Cunningham and Melton, this article looks at the ingrained prejudice toward people from the LGBTQ+ community when they are in leadership roles. Cunningham and Melton posited that the stigma levied towards people of divergent sexual orientation from the normative was not only found in fundamentalist religious areas, as shown in their 2012 study but could also be broken down by race. 

When taking these factors into account, they found through the data gathered from the 238 parents of young people who were being coached by professionals from the LGBTQ+ community showed that the highest factor of discriminatory prejudice was expressed by parents of Asian descent. In contrast, African American parents showed the most discrimination through the lens of religious fundamentalism. Cunningham and Melton's studies centred on North America and can therefore be subjected to bias as a result, yet despite this, it does give a deeper opening to the examination of fundamentalist prejudice towards the LGBTQ+ community and how race can be seen as another exploratory measure.

In support of the lens of race and ethnicity being viewed as a causal factor in religious fundamentalism is the journal article “Gender Fundamentalism and Heteronormativity in the Political Discussion About Lesbian and Gay Parenthood”, put forth by Lasio et al., (2019). This document is a strident detailing how in 2016, the Italian Parliament passed a law that extended to same-sex couples nearly all the rights that heterosexual couples already had free access to. Yet, the thought of adoption was seen as so contentious and tendentious that it was removed entirely from the legal precedent, essentially nullifying the entire purpose of the law that the Italian Parliament had put forth in the beginning. The root of this was found in the analysis of the parliamentary members' speeches and how they ultimately followed the path and tenets of the hegemonic model of belief and the less inclusive views of sectors of the Catholic Church on non-heterosexual families and their methods of reproduction and marriage.

Moreover, Duschinsky posits the argument, that the progress of humanity towards modernisation has facilitated the deeper entrenchment into fundamentalist thinking and the blunt thinking of dogmatic religion. In the first instance, found through Duschiknkys examination, the close match between both religious dogma and people's disposition towards it and the taciturn thinking therein, he put forth that religions’ bedrock footing has been broken by an increase in kinds of reflexivity, meaning that modern society and its fresh thinking on humanity as a whole is driving people to search for fresh ideological theory, and ideals that will give their life credibility and stability in an ever fluctuating modern landscape. Second, while there are several sites of influence in every faith to some degree, the strengthening of this influence has led to the development of fresh approaches to spirituality and new service organisations, such as the rise of more holistic and nature driven ways of thinking and living, as seen in The Lammas ecovillage, Tir y Gafel, in Pembrokeshire, although it has to be stated that many people living within the community could possibly follow older religious practices such as Wicca or Paganism, but it does not detract from the nature of their wholly holistic existence. Third, these new approaches appeal to those looking for a source of communal and representational order because public organisations have failed to offer socioeconomic certainty and security, which the modern world has irrevocably eroded in historical religious thinking.

Despite the rebuttal of the argument that entrenched dogma alone sees the fundamentalist attitudes continued prominence, especially within the ire directed towards LGBTQ+ people and families, as presented by Duschinsky (2012), there comes the position that the onward march of modernisation has only exacerbated the staunch view as shown by the Qatar football ambassador most recently; in complete opposition to this, there continues to be ongoing academic research and publications, one such publication, as recent as March 2022, by Fasoli & Haji from the University of Surrey titled “Predicting and Changing Attitudes toward Same-Gender Parenting: Informational Influence, Para social Contact, and Religious Fundamentalism.”

Their article put forth the position, that given the growing global acceptance of LGBTQ+ rights, opinions on same-gender parenting are contemporary and important to the modern societal structure. Two factors that determined attitudes toward parenthood and couples of the same gender were the subject of two investigations. First was manipulating formative material and its impact through a newspaper-style article debunking myths surrounding the possible sexuality of children raised by same-gender parents. The second was para-social interaction, which was determined by prior exposure to a TV show about parents of the same gender and their journey through adoption.

Religious fundamentalism was used as an aggregate for informational or social influence, variables used were beliefs about same-gender parenting, perception of problems with same-gender parenting, and social distance between fundamentalists and same-gender adoptive parents. They studied these relationships in Canada where same sex couples’ and their use of adoption services is legal and compared it to the laws within Italy where same sex couples’ adoption is not legal, as has been shown in the journal article presented by Lasio et al., (2019), the results were balanced against the wealth of information and social influence when compared to the Canadian data used, it clearly showed that such levels of influence tended to alter the fundamentalist outlook when exposed to continued challenge of information and social exchange. In Italy however, results of informational influence were most readily observed among those less held in the sway of fundamentalism, and social influence showed a positive adjustment in attitude when it concerned same-gender parenting. In short, they concluded that accurate and clear information and positive social influence can improve attitudes toward same sex parenting, but fundamentalism and legal or cultural context are also important factors that must be consider.

The summary that can be reached from the data provided, is that within the modern world Fundamentalist Religion and its views on any facet of the LGBTQ+ community remain largely unchanged, despite attempts from multiple communities and publications to address this, it has shown that with the correct application of knowledge and community exposure the dogma can be brought round to a new way of thinking, yet it is still a driving source of ire for anyone with a religious leaning within any form of governing body, be it political or community level, and until a way can be found to truly bring change to the forefront of dogmatic thinking then no real progression will be seen in the way non normative people are regarded by anyone from the religious community.
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