‘The narrative of Adam and Eve in Genesis is a perfect example of misogynism.’ Examine this statement using both primary and secondary sources.
This essay will seek to provide a reasonable response to the above question. Firstly, an understanding and definition of misogyny is needed to provide a suitable response. Utilising the agreed definition, I will then seek to examine the biblical texts and the narrative of Adam and Eve to determine whether the narrative of Adam and Eve in Genesis is a perfect example of misogynism.  
Misogyny from the Greek language is broken into two words, the first ‘Miso’ meaning hatred, and then ‘Gyne’ meaning women. In short Misogyny could be literally translated to mean the hatred of women.[footnoteRef:1] This initial definition is expanded on within the article ‘call it misogyny’ to include the hatred and contempt of women and girls.[footnoteRef:2] The idea that misogyny is as exclusive to the hatred and contempt of women does not however go far enough to arrive at a suitable definition. Kate Manne in her book the logic of misogyny provides a broader definition, one more suited, particularly when examining history, current practises and Biblical texts. Manne explains,  [1:  R. Loewen Walker, “Call it Misogyny,” Feminist Theory, 25(1), (2024), p.66. ]  [2:  R. Loewen Walker, “Call it Misogyny,” Feminist Theory, p.65. ] 

We should think of misogyny as serving to uphold patriarchal order, understood as one strand among various similar systems of domination (including racisms, xenophobia, classism, ageism, ableism, homophobia, transphobia, and so on). Misogyny does this by visiting hostile or adverse social consequences on a certain (more or less circumscribed) class of girls or women to enforce and police social norms that are gendered either in theory (i.e., content) or in practice (i.e., norm enforcement mechanisms).[footnoteRef:3] [3:  K. Manne, Down Girl: The Logic of Misogyny. 1st ed., (New York: Oxford University Press. 2017), p.13. ] 

Rachel Loewen Walker summarises this well when using Mannes definition as explaining that women across history have been controlled, policed and punished in comparison to their male counterparts.[footnoteRef:4]  [4:  R. Loewen Walker, “Call it misogyny,” Feminist Theory, p.66. 
] 

Having now found a definition of misogyny, deciding whether historical texts should be classed as misogynistic causes its own issue with conflicting views. Misogyny as a word has been around longer than the idea of misogyny. Which some would describe as the misogyny phenomena, which began to get attention in the 1960’s.[footnoteRef:5] In deciding whether historical records and life is inherently misogynistic there are those who ask the question like John Burkhart, do we need history to keep up with the present, and whether we need to rewrite history to address present issues.[footnoteRef:6]  Another view point in support of Burkhart’s question would be those who believe as a particular behaviour and viewpoint of women was universally held at a time in history, then those in the present would be harsh to impose the term misogyny as we now understand it upon those historical records.[footnoteRef:7] Whereas others such as Mary Daly would argue that history should be compared with present thoughts.[footnoteRef:8]  [5:  R.M. Somerville, (1972) “The Troublesome Helpmate: A History of Misogyny in Literature,” Journal of marriage and family. Minneapolis, Minn: National Council on Family Relations, (1972), p.380.
]  [6:  Burkhart, J.E. Burkhart(1975) “Mary Daly: Theological Orphan?,” Horizons (Villanova), 2(1), (1975), p.119.]  [7:  R.M. Somerville, (1972) “The Troublesome Helpmate: A History of Misogyny in Literature,” Journal of marriage and family. Minneapolis, Minn: National Council on Family Relations, (1972), p.380.]  [8:  Burkhart, J.E. (1975) “Mary Daly: Theological Orphan?,” Horizons (Villanova), 2(1), (1975), p.119. ] 

Which ever view point one takes, it can only be positive that all history, biblical or not be examined through a reasonable feminist enquiry to allow the reader to determine for themselves.[footnoteRef:9] This reasonable feminist enquiry can be applied to examining the narrative of Adam and Eve.  [9:  R. Loewen Walker, “Call it misogyny,” Feminist theory, 25(1), (2024), p.65. ] 

At first glance it is easy to understand where misogyny could be found within the Adam and Eve narrative. There is more than one example where Adam appears favoured over Eve. For example Genesis 2, Adam is formed first, not only formed first but crafted by God from the dust of the earth and breathed into him the breath of life.[footnoteRef:10] In contrast Eve was formed from man, not only this but it is man who provides the name for woman.[footnoteRef:11] Furthermore Adam when asked by God whether he has eaten of the tree of knowledge which was forbidden, rather than answer this question, Adam is recorded as firstly blaming Eve, advising that she is the one who gave it to him.[footnoteRef:12] As a result of the disobedience of both Adam and Eve they are punished, included in woman’s punishment is that, her husbands shall rule over her.[footnoteRef:13] With Mannes earlier definition it is clear how one could argue that the narrative of Adam and eve is misogynistic.  [10:  The Holy Bible, New Revised Standard Version, Genesis 2:7, <https://www.biblegateway.com/passage/?search=genesis%202%3A7&version=NRSVUE>, [Accessed 5th March 2026]. ]  [11:  The Holy Bible, New Revised Standard Version, Genesis 2:22-23, <https://www.biblegateway.com/passage/?search=genesis%202%3A22-23&version=NRSVUE>, [Accessed 5th March 2026]. ]  [12:  The Holy Bible, New Revised Standard Version, Genesis 3: 11-12, <https://www.biblegateway.com/passage/?search=genesis%203%3A11-12&version=NRSVUE>, [Accessed 5th March 2026].  ]  [13:  The Holy Bible, New Revised Standard Version, Genesis 3:16, < https://www.biblegateway.com/passage/?search=genesis%203%3A16&version=NRSVUE>, [Accessed 5th March 2026].] 

A patriarchal system that still today has influence, as evidenced with Suzanne Valdons painting ‘Adam and Eve’.[footnoteRef:14] The first painting of male and female fully nude, however would only be displayed if the males’ genitals were covered.[footnoteRef:15] Allowing the male form to maintain their dignity, whilst the female be laid bare for all to see.  [14:  Suzanne Valadon. Adam and Eve. oil on canvas, 1909. Musée National d’Art Moderne, Centre Georges Pompidou, Paris, France. Réunion des Musées Nationaux (RMN). Artstor, JSTOR]  [15:  L. Jimerson ‘Defying Gender: Suzanne Valadon and the Male Nude’, Woman’s Art Journal, 40(1), (2019), Available at: https://research-ebsco-com.uwtsd.idm.oclc.org/linkprocessor/plink?id=187a6f63-7d05-3b04-819f-ec885c611d05 [Accessed: 2 March 2026]. p.4. ] 

The patriarchal theme can also be found elsewhere within biblical texts such as in Ezekiel where he describes Isreal as menstruating woman in order to convey a message.[footnoteRef:16] This message however as Jonathan Stokl contends is not intended to be misogynistic and explains that understanding the significance of the example is often overlooked when reading Ezekiel. The way in which someone reads the biblical texts and understands it is one that I would argue allows for misinterpretation, or misrepresentation of ideas. As John Calvin explains early in his book institutes to the Christian Religion. Calvin explains that People have a tendency to imagine God based on their own rashness and ideas have devised as opposed to conceiving him in the character in which he is manifested.[footnoteRef:17]  [16:  J. Stökl and C.L. Carvalho, ‘Prophets Male and Female’ : Gender and Prophecy in the Hebrew Bible, the Eastern Mediterranean, and the Ancient Near East. (Atlanta, Georgia: Society of Biblical Literature. 2013), p.194.]  [17:  John Calvin, ‘Institutes of the Christian Religion’, (Wm. B Eerdmans Publishing Co. 255 Jefferson Ave. SE, Grand Rapids, MI 49503 1989) p.46.] 

It is true that by utilising the menstruating woman example in Ezekiel, men may avoid any sense of involvement and responsibility for the sins of the nation, Stokl acknowledges this himself.[footnoteRef:18] However Stokl explains that Ezekiel was not seeking to degenerate women, but exhort men to grow in their acceptance of collective responsibility as covenant partners with God, acknowledging and taking responsibility for their part to play in the sin.[footnoteRef:19] Furthermore the menstruating woman is used as an example in Ezekiel to make a point with the readers, understanding that the readers at the time would know the implications of a menstruation period, and the measures needed to make one clean again, compared to a male discharge.[footnoteRef:20] The message Ezekiel was trying to convey is how far the nation had fallen into sin.  [18:  J. Stökl and C.L. Carvalho, ‘Prophets Male and Female’ Gender and Prophecy in the Hebrew Bible, the Eastern Mediterranean, and the Ancient Near East. p.194.]  [19:  Ibid., p.195.]  [20:  Ibid., p.198 – 199. ] 

Context and understanding of biblical traditions therefor is key when examining biblical texts to prevent us as Calvin explained imposing our own ideas upon the character of God. This also is true when examining the narrative of Adam and Eve. 
To state that the Adam and Eve narrative is misogynistic is to neglect the whole of Genesis 1. Genesis 1 sets the scene ahead of the continued reading for Genesis 2 and 3. From examining the text within Genesis 1 the theme one can understand that is God created, or brought forth all things into being. As Genesis 1 introduces each element of creation to the reader the start of each element begins with either ‘God Said’.[footnoteRef:21] The understanding and theme of God having brought all things to be is referenced throughout the Biblical texts, both in old and new testament such as found in Hebrews 11, where the reader is to understand that what is seen is made from things that are not visible.[footnoteRef:22] The understanding of God creating all things prevents one claiming to be more important than the other unless otherwise instructed by the creator. This is true for the creations of humans as well. God is said to have created human in his own image, he created them male and female. Within the Genesis 1 account there is no distinction of one being created before the other, or one being made form another. Humans are created in the image of God, they are equally blessed, equally commanded to subdue the earth and have dominion over the earth and its creatures.[footnoteRef:23]  [21:  The Holy Bible, New Revised Standard Version, Genesis 1: 1-26, <https://www.biblegateway.com/passage/?search=genesis%201%3A1%20-%2026&version=NRSVUE>, [Accessed 5th March 2026]. ]  [22:  The Holy Bible, New Revised Standard Version, Hebrews 11:3, <https://www.biblegateway.com/passage/?search=Hebrews%2011%3A3&version=NRSVUE>, [Accessed 5th March 2026].]  [23:  The Holy Bible, New Revised Standard Version, Genesis 1: 26 – 31, <https://www.biblegateway.com/passage/?search=genesis%201%3A26%20-%2031&version=NRSVUE>, [Accessed 5th March 2026]. ] 

To answer the question of whether the narrative of Adam and Eve is the perfect example of misogyny. From an objective historical perspective, one might form that opinion. This opinion may however be influenced by our current culture and patriarchal structures which may have had influence from elsewhere. However, for a professing Jew or Christian, one may form the opinion that contending that one is greater than the other is to miss understand the narrative. That being humans are created in Gods image, and humans having a relationship with their creator. To have Gods creation arguing amongst themselves or asserting dominance over the other, would be what an enemy of God would want to happen to his creation which God looked upon and determined was very good.[footnoteRef:24] [24:  The Holy Bible, New Revised Standard Version, Genesis 1:31, <https://www.biblegateway.com/passage/?search=genesis%201%3A31&version=NRSVUE>, [Accessed 5th March 2026]. ] 

During the writing of this essay and the accompanying poster I have not used AI. All references are recorded within the footnotes and sources within the bibliography. 
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