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During the module, something that I closely kept aligned with were the original goals that I set out deciding the role of the character chosen, and as echoed in the dossier the terms would mean ‘the protector of the Kingdom’.[footnoteRef:1] Throughout the duration of the module, there were definitely instances in which that rang true, however, due to a lack of research or communication in some areas in meant that my role lacked at certain points and I feel that it didn’t go as well as it could or should have, cases of both will be explored throughout the journal.  [1:  Ramsey 2009: 59, as well as opinion from the royal family whom I was appointed by another important consideration were the people under my protection. In order to be successful, having positive  ] 


In 225BC the King of the Seleucid Empire was on campaign with his son.[footnoteRef:2] During the first week, it was decided with the Epistate, that should funding be available, plans would be made to arrange a festival in Antioch to celebrate the return of King Seleukos II successful campaign. It was during the arrangements of this festival that news broke of the Kings death in 223[footnoteRef:3]– at this point, arrangements had been made for neighbouring cities to attend the triumph, as well as a lavish display of objects and the basis for games and shows.[footnoteRef:4] During festivals, it would have been customary for these types of displays to take place, in the case inspiration was drawn from the Festival of Daphne[footnoteRef:5] which was a mere 40 stadia away.[footnoteRef:6] [2:  Grainger 2015: 1.]  [3:  Grainger 2015: 1.]  [4:  Erskine 2013: 37; Pritchard 2012: ]  [5:  Grainger 1963: 23. As well as the festival of Daphne that is remembered, Grainger mentions a festival in honour of Meröe, a Kings wife.]  [6:  Strab. 16. 2. 4. ] 

What was then decided within Antioch and the army base at Apamea was to continue this plans, but instead have it as a celebration of life for the recently passed King.[footnoteRef:7] Due to many allies being involved in war, this festival was postponed, however, when taking place, there were the appropriate customs to ensure that the religious and personal experience of the festival was true to what would have been expected.  [7:  Myself and the Epistate spoke about this, and decided that this would be an appropriate decision to make, especially for the people of Antioch to be able to grieve their King. ] 


At this point, we found out that in Antioch there was no evidence to suggest any indigenous religious cults, however the evidence was plentiful for cults in other areas[footnoteRef:8] – it was with this knowledge that it was decided an appropriate step to make would have been to deify the King and to make a cult in Antioch based off this. This was an idea that happened fairly early on in the module, and because at that point, we weren’t entirely sure what to do it did not end up coming to fruition for one reason or another.[footnoteRef:9]  [8:  Cult of Apollo in Paus. 1. 2. 5; 1. 21. 3. ]  [9:  At this point during the module, there was a lot of travel from different territories and so it appeared that more pressing events were taking place, so this idea just kept getting pushed further and further back until there seemed to be no real reason to do it, also the research undertaken was not necessarily looking in the right places to find the information that we needed. ] 


In 222, a messenger was sent from the Ptolemy’s notifying the state of the imminent attack of Ptolemy VI, and we were given a year to prepare for this attack with the full force of the Ptolemaic army.[footnoteRef:10] There were extensive measures then put in place by King Antiochus to ensure that the Royal palace at Antioch was safe, as well as the Satrapy.[footnoteRef:11]As they were about to attack in 221 news broke of a rebellion in Alexandria as the royal palace was set alight[footnoteRef:12] and so Ptolemy VI had to return. Despite this, after this happening so early on it was decided that we should converse with the King and ensure that measures were put in place that would keep people happy. Pritchard states in relation to war, that despite all evidence for monetary uses in the Hellenic ages, ‘global cost of Athenian military activity cannot be reliably calculated…’. [footnoteRef:13] Despite best efforts it did seem that the money that the Empire had seemed to get lost away with passing years as a lot seemed to happen very quickly. Due to the events that had happened at this time, as the satrap of Antioch a decision was made to shut the gates of Antioch in order to preserve the public safety.  [10:  Plb. 5. 79. ]  [11:  Downey 1963: 117 – 118. ‘military and administrative headquarters’, with this being the case it was important that the city was well protected; also, Plb. 5. 79, ‘Antiochus’s force was sixty- two thousand infantry, six thousand cavalry, and one hundred and two elephants’, fortunately, our army was well equipped. ]  [12:  Diod. Sic. 20. 21. ]  [13:  Pritchard 2012: 39. ] 


Early on in the module, it looked to be that there was some sort of allegiance between Antioch and the Pergamum’s, however, as Sardis had recently fallen to the Pergamum’s, this relationship was more one of convenience than a formal alliance. Staying true to the legitimate line to the throne, I decided that an appropriate step to be taken was to poison an official during the festival.[footnoteRef:14] Although the reference to this happening was not of a member of official state, it was decided that this was happening so that if the poisoning did happen, Seleukis could try and regain control of a state that was originally belonging to them. This is another example of a plan that, unfortunately, did not come to fruition, this was largely down to the fact that threats for wars kept emerging and it was unclear who was on or making a claim to the throne at the time, and it seemed that doing such an action would not end with the result that was wanted, as other officials based in Antioch and Apamea were not all around.  [14:  Thuc. 6. 57. 1 – 4. ] 


As it had been two years since the Kings death and the threat of imminent war had passed, it was decided with the Epistate that it was time for the building of the temple to be erected in King Seleukos III honour.[footnoteRef:15] This had previously been accepted by Antiochus and now it was a matter of finding the manpower to do so.[footnoteRef:16] Evidence for temples are fruitful with Hellenistic history and Grainger mentions that there was a festival and a temple in honour of Meröe,[footnoteRef:17] this was evidence enough to ensure that a temple made in honour of the King would not be uncalled for.  [15:  Grainger 1963: 23. ]  [16:   Lawrence 1996: 152, in this case, there is mention of building times stretching over many years (centuries in this case), so it can be assumed that the manpower needed would have been may. ]  [17:  Grainger 1963: 23. ] 


After the war had passed it seemed as though Seleukis was losing power, and there was a point in which it seemed that the Satrapy would have to move allegiances, which as previously mentioned was not something that I had in mind for this character.[footnoteRef:18] It was announced shortly after this point that the King, who had died in 223,[footnoteRef:19] had borne a secret son, who made a claim to the throne. Evidence of this is found during the Hellenic period, this is seen through Marcus Junianus Justinus, mentioning an Alexander who claimed to be the son of the King.[footnoteRef:20] In this case, especially for the satrapy, this was good news as it would mean that a legitimate line to the throne would continue and the family that had appointed the satrapy would still be represented by them.[footnoteRef:21] [18:  Ramsey 2009: 59; also mentioned in my character dossier as stated at the beginning of this journal. ]  [19:  Grainger 2015: 1. ]  [20:  Justin. 35. 1 – 2. ]  [21:  Ramsey 2009: 20, ‘Alexander the Great had followed a policy of permitting Persian satraps who displayed loyalty towards him to remain in their offices’. ] 


There was a point in which the public believed that my role as Satrap was compromised and so it was imperative that I gained the public trust back. In order to do this, the most logical way seemed to be to host a festival, it had previously been decided that festivals would be held annually at Antioch in memory of the late Kings. After this, I explained the situation to the Epistate, who also agreed that being integral to the next festival held would be a way to gain public favour back.[footnoteRef:22] In researching festivals around this time an account that proved to be useful was that of the one found in Libanius, the reason for this being that the Oration being used is in relation to the Praise of Antioch.[footnoteRef:23] In this text there is reference to festivals being made in the name of Demeter.[footnoteRef:24] As this was written as a praise to Demeter, it could be assumed that Demeter and her fruitfulness was considered to be of huge importance to the people of Antioch, and so in this festival Demeter being a main figure seemed to be a way to ensure that public favour would have been restored. Also, the previously mentioned Cult of Apollo, being mentioned in Pausanias, the festival was also dedicated to Apollo as this practice would have already been standard.[footnoteRef:25] In Libanius’ Orations it is also clear that festivals in Antioch would not have been uncommon at any point and so it seemed as though there wouldn’t need to be an explicit need to celebrate: [22:  Festivals would have typically been a time of a celebration of some sort so to bring the public together seemed like an appropriate step to gaining favour. ]  [23:  Lib. Or. ]  [24:  Lib. Or. 11. 20 -21. ]  [25:  Paus. 1. 2. 5; 1. 21. 3.] 


‘Indeed they are large and populous towns…using the services of artisans even as in towns and sharing their goods to one another by means if the festivals to which they invite the others and are invited, each one in turn summoning the others to it. They enjoy and take pleasure in the same in the same things…’.[footnoteRef:26] [26:  Lib. Or. 11. 230. Clearly festivals are a source of pleasure or fun to the inhabitants. ] 


Another reason that dedicating the festival to Demeter was deemed appropriate was due to the fact that there were many external factors beyond control that could come into whether or not a good crop was found, and there is certainly evidence of famine happening at certain points of Antioch’s history[footnoteRef:27], this goddess being appeased would have certainly made the inhabitants of Antioch feel that I, as a satrap, was continuing the perform rightful duties to the gods.  Despite, Libanius being a source that has proved to be useful, there may perhaps be some issues seen with how far ahead this is being written.[footnoteRef:28] However, this account seems to be the most in depth ancient source on Antioch specifically, Downey himself describes the account as ‘a precious document for the history and antiquities of Antioch’.[footnoteRef:29] [27:  Grainger 1963: 90, as spirituality and religion was something that was highly regarded as evidence by the festivals taking place, then holding a religious festival for the needs of a city would be beneficial to the inhabitants. ]  [28:  Downey 1959: 652.]  [29:  Downey 1959: 652. ] 


Invitations were sent to allies, these included, Armenia, Macedonia, Ptolemy’s, Galatians and Persians. It was decided between myself and the high priestess of Daphne would ensure that my public favour would be returned, however as no ancient source could be found to back this up, it was decided that it would be more appropriate to celebrate the festival without any bribery, as this could also return and cause the same problem again.[footnoteRef:30] During this festival the following took place: there was a sacrifice to the gods, as which was customary at all festivals, and then religious rites were said to the gods to ensure good crops and prosperity for the rest of the season until the next festival in which the rites would be repeated.[footnoteRef:31] Following on from the mentioned of sacred activites, a sacrifice was made to the gods in the hopes it would sate them.[footnoteRef:32] Bouvrie’s chapter seemingly focuses on the more religious or sacred elements to a festival, however does not deny that in some cases the fesitvals were made to attract some sort of community,[footnoteRef:33] and so leading on from this there were games open to the public as a celebration of community. After the contents of this festival was performed, it was decided that I did win public favour back, and so the actions were clearly justified.  [30:  Lib. Or. 11. 19. As the gods were so integral to daily life, it seemed insensitive to besmirch the gods by bringing anything unethical into the equation. ]  [31:  Bouvrie 2012: 62, ‘these festivals included secular as well as sacred activities’. ]  [32:  Bouvrie 2012: 62, a ritual phase was something that was clearly important. ]  [33:  Bouvrie 2012: 62. ] 


Through all of this, my character survived, even after, in the final session an earthquake hitting and killing the Epistate of the city. In conclusion, throughout the module, there were clearly instances in which some actions were taken without correctly corroborating with historical evidence, and in these cases the actions did not succeed. However, with proper referral and actions based in true historical actions, the remaining actions undertaken were largely successful. 
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