Denise Carvalho
HPCA7027
                    Essay 2

[image: image1.jpg]Prifysgol Cymru
Y Drindod Dewi Sant

University of Wales
Trinity Saint David





Postgraduate/Distance Learning 

Assignment coversheet & feedback form
THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Denise Pereira De Carvalho
Student University Email: 

	Module code: HPCA7027
Module title: Cosmology, Magic and Divination

	Student ID number:
2235024
	Educational support needs:

Yes/No

	Assignment title: Analyse the roles of, and relationship between, cosmology and divination in Ancient Egypt

Assignment due date:

	This assignment is for the       1st  FORMCHECKBOX 
    2nd   FORMCHECKBOX 
     3rd   FORMCHECKBOX 
      4th  FORMCHECKBOX 
      5th  FORMCHECKBOX 
      6th  FORMCHECKBOX 
   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.

Signed ……………………………………………………………
Email submission:if you are submitting this form via email, please tick this box □
(as a substitute for your signature) to confirm that you agree to the above declaration.

	Assignment Mark
1st Marker’s Provisional mark

2nd Marker’s/Moderator’s provisional mark

External Examiner’s mark (if relevant)
Final Mark

NB.  All marks are provisional until confirmed by the Final Examination Board.
For completion by Marker 1 :

Comments:


	Marker’s signature:
	Date:

	For completion by Marker 2/Moderator:

Comments:



	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)



	External Examiner’s Signature:
	Date:


Analyse the roles of, and relationship between, cosmology and divination in Ancient Egypt
Introduction
This essay aims to examine the roles of, and the relationship between, cosmology and divination in ancient Egypt. The ancient Egyptians employed a variety of divinatory practices, including oracular consultation
, dream interpretation,
 and forms more closely tied to cosmological frameworks, namely, time and celestial divination. Focusing on these latter forms, this essay will  firstly explore time divination and, secondly, celestial divination, in order to investigate the interplay between cosmology and divinatory practice in ancient Egypt. For the purpose of clarifying key concepts, according to Blacker and Loewe, 
‘divination is understood as ‘an attempt to elicit from some higher power or supernatural being the answers to questions beyond the range of ordinary human understanding, such as future events, about past disasters whose causes cannot be explained, about things hidden from sight or removed in space, about right conduct in a critical situation, about the time and mode of religious worship and the choice of persons for a particular task´. 
  
The concept of the “beyond the range of ordinary human understanding”, suggested by Blacker and Loewe, was particularly significant in ancient Egypt, where cosmology, mortuary religion, and daily practice reflected a close engagement with the invisible realms, especially the afterlife. As Faulkner, Goelet and VonDassow observed, the sky was ‘a particularly important place in the Egyptian cosmology of the afterlife´,
 underscoring how celestial observation intersected with metaphysical expectations.  Ray defined divination ‘as an attempt by one method or another to see into the future or discern the will of the gods; a process which is essentially originated by man´.
 Naydler expanded on this idea when he said that ‘for the ancient Egyptians the sun was the outward form of a god´,
 which suggests that being in harmony with the cosmos was to be aligned with the will of god, or gods in the case of Egypt, a culture predominantly structured upon polytheistic foundations.
  
In terms of Cosmology, Naydler argued that Egyptian Cosmology ‘is based on the division of the manifest cosmos into three distinct domains in order of priority, the spiritual of heavenly (Nut), the intermediate (Shu), and the physical or earthly (Geb)’,
 which shows the importance of the cosmos for ancient Egypt. In Egyptian mythology, added Naydler, Nut was the sky, ‘in a vaulting position, with her feet in the east and her extended arms in the west, both ends touching the earth, and her body supported in the center by the air-god Shu´.
  The Duat is (underworld) is also central for ancient Egypt, led by Osiris, the king in the realm of the dead.
 According to Faulkner, Goelet and VonDassow, Re (the sun god) and Osiris ‘were the most important of large array of deities and other supernatural beings who play a role in the next world´.
 This interplay between Re and the realm of Osiris (the underworld) is expressed through the multiple aspects in which the sun appears in Egyptian cosmology, ‘such as the aged sun nearing sunset or Khepri, the newborn sun emerging at dawn’, as described by Faulkner, Goelet and VonDassow.
 This is a culture profoundly shaped by the idea of renewal, with the sun being its symbol, as Assmann noted, emerging ‘from the realm of the dead rejuvenated and glorious´
 each morning, illustrating the importance of cosmology for the Egyptians.
The aforementioned concepts and worldview serve as the foundational framework for comprehending the subsequent sections, which address the notions of time divination and celestial divination.
Time Divination
This section will examine the practice of time divination in ancient Egypt, focusing on its underlying mechanisms and the various contexts in which it was employed in its relationship with cosmology. It will explore both the astronomical and practical foundations of time measurement, as well as its symbolic dimensions and functional roles within cosmological and divinatory frameworks. These two areas appear to feature fluid and blurred boundaries, which means that the practical use of time and its symbolic roles were closely intertwined in ancient Egypt. 
In order to understand Egyptian´s perspective on cosmology and divination, and the worldview behind time divination,  one key concept was the high value Egyptians placed on the maintenance of cosmic order and alignment, namely  Maat, which according to Dunand and  Zivie-Coche was translated as “truth”, “justice” and is recognized by scholars as ‘a notion of the order of the world as applied to such diverse areas as cosmology, social order, individual duty, and the postmortem destiny´.
  One example of this importance was the judgement of the deceased in the afterlife, when the heart, where emotions were believed to be kept,
 was weighed against the feather, according to Faulkner, a symbol of maat,
 proving the lack of guilt.
 The development of time measurement was intrinsically linked to the seek for order. 
There is a major corpus of knowledge from Egyptian famous mortuary texts, such as the Pyramid Texts,
 The Coffin texts,
 and the Book of the dead, originally called The book of going forth by day 
, among many others, which forms an important base of Egyptian knowledge, and cosmological worldview. Clagett pointed out that `the diagonal clocks, based on rising of decans´,
 to be explained in this section, were originally on coffin lids with a mainly funerary symbolic purpose of helping the deceased ‘to have at hand for eternity´.
 Those texts, observed Faulkner, Goelet and VonDassow, ‘are concerned with the methods of getting up to the heavens and becoming an akh-soul there´, since the afterlife was celestial.
 The akh, added Faulkner, Goelet and VonDassow, was ‘an important soul-like state of the noble or blessed dead´.
 The mortuary texts are an invaluable source of information for Egyptology as a whole, including cosmology and divination.
Egyptians played a pivotal role in the development of time measurement, relying extensively on celestial observations as their primary reference. Before examining its practical applications of time measurement in the context of its symbolic and cultural significance in regard to divination, it is important to first outline its fundamental principles. As Parker described, ‘the early astronomy of ancient Egypt is known to us from its practical application to time measurement, in the large sense of a calendar year and in smaller of the 24h day’,
 from which, added Parker, ‘the well-known calendar of 365 days evolved´
. According to Parker, the Egyptians employed lunar calendars in which the year was naturally structured around the seasonal cycles: four months of inundation, four months of planting and growth, and four months of harvest. 
. As observed by Clagett, each season corresponded to a critical phase in the agricultural and environmental cycle driven by the Nile: 
‘The first season, Akhet (transliterated as Ꜣḫt), commonly rendered as “Inundation,” marked the annual flooding of the Nile, during which the land was submerged under water. The second season, Peret, which Clagett translates as “Emergence,” denoted the period when the waters receded and the land reappeared, allowing for sowing and cultivation. The final season, Shemu, ‘meaning “Low Water,” represented the time of harvest, when agricultural activities culminated in the gathering of crops´,
  
The Nile was absolutely central to the Egyptian culture and to be able to anticipate its cyclical fluctuations, such as the periods of inundations, would have been a matter of survival. If it was not for the Nile, ‘Egypt would be a desert’, noted Naydler,
 who also reminded Herodoto´s phrase that “Egypt is the gift of the Nile”.
 Being able to predict its phases was essential for the planning and organization of society. 
 This underscores the significant role played by cosmology, particularly in its association with divinatory practices. The heliacal rising of Sirius, represented by Isis in Egyptian mythology,
 which, as explained by Naydler, ‘heralded the inundation of the Nile,´ 
 is another example of the relationship between cosmology and divination, with tangible impacts on daily life and the structuring of the Egyptian calendar.
Another sophisticated achievement undertaken by Egyptians was the development of a way to calculate time during the night. The term ‘star clocks’, explained Parker, were called ‘from diagrams of stars on the inside of coffin lids from around 2150 BCE’.
  Parker described that ‘Egyptians divided the sky into 36 star groups called decans, which rose consecutively on the horizon throughout the year. These were used in night-time hour reckoning and linked to deities, hence forming a cosmological calendar’,
highlighted Parker, which reflects a direct relationship between time and cosmology. Naydler noted that ‘the heliacal rising and setting of these decans were believed to exert influence over terrestrial events and were interpreted by priest-astronomers, marking the time in the regular celebration of sacred rites and festivals.´
 Parker also observed that ‘the mechanism of the clock worked with the rising of certain selected stars or group of stars, the ‘decans’, at 12 intervals during the night, and at 10-day interval through the year.’ 
 According to Parker, ‘each 30-day month was divided into three weeks of ten days each, resulting in a year composed of 36 such weeks, to which five additional days, known as “epagomenal days”, were added´.
 Von Lieven highlighted that the epagomenal days ‘were clearly believed to be a period of time outside the order of time´,
 and clarified that Egyptians called them “the five days on the top of the year” and were considered to be ‘the birthdays of the five children of the sky god Nut (Osiris, Horus the Elder, Seth, Isis and Nephthys)´
, which indicates how their fluid interpretation of time was intertwined with cosmology and also with divination, given that those five additional days, expanded Von Lieven, were also seen as frightful ‘as they were the period when the Dangerous Goddess were scouring the earth, looking for victims´.
 
While Parker had an astronomical and practical view of the Egyptian contributions to the development of calendars and use of time, Assmann outlined that Egyptians saw time in two different ways: the neheh, associated with Sun the god Re, cyclical, ‘the time of unending ever-again, of ceaseless renewal and eternal return;
 and djet, associated with Osiris, as Assmann explained, ‘an exponent of the time in which a ripened, completed result continues, stored away unchangeable.´
 Hornung noted that for the Egyptians even time itself required renewal, being the word for year (rnpt) literally meaning “that which rejuvenates”, which, added Hornung ‘is also used in connection with the gods, for they, too, like all that exists, are in need of renewal and rejuvenation.’
  Von Lieven uncovered an additional layer to the way Egyptians saw time since there was not a word for “second”, whereas there was indeed a word for “moment, instant”, which was not defined by its measures, but ‘by the observation of the action happening´.
 Von Lieven´s affirmation confirmed Naydler´s reflections when he said that  ‘Egyptians experience of time must have been radically different from ours.´
 Indeed Egyptians seem to have had a different paradigm about time. Naydler clarified that ‘each day had a quality´, good or bad, a practice called hemerology,
 and not only quantity as we got used to in modernity. According to Naydler, the ancient Egyptian conception of time encompassed a vertical dimension, one that implied a connection with the divine and the transcendent, standing in contrast to a purely horizontal, linear perspective of our present time.
 The experience of time for ancient Egyptians was cosmological, and as Naydler explained, ‘time existed in direct relationship to the eternal’,
 and ‘for the ancient Egyptians the sun was the outward form of a god´,
 which echoes Ray´s definition of divination.
 

The relationship between timekeeping, the cosmos, and divination was deeply intertwined in ancient Egyptian thought. As Von Lieven observed, ‘a typical feature of Egyptian religion was its belief that all facts of nature were divine.’ 
  This perspective extended directly into their conception of time. Von Lieven further remarked that many time units ‘had their divine personifications and other connections.’ 
  A striking example of this concept is provided by Von Lieven through the example of guardian deities assigned to each day of the year, referred to as ‘the so-called chronocrats:’ 

‘Such sets can be found in several temples of the Greco-Roman period. Particularly well known are those from Dendara, where each day has a male and a female protector associated with it. Judged by their iconography, being represented as hawk-headed men, the male chronocrats are perhaps connected to Horus, the partner of the local main goddess Hathor. The snakeshaped female chronocrats are definitely forms of Hathor and the Dangerous Goddess in general. The association of the Goddess with the concept of the chronocrats is even more impressive with respect to the famous standing and sitting Sakhmet statues, originally from the Mut temple in Karnak, which Jean Yoyotte interpreted as early examples of chronocrats.’

Von Lieven argued that deities of the months were also present, being the most important one ‘the group of twelve hippopotamus goddess,
 which likely had a protection function used in rituals, added Von Lieven.
 In terms of deities of the hours, Von Lieven noted they related to the `sun god Re´s journey through the night sky… the journey is divided into twelve hours, separated from one another by a heavily guarded gate´,
 and ‘that divinatory questions to the sun god Re varied with the hour of the day.´
  Von Lieven highlighted the personification of the decans as ‘illustrated on the Naos of the Decades, a monument from the reign of Nectanebes (381–363 BCE)’.
 According to Von Lieven, each decade is represented by a sequence of five figures each embodying a specific function within the religious and cosmological framework: ‘a bird bearing cosmic and agricultural significance; an armed hawk-headed lion symbolizing punitive power; a benevolent crowned ram associated with granting lifespans; a jackal-headed standing mummy representing cultic presence in the temple; and a reclining mummy signifying burial and posthumous veneration´.
 Accompanying these depictions, stated Von Lieven, ‘are inscriptions noting calendrical information and royal offerings intended to ensure national protection’.
 The aforementioned examples collectively demonstrate the intrinsic connection between time and divination in ancient Egyptian thought. Time was not merely a quantitative measure but was also imbued with qualitative attributes, shaping and reflecting the spiritual and prognostic dimensions of existence.
According to Von Lieven, all data regarding time was `meticulously collected by Egyptian priest-scholars…and this knowledge were kept in handbooks in temple libraries´,
 and also transferred to walls or ceilings of monuments. Von Lieven´s remarked that Egyptians believed that ‘humanity, particularly the king, had to help the sun god to maintain the order of the universe through rituals.
 Von Lieven reported that the preservation of cosmic order, maat, was intrinsically linked to the stability of political and social structures, and to do that one had to know how the universe worked minute by minute detail, ‘in order to control it effectively and protect oneself and others´.
 Time was a mechanism of divination and order maintenance. 

As explored in this section, Egyptian connection with time was cosmological, measured firstly with the support of the cosmos, (according to Parker, around 1397 BCE Egyptians have also invented the water clock),
 resulting in major measurements achievements while at the same time it was deeply embedded in divinatory practices. Time was thought linearly and cyclically. For Dunnand and Zivie-Coche, linearity counts on a lifetime structure but Egyptians were determined `to make death not a definitive rupture, but rather a moment of a passage to another time, since for them `linearity did not apply to cosmic time´,
 which suggests that the connection with the cosmos, was a way to eternity. 
Celestial Divination

Our current understanding of how ancient Egyptians saw celestial divination is undergoing a significant re-evaluation. For decades, the field was shaped by a generation of scholars who, despite their noteworthy foundational contributions to the discipline of Egyptology, approached the subject primarily through the lens of astronomy, most notably names such as Otto Neugebauer (1899–1990) and Richard A. Parker (1905–1993). However, a new wave of scholarship, represented by figures such as Alexandra von Lieven and Marina Escolano-Poveda, among others, has begun to challenge and expand this perspective. This section will explore those different perspectives about celestial divination, with particular emphasis on how these contemporary researchers are reconsidering the cultural and religious dimensions of the subject in ancient Egypt, offering interpretations that go beyond the purely astronomical framework of their predecessors. 
Escolano-Poveda argued that the publication of Egyptian Astronomical Texts
 (1960–1969) by Neugebauer and Parker signified ‘a turning point in the scholarly study of the astral sciences in ancient Egypt.’ 
 She explained that, given Neugebauer’s position as ‘foremost authority on ancient astronomy at the time,’
 these volumes provided a solid scientific foundation for all subsequent studies on Egyptian astronomy, 
 with his ideas, she added, ‘remaining unquestioned for a long period.’
Escolano-Poveda also pointed out that his ‘emphasis on a mathematical approach to the sources left out other important aspects of their interpretation’ 
 , to be exemplified below.   Faulkner, Goelet and VonDassow also highlighted the importance of being aware of cultural biases from anthropologists and Egyptologists since there was ‘an attempt to impose a modern Western conceptual framework upon ancient non-Western civilization´.
 For instance, Escolano-Poveda noted that the sources used in Egyptian Astronomical Texts ‘were from funerary ensembles, which were part of temple libraries, implying a possible far “beyond astronomy” approach´.
 Escolano-Poveda also cited Von Lieven’s emphasis on ‘the importance of a holistic study of these sources…in what she has designated a “religious astronomy”´. 
 This underscores the extent to which recent findings contrast with earlier interpretations. Parker, for example, had stated that ‘throughout the three millennia of recorded Egyptian history we have nothing whatever to suggest that the movements of the moon and planets were systematically observed and recorded as they were in Babylonia.’ 
 However, the exploration of the site of Athribis in Upper Egypt is likely to challenge that assertion.
Athribis in Upper Egypt, articulated Escolano-Poveda, ‘has been known as a center for astronomy in the Graeco-Roman period at least since the beginning of the 20th century´,
 and offers, she added, ‘an exceptional opportunity for the analysis of a rich variety of astral sources´. 
This potential ‘stems from a substantial assemblage of ostraca excavated by the Athribis-Projekt of the University of Tübingen, including a significant subset classified as astronomical/astrological in nature´,
  as highlighted by Escolano-Poveda.
 There were found horoscopes from the first half of the first century CE, written in hieratic and demotic, explained Escolano-Poveda, ‘with very detailed data, in many cases, also record the name of the person whose astral configuration at birth is being scrutinized.’
 The complete corpus o Athribis astral ostraca, remarked Escolano-Poveda, ‘counts more than 40 ostraca, with fragments of more than 50 horoscopes, as well as other astral related texts´.
 Those horoscopes, according to Escolano-Poveda, are ‘currently the most complex ones written in the Egyptian language using Egyptian scripts´,
 and also ‘the oldest corpus of horoscopes from Egypt dating to the fifth regnal year of Cleopatra VII (48 BCE),
 reason why her work was emphasized in this essay to show the most recent discoveries in terms of celestial divination in  Egypt. Those findings, as it is going to be demonstrated below, may be attested as evidences of astrological practices in late ancient Egypt. Escolano-Poveda noted that the horoscopes  generally presented a consistent structure, ‘starting  by the date of birth of the native, the positions of the luminaries and the five planets, and the position of the cardines and other astrologically relevant points´.
 All positions, added Escolano-Poveda, ‘are specified as zodiacal sign and degrees within them, and indicate the term ruler, corresponding to Egyptian Terms.´
 There was an indication of the divinatory practice, given the presence of a ‘short sentence connected to the calculation of the length of life of the native´, 
added Escolano-Poveda.
Escolano-Poveda investigated the social context of astral sciences at Athribis during the early Roman period, drawing on four primary sources that illuminated ‘various aspects of the practice of astronomy and astrology at the site: the astral ostraca, the temple of Ptolemy XII, the tomb of Pserosiris, and the Zodiac Tomb.´ 
  The designation “Zodiac Tomb,” according to Escolano-Poveda, was originally coined by Petrie in his work on Athribis. 
  Escolano-Poveda demonstrated that ‘the Zodiac tomb, which ‘contains two monumental horoscopes on its ceiling´ was analyzed and dated by Neugebauer and Parker to 148 and 141 CE´.
 Escolano-Poveda´s reedition of ANAsh.Mus.D.O.633, in her words, ‘is relevant in order to correct Neugebauer and Parker´s inaccurate conclusions, which have continued to be reproduced in recent studies of Hellenistic astronomy´. 
 Escolano-Poveda argued that their strict adherence to anachronistic categories particularly their dismissal of astrology in pre-Ptolemaic Egypt led them to overlook or misinterpret vital evidence, which contributed to the erroneous belief that astrology was virtually absent from Egypt before Hellenistic influence.
 In her work Astrologica Athribitana, Escolano-Poveda presented a series of comparisons between her interpretation and Neugebauers´ and Parker´s, with the following one being an illustrative example:
‘they did not understand the structure of this horoscope, due to its incomplete state and the lack of comparanda at the time. What they interpreted as the hand over a cross (Gardiner Z9) is actually the year number 8.t, written in demotic. Winker has noted this correction as well,23 offering the Julian date 22nd of April of year 44 BCE for this horoscope, which agrees with my own assessment (cf. section “Sun data and civil calendar dates”).’

 These sources, as Escolano-Poveda argued, reveal differing conceptions of the cosmos, and help in the understanding of the importance of celestial divination in ancient Egypt. For example, she noted that the tomb of Psenosiris ‘has a decoration…dating all the way back to the New Kingdom´.
 In contrast, the temple of Ptolemy XII ‘incorporates an innovation, absent from the tomb: the zodiacal signs.´
 Escolano-Poveda further asserts that ‘the zodiac is a new element, originated in Mesopotamia, incorporated during the Ptolemaic period into the Egyptian concept of the cosmos.´
 The regular framework provided by the zodiac, demonstrated Escolano-Poveda, was key for the mapping of luminaries and the five planets, fundamental for the development of astrology.
 Escolano-Poveda mentioned the work of Mendel-Leitz,
 in which the figure corresponding to the Aquarius could be identified and helped to reconstruct the zodiac signs of the poorly preserved astronomical ceiling of the temple of Ptolemy XII.
 Escolano-Poveda added that the ‘astronomical ceilings of Dendera (Dendera B and E) suggests that the planets would also have been included in the ceiling, distributed according to astrologically meaningful positions: in their exaltations or their houses´,
 which is a representation of the thema mundi, the famous astrological chart of the world, ‘represented in the microcosm that is the temple´,
 which is helpful to understand  how celestial divination might have been taken seriously in ancient Egypt. 
According to Escolano-Poveda, ‘the practice of astrology at Athribis during this period exhibits varying degrees of complexity’. 
  One notable example is the use of the zodiac, which indicated ‘the positions of the planets and luminaries, as well as the Ascendent, and a series of other astrologically relevant points.´ 
 Escolano-Poveda also noted that such information would have been interpreted by local astrologers through the use of astrological handbooks, ‘written on papyrus, and kept in the temple library.´ 
  The structure of these handbooks, as Escolano-Poveda explained, ‘consists of an introduction followed by twelve sections arranged according to the zodiacal sign in the Ascendant, subdivided into three parts corresponding to each decan,´
 forming a set of interpretative formulas ‘followed by the position of the Moon,´ which, according to Escolano-Poveda, ‘appear to yield predictive insights such as the identification of critical years’,
 showing a practical applicability of the celestial observation as divination. Another practical example, cited by Escolano-Poveda in reference to the work of Kim Ryholt, concerns the use of celestial divination based on ‘the handbooks for personal astrology attested at Tebtunis,´ which offered predictions regarding ‘vicissitudes and fate of the entire country´, 
 suggesting the presence of what today is called mundane astrology, which covers collective predictions.
 With respect to the clientele of Athribitan astrologers, Escolano-Poveda observed that ‘The Athribitan horoscopes and birth notes include the name and filiation of the native, as well as, in some instances, their title and place of birth… and include both men and women.´
 
Egyptian cosmological understanding and its divination outcome is part of a wider and deeper worldview. Naydler´s profound reflection about Egyptian´s perception of a “vertical dimension” of the universe, included spiritual realities,
 which also resonates  with Ray´s definition of divination as ‘an attempt to discern the will of the gods´.
 The cosmos and gods were not only interconnected for ancient Egyptians, but it´s mythology, as noted by Naydler, ‘shows a hierarchy of gods, in which the goddess of the sky, Nut, is portrayed as a dominant figure´,
 which reveals the importance of the cosmos for the Egyptians. For Naydler our modern consciousness somehow dropped the access to a vertical dimension, leaving us with a “horizontal” mode of perception, excluding the ‘illuminating presence of gods´,
 and also the idea of gods will and divination. The previous generation of Egyptologists mentioned above concentrated efforts in a more “horizontal” interpretation of the Egyptian Cosmos, whereas the new generation is being able to reconnect ourselves with its “vertical” connection. Both played a crucial role in the development of scholarly knowledge about ancient Egypt. 


This section has demonstrated that celestial divination played a significant and widespread role in ancient Egyptian culture. It is anticipated that ongoing research in contemporary Egyptology will continue to yield additional data and novel insights into this practice. Time and celestial divination have long been interlinked, as early systems of timekeeping emerged from cosmological observation. In turn, celestial divination provided a framework for determining the most auspicious moments for ritual activity and for supporting the maintenance of cosmic and social order. As Hornung pointed out, `archaic man always knew that he was part of a cosmic totality. The cosmos was his home, and more than anything else, it was his love for its gods and goddesses that aroused his feeling of being at home there’.
 
Conclusion
This essay has examined the roles of and interrelationship of cosmology and divination in ancient Egypt. Among the diverse forms of divinatory practices employed by the ancient Egyptians, particular attention was given to two types most closely associated with cosmological frameworks: time divination and celestial divination. To provide a comprehensive understanding of the Egyptian worldview, the discussion incorporated key mythological texts, creation narratives, and core cultural values. The Egyptians’ profound connection with the afterlife and the search for order, maat, consistently shaped and informed their divinatory systems.

The section on time divination highlighted the Egyptians’ significant and sophisticated contributions to the development of timekeeping, including the formulation of calendars, the division of the day into 24 hours—subdivided into 12 hours of daylight and 12 of night—and the creation of the star clock system using stellar groupings known as decans to measure time during the night. For the ancient Egyptians, time was conceived not merely as a quantitative measure but also as a qualitative phenomenon, guiding the selection of auspicious moments for ritual performance. Those advancements were fundamentally linked to the observation of natural and celestial phenomena, which enabled the ancient Egyptians to anticipate future events and uphold social and cosmic order.
With regard to celestial divination, the essay explored how ancient Egyptian conceptions of the cosmos underwent substantial reinterpretation. Recent scholarly developments, such as the work of a new generation of Egyptologists investigating the site of Athribis in Upper Egypt, have yielded important insights, particularly through analysis of some of the most intricate texts written in the Egyptian language. The social context and practical application of astrology were also examined, revealing the ways in which celestial divination was embedded in daily and ritual life with the use of planetary movements and astrological practice even around 48 BCE. In both domains, the close integration of cosmology and divination is evident, underscoring their central role in the intellectual and spiritual fabric of ancient Egyptian culture.
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