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A Critical Comparison of Two JSTOR Papers
Ana Reis 1806738


This essay critically compares and contrasts two JSTOR papers. The words used for the search were “Astrology” and “Culture”. The two papers chosen are R. C. Solomon’s On Fate and Fatalism, Philosophy East and West, Vol 15, No. 4 (Oct 2003) pp. 435-354 and the other one is A. R. Wadia’s Philosophical Implications of the Doctrine of Karma, Philosophy East and West, Vol 15, No. 2 (Apr 1965), pp. 145-152. Both of them published by University of Hawai’i Press.

Before initiating the paper’s analysis of the two articles, it’s important to punctuate the meaning of the words choses for the search. According to Williams, `Culture is one of the two or three most complicated words in the English language’[footnoteRef:1], and turns out to be so even when perceived in three different tangible approaches: education, behavior and art. Yet, when defined by Clifford, we understand that ` Culture is ‘an historicaly transmited pattern of meanings embodied in symbols, a system of inherited conceptions expressed in symbolic form’.[footnoteRef:2] Automatically the meaning of the word becomes even broader as it can be associated with one’s cosmology, or rather, one’s view of the world and one’s relationship with life itself. By this point, the dialogue between Culture and Astrology may get even clearer. When Patrick Curry defines Astrology as ‘the practice of relating the heavenly bodies to lives and events on earth and the tradition that thus been generated’[footnoteRef:3], he points the importance it might have in a collective and personal inner baggage. How then, can both topics be dissociated from human’s search for meaning? How can both topics be separated from the questions about Fate? Liz Greene, in her book called Astrology of Fate, points to a pertinent observation: [1:  Patrick Curry, Patrick, ‘Astrology’, in Boyd, Kelly(ed.) The Encyclopaedia ofHistorians and Historical Writing, 2 Vols, London: Fitzroy Dearborn 1999. Vol. 1 pp 55-7 9 p. 55)]  [2:  Geertz, Clifford, The Interpretation of Cultures, New York: Basic Books, 1973, p. 99. See also Geertz, Clifford, ‘Religion as a Cultural System’, in Religion as a Cultural System, in: Banton, Michael P. (ed.): Anthropological approaches to the study of religion. London/UK 1966: Tavistock and New York: Frederick A. Praeger Press, 1966, p. 3.]  [3:  Patrick Curry, Patrick, ‘Astrology’, in Boyd, Kelly(ed.) The Encyclopaedia ofHistorians and Historical Writing, 2 Vols, London: Fitzroy Dearborn 1999. Vol. 1 pp 55-7 9 p. 55)] 


Wherever there is a concern with fate, there is also a concern with astrology, for the concept of Moira[footnoteRef:4] evolves from the vision of an orderly, interconnected cosmos[footnoteRef:5] [4:  Greene, Liz. “The Astrology of Fate”, “Astrologia do destino”, traslated by CarmenYoussef, Cultrix, Pensamento, São Paulo, 1984/1985. p. 10]  [5:  In ancient Greek religion and mythology, the Moirai or Moerae (;[1][2]Ancient Greek: Μοῖραι, "apportioners"), often known in English as the Fates (Latin: Fata), were the white-robed incarnations of destiny; their Roman equivalent was the Parcae (euphemistically the "sparing ones"), there are other equivalents in cultures that descend from the proto-Indo-European culture. Their number became fixed at three: Clotho (spinner), Lachesis(allotter) and Atropos (literally 'unturnable' but metaphorically 'inflexible' or 'inevitable' – i.e. death).
] 


[bookmark: _GoBack]The word Fate seems at some point to have the same difficulty of definition as the word Culture. Either discussed as nature, by the lenses of science, as some kind of sub product of character, or, even, as an attempt to response what the logical mind cannot answer, Fate has proved itself to be constantly invoked when trying to make sense of the world’s organization, world’s cosmology or human’s ontology. It is hard to create bounderies in understanding for the mind has an unboundless quality called imagination. The words, thus, used many times to communicate it are, for themselves, limited. The attempt to make clear one point of view can ask for more than just the right alignment of terms. It can require a deep understanding of one`s own symbols and, consequently one`s culture and way of living. Taking this on account, Solomon decides to develop his search discriminating Fate, fatalism and determinism through several standpoints, such as logical science, philosophic reason, religious faith and social-character behavior. But, another question is always raised throughout his attempt in order to find a satisfied answer: can fate, really be understood by the mind? Can it be observed in a satisfactory way if watched in separate layers?

During the explanation, he exalts the difficulty in reuniting the gap our minds insist to nourish between science and fate. Brady, during her presentation about Fate and Sympathy in Gothenburg, exalts this same standpoint in her paper, saying that ‘in the seventeenth century the science of nature was disregarded in favour of this new concept of determinism’ [footnoteRef:6] Thus, men’s experience of Fate became philosophically analyzed as some kind of logical puzzle instead of a matter of spiritual importance. Eventhough this method insists in surviving nowadays, how can an abstract matter be organized by logic reason? As Solomon also asks in his text, ‘can philosophy find a place for fate and fatalism without violating science?’[footnoteRef:7] This exemplifies how hard can it be talking about fate without leading the subject to what people read nowadays as some kind of superstition.  [6:  Brady, Bernadette. “Fate, Sympathy and the Individual” paper presented at ESSWE4, Gottenburg, jun 2013. p. 4 ]  [7:   Solomon, Robert C. “On Fate and Fatalism.” Philosophy East and West, vol. 53, no. 4, 2003, p. 438 ] 


On the other hand, superstition is, indeed, a repetitive word when the topic Karma comes along in a conversation. At least in some ocidental points of view. For Wadia, it is ‘the law of cause and effect in the moral sphere’[footnoteRef:8], but stabilished from the reincarnation starting point and, so, for some, it is indeed nothing but the solid need to believe in our own immortality. According to Wadia, especially in India, the doctrine is used as a philosophical base for the whole social-religious organization, including its application as an aswer for the problem of evil. It is important to remember, though, since the word Karma comes from a root in sanscrit language called kri[footnoteRef:9] , meaning action, it seems to be talking about correspondence, coherence and movement. If something is done, it has some effect not only mystically but on the perception of one’s daily life. Every action, then, carries intentions which participate and resemble in the world around us. Could this ‘universal correspondence’[footnoteRef:10] , Brady quotes, be also called fate? [8:  Wadia, A.R “Philosophical Implications of the Doctrine of Karma.”Philosophy East and West,vol.15, no.2,1965, p 145]  [9:  Karma. Karma (Sanskrit: कर्म from the root kri, "to do") is a term used in several eastern religions referring to the entire cycle of cause and effect which governs human life.]  [10:  Brady, Bernadette. “Fate, Sympathy and the Individual” paper presented at ESSWE4, Gottenburg, jun 2013. p. 4] 


Once more, the arguments seems to be leading to the attempt of organizing what maybe our minds connot reach. Describing the doctrine of Karma, Wadia stumbles on the same problem Solomon faces when taking about Fate. Both topics appear to be so abstract, yet so tangible as the `coincidencial’ events in one’s life. The effects of what we call fate can be felt clearly by the inevitability of men’s rites of passage such as the passage of time or death, regardless of religion, philosophical standpoint or the social scenario. ‘Knowing as we know about science and causation and about evolution and cosmology, does it still make sense to appeal to Fate and fatalism[footnoteRef:11]? asks Solomon trying to solve the eagerness we have to make sense of life as a matter of significance and purpose. Even though Science has its ways to approach the matter, the concept of fate proves itself to be more than just about the outcomes of life… It simultaneously yearns to bring another birth, another path to tread.  [11:  Solomon, Robert C. “On Fate and Fatalism.” Philosophy East and West, vol. 53, no. 4, 2003, p. 438 ] 


That leads us to the possibility of analysing fate as some kind of grey area, neither limited by reason nor lost in the worlds of emotion and imagination. Wadia’s research on Karma, deepens even more this argument when analyzing the doctrine as a two-edged theory,  ‘determined as an effect, but as a creative cause[footnoteRef:12]. It seems, Karma as much as Fate, seems to be trying to explain this necessity to understand something as tangible as death, but as abstract as faith. They appear to be talking about the same space between ways of perception, which is difficult to translate and to be expressed through logic.  [12:  Wadia, A.R “Philosophical Implications of the Doctrine of Karma.”Philosophy East and West,vol.15, no.2,1965, p 151] 


‘Between causual necessity and random chance the whole world of humam meaningfullness unfolds before us[footnoteRef:13], says Solomon suggesting that fate is neither chance nor can be reduced only to personal psychological tendencies, but, instead, can be experienced as some kind of inner organization, ready to emerge as a product or result of what has been developed in our inner landscapes. Meaning doesn’t come from logic nor is so eterial that cannot be felt in the world of action. By the lenses of meaning, the attempt to talk about Fate appears to carry the same effort Karma, Astrology and Culture have been trying to antecipate. ‘Astrology is, in ancient discourses, both highly rational and eminently empirical’[footnoteRef:14] says Lehoux, reaffirming how astrology uses the rational language as much as the symbolic one. [13:  Solomon, Robert C. “On Fate and Fatalism.” Philosophy East and West, vol. 53, no. 4, 2003, p. 450]  [14:  LEHOUX, DARYN. “Tomorrow's News Today: Astrology, Fate, and the Way Out.” Representations, vol. 95, no. 1, 2006, p. 119 ] 


At some point, in both articles, fate appears to respond to the search of purpose. It seems to be a matter of past as much as a matter of future. Pointing to that direction, the concept of fate, turns out to be some kind of world organization ( apparently close to the Stoic’s pneuma[footnoteRef:15] ) but, instead of some unmovable thread or force, it becomes an ever-moving coordination of paths , events, meetings and learning. And if there can be learning, there can be meaning, purpose and change. For several times, either in Solomon’s narrative or Wadia’s explanation, fate is not resumed either in the pole of logic nor solely in the mystical. Questioned as matter of faith as much as a matter of character, fate is pointed as something in constant dialogue with life’s force. It may be until certain level as pre-established as determinism, on the teleological point of view...  But since is presented as a force maintained by one’s own character tendencies and personal choices, it might well be, like Karma, constantly under construction and acting in some space between past, present and future. Still, maybe perceived living between one`s perception of purpose and one’s ideal of freeadom, always opened to be moved and to be changed. [15:  Pneuma (πνεῦμα) is an ancient Greek word for "breath", and in a religious context for "spirit" or "soul".[1][2] It has various technical meanings for medical writers and philosophers of classical antiquity, particularly in regard to physiology, and is also used in Greek translations of ruach רוח in the Hebrew Bible, and in the Greek New Testament. In classical philosophy, it is distinguishable from psyche (ψυχή), which originally meant "breath of life", but is regularly translated as "spirit" or most often "soul".[3]] 
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