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HPCA7014: Essay One

Luke Collin

 Compare and critically contrast Mircea Eliade and Emile Durkheim’s views of sacred space



















Introduction

In 2003, Matthew T. Evans argued that the ‘sacred’ was a key concept in the sociology of religion and an important concept in social theory.[footnoteRef:1] According to Seidlitz et al, the word ‘sacred’ refers to the divine or supernatural.[footnoteRef:2] However, what is sacredness and how sacred spaces are created and defined are questions that scholars have debated for some time without reaching a consensus.[footnoteRef:3] The word ‘sacred’ has its roots in the Latin word ‘sacer’ which meant to restrict or set apart from something.[footnoteRef:4] By following this meaning, it can be understood that the sacred and a sacred space is set apart from other occurrences and spaces. In 2008, a report by Celia Gunn and Anthony Thorley provided a definition of a sacred place stating that it is located “in the landscape, occasionally over or under water, which is especially revered by a people, culture or cultural group as a focus for spiritual belief and practice or likely religious observance”.[footnoteRef:5]  [1:  Matthew T. Evans, ‘The Sacred: Differentiating, Clarifying and Extending Concepts’, in Review of Religious Research vol.45 (1), (London: Sage Publications Ltd, 2003). p.32.]  [2:  Larry Seidlitz, Alexis D. Abernethy, Paul R. Duberstein, James S. Evinger, Theresa H. Chang and Barbara L. Lewis, ‘Development of the Spiritual Transcendence Index’, in Journal for the Scientific Study of Religion, vol.41 (3), (New Jersey: Wiley-Blackwell, 2002) p.440.]  [3:  Matthew T. Evans, ‘The Sacred: Differentiating, Clarifying and Extending Concepts’, in Review of Religious Research vol.45 (1), (London: Sage Publications Ltd, 2003). p.32.]  [4:  Britannica Encyclopaedia, Sacred (2025) https://www.britannica.com/topic/sacred [accessed 24th October 2025]. ]  [5:  Anthony Thorley and Celia M. Gunn, Sacred Sites: An Overview (Abridged) (London: The Gaia Foundation,2008). p.12.] 

In 2024, Bernadette Brady explains that there are two dominant approaches to understanding ‘sacredness’ in academia.[footnoteRef:6] The first being that there is a sociological perspective, created by Emile Durkheim (1858-1917), which suggests that sacredness is a social construct. The second being an ontological perspective from Mircea Eliade (1907-1986). This establishes that the divine is responsible for the creation of a sacred place.[footnoteRef:7] This essay will investigate these differing opinions on sacred space and to achieve this, their individual perspectives will be detailed and analyzed. This will be proceeded by a discussion in which their ideas will be compared and contrasted alongside the work of other scholars. This will be done in order to establish a larger view on what sacred space is and how it can be defined. [6:  Bernadette Brady, ‘Introduction Part 1’ in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) pp.1-9.]  [7:  Jack Hunter, ‘Introduction Part 2’ in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p.11.
] 


Emile Durkheim
David Emile Durkheim (1858-1917) was a French sociologist who grew up within a Jewish family. Durkhiem initially studied Philosophy at the Ecole Normale Superieure in Paris but became interested in Sociology. He would later hold the first chair of Sociology in France at the University of Paris.[footnoteRef:8] His major works include The Division of Labor in Society (1893), Suicide (1897) and The Elementary forms of Religious Life (1912). One of the major aims of his works was to construct the science of society[footnoteRef:9] and in his book The Elementary forms of Religious Life (1912), is where he is concerned about religion and sacred space.  [8:  Erica Malczewski, ‘Durkheim, Emile (1858-1917)’, in The Wiley Blackwell Encyclopedia of Race, Ethnicity, and Nationalism, (New Jersey: John Wiley & Sons Ltd, 2016) p.1.]  [9:  Ibid, p.1.] 

For Durkheim, the creation of a sacred space was entirely a human construct and that there is nothing that is inherently sacred.[footnoteRef:10] He believed that social customs accounted for experiences of sacredness that are often described by people who attend certain places or sites. Durkheim wrote “Society is the soul of religion”[footnoteRef:11] and “society in general…undoubtedly has all that is required to arouse the sensation of the divine”.[footnoteRef:12] This suggests that sacredness came from the mind when a society sets apart certain spaces or objects from the ordinary[footnoteRef:13]. Durkheim hypothesized that religion contained this dichotomy. What is often known as the ordinary, Durkheim coined this the ‘profane’[footnoteRef:14]. He believed that through acts like ritual, that sacredness can be maintained.[footnoteRef:15] [10:  Jack Hunter, ‘Introduction Part 2’ in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p.11.]  [11:  Emile Durkheim, The Elementary Forms of Religious Life, trans. Karen Fields (New York: The Free Press, 1995) p.314.]  [12:  Ibid, p.208.]  [13:  Wendy Fay, ‘The Gnome, The Rock and The Pool – Sacredness in a Domestic Garden’, in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p.144.]  [14:  Emile Durkheim, The Elementary Forms of Religious Life, trans. Karen Fields (New York: The Free Press, 1995) p.34.]  [15:  Ibid, pp.xlvi-v.] 





Mircea Eliade

Mircea Eliade (1907-1986) was a Romanian professor of religious studies. After graduating the University of Bucharest, he travelled to India to attend the University of Calcutta to study Sanskrit between the years of 1928 to1932.[footnoteRef:16] Eliade was a well-travelled individual whom at the end of his life, was the Sewell L. Avery Distinguished Service Professor Emeritus at the University of Chicago.[footnoteRef:17] Eliade wrote many books and articles including The Sacred and the Profane (1957), The Myth of the Eternal Return (1958) and Yoga: Immortality and Freedom (1958). He also established the History of Religions periodicals in 1961.[footnoteRef:18] [16:  David Gordon White, ‘Introduction’ in Yoga: Immortality and Freedom (New Jersey: Princeton University Press, 2009) p.xiii.]  [17:  Joseph M. Kitagawa, Wendy D. O’Flaherty and Frank E. Reynolds, ‘Mircea Eliade (1907-96) in History of Religions, vol.26 (1), (Chicago: University of Chicago Press, 1986). P.1.]  [18:  Ibid, P.1.] 

For Eliade, a sacred space is established by an irruption of the sacred that results in a location becoming detached from everything else.[footnoteRef:19] He called this irruption a ‘hierophany’ which essentially is when the divine reveals itself to an individual or group.[footnoteRef:20] He was of the opinion that such hierophany occurred when the earth was involved in some form of communication with heaven above, or the underworld below.[footnoteRef:21] To Eliade, the sacred contains all reality and value, and other things acquire ‘reality’ only to the extent that they participate in the sacred.[footnoteRef:22] The ‘profane’, which is a term used to describe anything that is not sacred, was believed by Eliade to be homogenous, making the hierophany stand out.[footnoteRef:23] He did not only have views on the religious sense of sacred and the profane but also how sacred space may play a role in an individual’s life through the means of specific events. He called this ‘crypto-religious behavior’ and he suggest that events such as a man's first love or birthplace creates a sense of sacredness[footnoteRef:24], something separate from the ordinary or profane.   [19:  Mircea Eliade, The Sacred and the Profane (New York: Harcourt, 1987). P.26.]  [20:  Ibid, p.11.]  [21:  Ibid, p.36.]  [22:  Mircea Eliade, The Myth of the Eternal Return: Cosmos and History. Trans. Willard R. Trask (New Jersey: Princeton University Press, 1971) p.5.]  [23:  Mircea Eliade, The Sacred and the Profane (New York: Harcourt, 1987). P.22-23.]  [24:  Ibid, p.24.] 


Discussion

From the information above, it is evident that both Emile Durkheim and Mircea Eliade have entirely different views on the sacred and how something can become sacred. The first difference to discuss is their view on how something can become sacred. For Emile Durkheim, his view is human-centric in the fact that sacredness is a manmade construct stemming from the mind.[footnoteRef:25] This perspective is relatable in the sense that people will naturally place value onto objects or a specific place due to social conditioning or their own personal beliefs. For example, in the New Age spiritual community, one can find endless online articles on how a ‘witch’ or ‘pagan’ can establish their own alter.[footnoteRef:26] This would result in the individual creating and projecting a sense of sacredness onto the location in which an alter is established as well as the performance of rituals. This is very Durkheimian in the fact that a sacred space is created in the mind and performed rituals reaffirm the perceived sacredness.[footnoteRef:27] This opinion is also shared by Rose who believes that a sacred space is “produced through human practice”.[footnoteRef:28] On the other hand, however, Eliade would argue that a sacred space is only established when a hierophany occurs, setting it apart from the ordinary or profane. Due to the nature of creating an altar, Eliade’s theory would not apply here as such hieropanies are not occurring.  [25:  Wendy Fay, ‘The Gnome, The Rock and The Pool – Sacredness in a Domestic Garden’, in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p.144.]  [26:  Lora O’Brien, How to Set Up an Alter for Irish Paganism (2024) https://irishpagan.school/altar-for-irish-paganism/ [Accessed 24th October 2025]. ]  [27:  Emile Durkheim, The Elementary Forms of Religious Life, trans. Karen Fields (New York: The Free Press, 1995) pp.xlvi-v.]  [28:  Gillian Rose, Monica Degen and Begum Basdas, “More on ‘big things’: Building Events and Feelings” in Transactions of the Institute of British Geographers, vol.35 (3), (New Jersey: Wiley-Blackwell, 2010) pp.334-49.] 

With both scholars having very different opinions, it would be interesting to know if religion or personal beliefs may have influenced their thoughts and ideas. There appears to be a sense of religious belief within Eliade unlike that of Durkhiem. Eliade has a firm belief in the divine to cause such hierophanies in the first place and he certainly believes in heaven and hell[footnoteRef:29]. This is likely due to his upbringing in Orthodox Christianity in Romania[footnoteRef:30] and the influence of eastern religions from his travels to India in the late 1920’s and early 1930’s.[footnoteRef:31] The influence that the Romanian Orthodox church had on Eliade’s work before his travels to India was discussed by Bryan Rennie in 2010.[footnoteRef:32] It could be argued that there is some evidence that eastern religion did influence his work as he wrote an entire book on yoga and discussed the idea of immortality within it.[footnoteRef:33] These such actions and beliefs are commonly attributed to Hinduism, a religion that was as prominent in Indian during the time of his travels, as it is today.[footnoteRef:34] For Durkheim, it is highly possible that the pressure he faced in his youth to become a rabbi, following the family’s long linage of rabbis, may have influenced his opinions on the sacred.[footnoteRef:35] It does offer questions on whether or not that such pressure from his family could have made him a skeptic. Durkheim’s skepticism was debated by Stephen Lukes in his article Is Durkheim’s understanding of religion compatible with believing? However, no definitive answer was reached.[footnoteRef:36]  [29:  Mircea Eliade, The Sacred and the Profane (New York: Harcourt, 1987). P.36.]  [30:  Bryan Rennie, ‘The Influence of Eastern Orthodox Christian Theology on Mircea Eliade’s Understanding of Religion’ in Hermeneutics, Politics, and the History of Religions: The Contested Legacies of Joachim Wach and Mircea Eliade, eds. Christian Wedemeyer and Wendy Doniger (Oxford: Oxford University Press, 2010) p.197.]  [31:  David Gordon White, ‘Introduction’ in Yoga: Immortality and Freedom (New Jersey: Princeton University Press, 2009) p.xiii.]  [32:  Bryan Rennie, ‘The Influence of Eastern Orthodox Christian Theology on Mircea Eliade’s Understanding of Religion’ in Hermeneutics, Politics, and the History of Religions: The Contested Legacies of Joachim Wach and Mircea Eliade, eds. Christian Wedemeyer and Wendy Doniger (Oxford: Oxford University Press, 2010) pp.197-214.]  [33:  Mircea Eliade, Yoga: Immortality and Freedom (New Jersey: Princeton University Press, 2009).]  [34:  David B. Barret and Todd M. Johnson, Annual Table of World Religions, 1900-2025 (2002) https://www.wnrf.org/cms/statuswr.shtml [accessed 24th October 2025]. ]  [35:  Michael Prowse, Emile Durkheim (2005) https://www.prospectmagazine.co.uk/essays/56708/emile-durkheim#:~:text=Born%20in%20Epinal%20in%20Lorraine,by%20the%20Franco%2DPrussian%20war. [accessed 24th October 2025].]  [36:  Stephen Lukes, ‘Is Durkheim’s understanding of religion compatible with believing?’ in Religion vol.42 (1), (Oxford: Routledge, 2012) p.51.] 

Another difference between the two academics regards to their chosen specialisms. Durkheim is a sociologist, a natural critic of all elements of society and does not solely focus on religion unlike that of Eliade. Eliade, on the other hand, was a teacher of religious studies and made this subject his life’s work. If the topic of concern was their religious knowledge alone, then it could be argued that Eliade has had more experience with religion such as eastern Christian orthodoxy[footnoteRef:37] and the religions of India.[footnoteRef:38] [37:  Bryan Rennie, ‘The Influence of Eastern Orthodox Christian Theology on Mircea Eliade’s Understanding of Religion’ in Hermeneutics, Politics, and the History of Religions: The Contested Legacies of Joachim Wach and Mircea Eliade, eds. Christian Wedemeyer and Wendy Doniger (Oxford: Oxford University Press, 2010) p.197.]  [38:  Mircea Eliade, Yoga: Immortality and Freedom (New Jersey: Princeton University Press, 2009).] 

A significant similarity between the work of Durkheim and Eliade is the terminology that they both used. Durkheim used the words ‘sacred’ and ‘profane’ in his work and these terms were repeated by Eliade. There is no evidence to be found in the works of Eliade referring to Durkheim, however, it is evident that Eliade was taking some influence from Rudolf Otto and potentially building upon his concepts.[footnoteRef:39] Rudolf Otto was one of the earliest academics to define ‘sacred’[footnoteRef:40] and he believed that the sacred was a mysterious awe-inspiring personal experience which he described as “numinous”, meaning ‘divine will’.[footnoteRef:41] Otto claimed that the ‘numinous’ consisted of three components, the first being mysterium tremendum et fascinans which evokes a reaction of silence, mysterium tremendum that provokes terror, and lastly, fascinans which refers to merciful and grace.[footnoteRef:42] Durkheim talking about people of the past states “Nature was for them the great surprise and the great fear, it was a permanent marvel and a permanent miracle”.[footnoteRef:43] This quote relates to Otto’s concept of numinous, however Durkheim’s opinion is different as he refers to the psychological factors that a place can instill in a human. This form of experiencing a specific place was discussed by Ahava and Buccella who share Durkheim’s views.[footnoteRef:44] Otto, on the other hand, is discussing the immediate emotions of someone witnessing the divine.  [39:  Mircea Eliade, The Sacred and the Profane (New York: Harcourt, 1987). P.11.]  [40:  Wendy Fay, ‘The Gnome, The Rock and The Pool – Sacredness in a Domestic Garden’, in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p.144.]  [41:  Rudolf Otto, The Idea of the Holy: An Inquiry into the Non-Rational Factor in the Idea of the Divine and Its Relation to the Rational (London: Oxford University Press, 1970 [1917]) p.7.]  [42:  Ibid, pp.14-17.]  [43:  Emile Durkheim, The Elementary Forms of Religious Life, trans. Karen Fields (New York: The Free Press, 1995) p20.]  [44:  Sophie Ahava, Nicholas Buccella and Olivia Mason-Lucas, ‘The Power of Human Experience Within Sacred Space’, in Sacred Spaces: An Introduction to the Geographic Study of Religions and Belief Systems, eds. Caitlin Finlayson (Montreal: Pressbooks, 2024) pp.1-10.] 

The academic Belden C. Lane offers a compromise between Durkheim and Eliade as he suggests that a sacred place could be “tread upon without being entered”[footnoteRef:45], meaning that a sacred space may be the result of a hierophany, but the willingness to enter such a space would be based on human psychology. This would also imply that a sacred space may be considered as sacred to a group of people or person, but not to another. Lastly, Lane believes that a sacred space is not chosen by humans but the divine chooses a specific place to reveal itself and humans maintain that location[footnoteRef:46]. It is therefore evident that Eliade and Durkheim’s views are placed together by Lane. On the other hand, however, Lane also believes that a place can be considered as sacred depending on the number of stories there are about it[footnoteRef:47]. This opinion was also shared by Christopher Tilley.[footnoteRef:48] These viewpoints are very Durkheimian, but one could argue that this does not neglect the idea that such stories may have initially originated from an experience of the divine. Another interesting compromise that shows a blend of Durkheim and Eliade’s views comes from Christine Simmonds-Moore, who suggested that spiritual experiences are a product of the environment and the conscious mind working together.[footnoteRef:49]   [45:  Belden C. Lane, Landscapes of the Sacred: Geography and Narrative in American Spirituality (London: John Hopkins University Press, 2001) p.19.]  [46:  Ibid, p.19.]  [47:  Ibid, p.15.]  [48:  Christopher Tilley, A Phenomenology of Landscape: Places, Paths and Monuments (London: Bloomsbury Publishing, 1997) p.24.]  [49:  Christine Simmonds-Moore, ‘Liminal Spaces And Liminal Minds: Boundary Thinness And Participatory Eco-consciousness’, in Greening The Paranormal: Exploring The Ecology Of Everyday Experience ed. Jack Hunter (Milton Keynes: August Night Press, 2019) p.120.] 

An interesting topic to discuss is the age of the two sources. Durkheim’s The Elementary forms of Religious Life was published in 1912 and Eliade’s The Sacred and the Profane was published in 1957. Although aged far apart, society is no longer how it was in both of those eras meaning that their perspectives may no longer be reflective of today’s diverse and secular society. Although both individuals provided valid opinions, Eliade’s concept of a hierophany and how it occurs when the earth and heaven align is certainly based on unfounded claims which cannot be proven scientifically. It is clear that this idea is based on Eliade’s personal cosmology.
Lastly, Eliade displays something called ‘crypto-religious behavior’ in that a certain event such as an individual’s birthplace can create a sense of sacredness[footnoteRef:50], separating it from the profane. This was an opinion shared by Evans who called it ‘The Personal Sacred' in his work.[footnoteRef:51] This is a unique perspective that places sacredness down to an individual level through an experience. However, it is not to be mistaken with an experience with the divine, but rather how it is a unique personal, physical, or emotional experience that a person has with a location or other person. One could therefore argue that place holds memories.[footnoteRef:52] [50:  Mircea Eliade, The Sacred and the Profane (New York: Harcourt, 1987). P.24.]  [51:  Matthew T. Evans, ‘The Sacred: Differentiating, Clarifying and Extending Concepts’, in Review of Religious Research vol.45 (1), (London: Sage Publications Ltd, 2003). P41.]  [52:  Bernadette Brady, ‘Introduction Part 1’ in Sacred Geography: Conversations with Place, eds. Bernadette Brady and Jack Hunter (Wales: Sophia Centre Press, 2024) p7.] 



Conclusion

Defining what sacredness is and how a sacred space is created is something that does not have a clear and simplistic answer. Throughout this essay, the ideas, and opinions from two dominant approaches to this topic have been compared and contrasted. There is the sociological approach of Durkheim which suggests that sacredness is a social construct and Eliade’s ontological perspective which establishes that the divine is responsible by revealing itself in a phenomenon called a ‘hierophany’. Both perspectives offer an interesting yet incomplete analysis. Durkheim’s view explains how societal belief and ritual can transform an ordinary space into a sacred space, while Eliade’s approach highlights divinity and transcendence. However, both theories overlook each other’s viewpoints. When these approaches are placed together, it becomes evident that a sacred space may best be described as existing somewhere between Durkheim and Eliade’s perspectives.  Scholars such as Belden C. Lane and Christine Simmonds-Moore suggested a hybrid approach as they proposed that sacredness results from both the human consciousness and the environment. 
Both Eliade and Durkheim pertained very different viewpoints and this essay attempted to uncover potential reasons as to why this may have been. This led to the analysis of their religious backgrounds and career specialisms. In regard to their religious backgrounds, Durkheim was raised in a Jewish family and Eliade within the Romanian orthodox church. Eliade continued his faith and was influenced to a degree by eastern religions. However, Durkheim was to become a rabbi following his family tradition but eventually distanced himself and became a sociologist and a somewhat sceptic of religion. Both of their career specialisms were also a factor as Eliade was solely concerned about religion, meanwhile Durkheim was a sociologist who was interested in critiquing all areas of society. 
As aforementioned, by viewing the hybrid approaches proposed by Lane and Tilley, this may be used as an opportunity to view the perspectives of Durkheim and Eliade as complimentary rather than complete opposites. A sacred space may not be entirely created in the mind or by the divine, but instead as a compilation of individual factors such as personal or collective culture, environment, and experiences. Given that the sources are now aged, it is imperative to understand how the idea of a sacred space translates into the 21st century. In an ever increasing diverse and secular world, the approaches to sacred spaces are more complex than before and offer more material to discuss.  





















Bibliography

Ahava, S. Buccella, N. and Lucas, O.M. ‘The Power of Human Experience Within Sacred Space’, in Sacred Spaces: An Introduction to the Geographic Study of Religions and Belief Systems, eds. Finlayson, C. (Montreal: Pressbooks, 2024).
Brady, B. ‘Introduction Part 1’ in Sacred Geography: Conversations with Place, eds. Brady, B. and Hunter, J. (Wales: Sophia Centre Press, 2024).

Barret, D. B. and Johnson, T. M. Annual Table of World Religions, 1900-2025 (2002) https://www.wnrf.org/cms/statuswr.shtml [accessed 24th October 2025]. 

Britannica Encyclopaedia, Sacred (2025) https://www.britannica.com/topic/sacred [accessed 24th October 2025].

Durkheim, E. The Elementary Forms of Religious Life, trans. Fields, K. (New York: The Free Press, 1995).

Eliade, M. The Sacred and the Profane (New York: Harcourt, 1987).

Eliade, M. The Myth of the Eternal Return: Cosmos and History. Trans. Willard R. Trask (New Jersey: Princeton University Press, 1971).

Evans, M. T. ‘The Sacred: Differentiating, Clarifying and Extending Concepts’, in Review of Religious Research vol.45 (1), (London: Sage Publications Ltd, 2003).

Fay, W. ‘The Gnome, The Rock and The Pool – Sacredness in a Domestic Garden’, in Sacred Geography: Conversations with Place, eds. Brady, B. and Hunter, J. (Wales: Sophia Centre Press, 2024).

Hunter, J. ‘Introduction Part 2’ in Sacred Geography: Conversations with Place, eds. Brady, B. and Hunter, J. (Wales: Sophia Centre Press, 2024).


Kitagawa, J. M. O’Flaherty, W. D. and Reynolds, F. E. ‘Mircea Eliade (1907-96) in History of Religions, vol.26 (1), (Chicago: University of Chicago Press, 1986).


Lane, B. C. Landscapes of the Sacred: Geography and Narrative in American Spirituality (London: John Hopkins University Press, 2001).


Lukes, S. ‘Is Durkheim’s understanding of religion compatible with believing?’ in Religion vol.42 (1), (Oxford: Routledge, 2012).

Malczewski, E. ‘Durkheim, Emile (1858-1917)’, in The Wiley Blackwell Encyclopedia of Race, Ethnicity, and Nationalism, (New Jersey: John Wiley & Sons Ltd, 2016).

O’Brien, L. How to Set Up an Alter for Irish Paganism (2024) https://irishpagan.school/altar-for-irish-paganism/ [Accessed 24th October 2025]. 

Otto, R. The Idea of the Holy: An Inquiry into the Non-Rational Factor in the Idea of the Divine and Its Relation to the Rational (London: Oxford University Press, 1923 [1917]).

Prowse, M. Emile Durkheim (2005) https://www.prospectmagazine.co.uk/essays/56708/emile-durkheim#:~:text=Born%20in%20Epinal%20in%20Lorraine,by%20the%20Franco%2DPrussian%20war. [accessed 24th October 2025].

Rennie, B. ‘The Influence of Eastern Orthodox Christian Theology on Mircea Eliade’s Understanding of Religion’ in Hermeneutics, Politics, and the History of Religions: The Contested Legacies of Joachim Wach and Mircea Eliade, eds. Wedemeyer, C. and Doniger, W. (Oxford: Oxford University Press, 2010).

Rose, G. Degen, M. and Basdas, B. “More on ‘big things’: Building Events and Feelings” in Transactions of the Institute of British Geographers, vol.35 (3), (New Jersey: Wiley-Blackwell, 2010).

Seidlitz, L. Abernethy, A.D. Duberstein, P. R. Evinger, J. S. Chang, T. H. and Lewis, B. L. ‘Development of the Spiritual Transcendence Index’, in Journal for the Scientific Study of Religion, vol.41 (3), (New Jersey: Wiley-Blackwell, 2002).

Simmonds-Moore, C. ‘Liminal Spaces And Liminal Minds: Boundary Thinness And Participatory Eco-consciousness’, in Greening The Paranormal: Exploring The Ecology Of Everyday Experience ed. Jack Hunter (Milton Keynes: August Night Press, 2019).

Thorley, A. and Gunn, C. M. Sacred Sites: An Overview (Abridged) (London: The Gaia Foundation, 2008).

Tilley, C. A Phenomenology of Landscape: Places, Paths and Monuments (London: Bloomsbury Publishing, 1997).


White, D. G. ‘Introduction’ in Yoga: Immortality and Freedom (New Jersey: Princeton University Press, 2009).








image1.png
PRIFYSGOL CYMRU —————————
Y Drindod Dewi Sant

UNIVERSITY OF WALES,

Trinity Saint David




